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BRIHADARANYA [(A (JP AN [SAD 

FIRST ADIIYAYA. 


First Brahman a. 

Peace Chant. 

1 

3* T^T II ^p^T?fe[ tqr l II 

& 5TtRtH 5ITRT: 311%: II 

$f Ora. j** Puvnam, lull, wspt Adas, that ; the Rout-form from whi, li all aval Arils 
descend. vyi% Pftroam, full. ^ Idam, litis ; the avatnra-form. «"rfa Purnal, from 
the full (the Root-form), Purtjam, llio full (the avalAra-fonn) l ? d- 

achyale, comes out. PCupasya, of the Full (the Root-form), w PArjjam, the full 
(the avatAra-forin). Adaya, grasping, withdrawing in Himself, uniting. 3* 
Pftrpam, the Full (the Root-form), ra [<R-a, alone. srafiran Avasisyate, remains. 

Oin. That (Root-form) iH Full, this (avatiira-form) is 
full ; from Full, the Cull emanates. When lliis full is with¬ 
drawn in that Pull, the Full alone remains. 


Mantua T. I. 1. 


& Rr: II 

STRIT II sfh 


i fern wwpctc- 

<rak HmTsnw^Tsj qqfroifT^rrcj 

sifhsT 

*Ti^ fgPTTTO krTf WFPTTO ^TOTrTTO 


5 rmrr?r II mk^r- 

^ cT^cT^FTf^ TOTfTcT qTfi ||^|| 

Om, a word of suspiciousness, ott U ? ii, Dawn ; the goddess of wisdom. 
* ' a ’’ veri] y- Medhyasya, deserving sacrilice which is termed Medha : to 
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whom prayers are offered and sacrifices are made ; of the sacred. Asvasya, 

of the horse. The Lord is also called Asva because He took this form once. He 
(together with Brahm4 also in the form of a horse) is present in the body of the 
sacrificial horso. for: Si rah, head ; in the head. to**: Suryah, the Sun (god). to: 
Chaksuh, the eye; in the eye. toi: Vatah, the Wind-god. jto: Pr&ijah, the breath ; 
in the breath, Vaisvanarnh, named Vai^vanara. sift: Agni, fire ; the 

Fire-god. sirrur Vyattam, open mouth ; in the open mouth, tot: Samvatsarah, 
the year (Brahma, the nourisher of his offspring), to Atmfi, the whole body ; 
in the whole body, Dyauli, heavens ; the God of the heavens. Prist- 

ham, the back ; on the back. Antariksam, the space ; the god of space, 

He is Udaram, the belly ; in the belly, Pjrithivi, the earth ; 

the Earth-god. Pajasyam, the feet; in the feet. fro: Disali, the four quarters ; 
the four gods presiding in the four directions, North, South, East, and West. 
^ P&rsve, the two sides ; in the two sides. TOiarfosi: Av&ntaradisah the inter¬ 
mediate quarters, the presiding deities of the four intermediate quarters, N-E , 
S-E.,S-W., and N-W. *Rto: Parisavah, the extremities of the bones of the sides (ribs 
called or to*:) ^tto: Uitavah, the seasons ; the gods presiding over the seasons, 
six in number, wnfo AAgani, the limbs ; in the limbs, the head, the four hoofs 
and the tail, altogether six in number, w: Mas4h, the months; the gods of the 
months. ^ Cha,and. swtot: Ardha masah,half months; the presiding deities thereof. 

Parva^i, joints ; in the joints, the principal as well as minor joints. 
Ahoratraoi, the days and nights ; their presiding deities. gfi teg T PratistM, the 
legs; in the legs. TOf^rr.% Naksatrapi, the stars; their presiding deities, sreilf* 
Aathini, the bones ; in the bones, to: Nabliah, the sky ; the presiding deity of 
the sky. He is n W Mansani, flesh ; in the flesh, frown Sikat&h, sands ; 
the presiding deitios thereof, Uvadliyam, dung ; in the dung, fij to: Sindha- 

vah, the rivers; the presiding deities of the rivers. 3 ^: Gudah, the intestines; in 
the intestines, to*?: Parvatah, mountains ; the presiding gods thereof, tow Yakrit, 
the liver; in the liver. Cha, and. Klomanah, the lungs; in the lungs. 

Stroro: Osadhayafi, the grain plants ; their presiding deities. The annual plants, 
wwn: Vanaspatayah, the large trees (that bear fruit apparently without any 
blossoms) ; the presiding deities of the trees. Loiu&ni, the hairs of the body ; 
in the hairs of the body. TO* 5 * Udyan, the rising Sun. Purv&rdhal;, the 

upper half of the body from the navel upwards. Nimlochan, the setting 

(Sun). Jaghan&rdhah, the hinder part of the body ; the lower part of the 

body from the navel downwards, containing hips, loins, etc. to Yat, whatever ; 
the god who Vidyotate, lightens, flashes ; a lightning, to Tat, that.,, 
Vijrimbhate, yawns, gapes, to Yat, whatever ; the god who Stanayati, roars 
(as thunder). TO Tat, that. Vidhfluate, shakes the body (or the skin). 

to Yat, whatever ; the god who towi Varsati, rains, falls as shower ; the presiding 
god of the shower, to Tat, that. Mehati, urinates, tor V&k, speech ; the 
presiding deity thereof, to Eva, verily, tos Asya, His; of Hari who is in the sac¬ 
rificial horse. Vftk, sound, neighing. 
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1. TJsa, (the goddess of knowledge) is verily (in) the 
head of the sacrificial horse, the Sun-god is (in) the eye. The 
Wind-god Vayu is (in) the breath. (The Fire-god named) 
Vaisvanara Agni is (in) the open mouth. (Brahma called) 
Samvalsara (the nourislier of his offspring) is (in the), whole 
body : (on the) back is (the god) of the heavens : (the god of) 
space is (in) the belly. The Earth-god is (in) the foot : (the 
gods of) the four quarters are (in) the two sides of that horse : 
(the gods of) the intermediate quarters in the extremities of 
the bones of the sides. (In) the six limbs are the (six) presid¬ 
ing deities of the season. The Month-gods and the gods of the 
fortnights are in the joints. (The god of) the day and (that 
of) the night are (in) the legs : (the presiding deities of) the 
stars are (in) the bones. The Sky-god is (in) the flesh ; (the 
presiding deities of) the sands are (in) the dung. (In) the 
intestines are (the gods of) the rivers ; (in) the liver and (in) 
the lungs are (the gods of) the mountains. (The gods of) the 
annual jflants as well as (those of) the large trees are (in) the 
hairs (of the body). (In) the upper half of the body is (the god 
that presides over) the rising (Sun). (The god that presides 
over) the setting sun is (in) the lower part (of the body). 
(The god that gives light as) lightning is in the yawning. 
(The god that presides over) the roaring of the clouds is (in) 
the shaking of the skin. The (god that conies down in the 
form of) shower is (in) the urination. (The goddess of) 
speech is in the voice (neighing).—1. 

MADHVA’.S SALUTATION'. 

To Jjak'smi and Hayagriva be my salutation. To Hayagriva 
(attended by Laksmi), in tlie form of Sri Rama, the form in which He 
is always present in the heart of Hanuman. To Hayagriva (attended by 
Laksmi) in the form of Sri Krisna, the form in which He is always present 
in«the heart of Bhima. To Hayagriva attended by Laksmi in the form of 
Vedavyasa, the form in which He is always present in the heart of Madhva. 

Visnu do I always adore, Visnu who rules over the Prana and 
other VYiyus ; who is the treasure-house of eternal bliss ; who is not 
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at all touched by any sort of impurity ; who pervades all things in the 
world ; who is the Full (full in all times, full in all places and full in 
all qualities) ; Visnu who is the Lord of Prakjiti, who knows no birth, 
who is not at all like anything that we know. Visnu who is eternal and 
knows no decay; He who is Omniscient and Omnipotent, Visnu who is 
Himself the source of all sorts of energies, Visnu who is always adored 
by all the Devas, all the Munis, and all the sons of Manu ; Vi$nu from 
whom proceed the creation and destruction of this world, and all the move¬ 
ments and the changes that are going on in it, and Visnu from whom 
comes the eternal bliss to all. 

INTRODUCTION. 

ft is thus in the Var&ha Purana :— 

“ In the beginning of creation, the four-faced god Brahma adored 
Visnu. the Lord of Laksmi (with the verses of this Upanisad). He recited 
it to Sfirya exactly again and Sflrya recited it to Yfijnavalkya. This 
Upanisad is called Vftjsaneyin because when the Sun recited it to Yftjna¬ 
val kya, he assumed the form of a horse of the class of V£ji. Since 
Yajnavalkya taught it to Kanva, it is also called Kanvopanisad.’’ 

It is thus in the Pradhyana :— 

“ The Lord Janardana (Visnu) having assumed the form of a horse 
(asva) created BralimA, who also assumed the form of a horse (arfva).. Visnu 
Himself is present in the form of a horse within BrahmA, when he assumed 
that form. It has been said in the Sruti, that the sacrificial horse is the 
representative of both Brahma and Visnu. It, therefore, may be said 
that the whole world is present in the body of the sacrificial horse, for 
the whole world rests in the different parts of the bodies of botli Brahma 
and Visnu.” 

In the Garuda Purana it has been said : UchchaihsSrava is present in 
the body of the sacrificial horse in which is Kerfava, the Lord of the whole 
world, and B rah mi is in Uchchaihzfrava and Visnu again is in Chatur- 
mukha (Brahma). 

‘ Mountains’ and ‘ sands’, ‘ rivers’, ‘ wells’ and ‘ tanks* ‘ sacrificial 
offerings,’ ‘potsherds,’ and ‘sacrificial posts’ are all names of Devatas. It. 
has been mentioned in the Narada Samliita that these are the names of 
Devatas and these think themselves as separate from the Supreme God. 
These words, mountain etc., are the names of Visnu also, because He 
possesses in superabundance all the qualities which the etymology of 
these words (Parvata etc.) denotes. 

In phrases like Usa ifirah [Us& (is) head], naraa Brahman (name is 
Brahman. See Chh. Up.) and Tat twam asi (That thou art. See Chh. Up.), 
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and in all other such phrases (where two words stand in a case of apposition), 
the nominative is to be explained as Locative. It may everywhere also 
be explained as an Ablative, or a Genitive, or a Dative or an Instrumental 
case also. 

Note .—Thus U§& s'irah “Dawn is the head”, should be translated ‘‘Dawn is in the head” 
(Locative case), or “Dawn comes out of the head” (Ablative), or “Dawn belongs to the head” 
(Gen.), or “Dawn is for the suke of the head” (Dative), or “Dawn is through the head” 
(Instrumental). 

Similarly the famous logion “tat twain asi” does not mean “Thou art That” but 
should be interpreted as “Thou art in That’*, or “Thou art from That”, or “Thou art of That 
or bolongest to That”, or “Thou art for the sake of That”, etc. 

So also other words, like phrases denoting identity, should be 
explained as denoting objects (not identical with the Lord, but as 
existing) in Him. 

These objects (such as the goddess of Dawn etc.) can never be identical 
with Him, for each has its own separate form alwaj's. 

Or they (Usa etc.) may be taken to imply the names of the different 
parts of the body of the Lord, (and then their primary meaning is to he 
taken'.* 

It has been thus said in the Brahma-Tarka :—The Prathama 
Vibhakti stands for all the seven Vibhaktis, and the sense varies accord¬ 
ingly- 

Since ~Visnu pervades every part of the horse’s body, therefore, 
whatever is in the body of Visnn, may be said to be in the body of the 
sacrificial horse also. 

The phrase AtJvasya Medhyasya (though it could have 

been supplied from the preceding portion) has been repeated (in the 
above Mantra), in order to indicate that the description does not apply 
to any particular horse, at any particular moment of history, but to every 
sacrificial horse. 

The constant repetitions found in the scriptures are for the purpose 
of indicating the pervasion of the quality repeated in every individual, 
-(i.e., to say it is an universal proposition), or that it has some deeper 
meaning (than is apparent on the surface', or that though the thing may 
not be clear to the reason, yet deeper thinking would make it clear. 

The earth is called the dung of Visnn on account of its hardness. 

The sands form the part of the earth. This is- why sands have been 
called dung in the Mantra. Though the earth has been said to be in the 
log of Visnn, and again she is said to be in His dung, there is, however, 
no contradiction in this ; for the presiding deities of leg, dung etc. are 
referred to there, and they have many forms. Moreov r, it shows the glory 
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of the Lord (that one and the same thing as earth should be in two 
different places). 

The intermediate points are described as the bones and tails of the 
sacrificial horse (Visnu); the directions East and West represent the 
two sides of the horse. 

Note.—In this way, Usa would mean “ refulgent ” and so on. Thus : “ The Head of 
the sacred asva is refulgent, etc.” 

The head, the four hoofs and the tail are called the six seasous. 
Brahma the presiding deity of the (cosmic) year pervades the whole 
body of the Sacred Horse. 

The liver and the Jungs-are the two pieces of llesli (on the right and 
the left of the heart), the presiding deities of mountain are they. 

All rivers are in the intestines. Thus is this ancient Visnu all- 
containing. 

Moreover, Vighneffa, the presiding deity of firmament, dwells always 
in the flesh of Visnu. The son of Vighne&i is the presiding deity of the 
middle space, and is in the belly of the Lord. 

Mantra I. 1. 2. 

fftfft ton} 

qr ffqgqg: i fqt 

ngir u q ii fffr sniff scmmig n % n 

to' Asvam, the horse, of the Horse, jwra PurastAt, the front part. 

Malum A, called Mahiman ( ). The front and hinder parts of the horse to be 

used in the Sacrifice are called Mahiman (its greatness) because these two parts 
are thrown into the fire at the time of performing homa ( $pt ). qiq: Alial.i, the day ; 
the god who thinks that I am the day. He is Manrnatlia ( tou ) totou 
A nvajAyata, was. $ Vai, verily, to Tasya, his, its ; of Manrnatlia ( wi ) who 
thinks himself to be the Mahiman (the front part of the horse) and who has 
been mentioned by the word Allah. ( : ) $ Pftrve, in the Higher, existing 

from before the creation ; therefore without beginning ; chief. Samudre, in the 
perfect; in Hari called Samftdra in whom the best of the qualities always prevail 
or because He is the best of (superior to) all. Yonib, origin ; birth, qff 

Enani, of this horse. qr*ra PaschAt, the hinder part, MahimA called Mahi- 

mau (). *rfw: RAtrib, the night; the goddess of night. She is Rati. 

( qfw: ). TOTOfl AnvajAyata, was. tot Tasya, her ; of the presiding god of the 
Mahiman ( ) and the hinder part of the horse who is none but Rati ( ). 
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wfc Apare, in the lower, inferior. Samudre, in the perfect, in the Chaturmukha 
( * 33 ^ ) Brahmft. Wi: Yonilj, the origin. Etau, these 4 wo. Mahima- 

nan, Mahimans, both the front and the hinder parts of the horse; Manmatha 
and Rati. $ Vai, verily. A&vamabhitah, in the front and hinder parts ~ 

of the horse’s body. «wj: Sambabhflvatuli, were. TO Hayali, horse called so, 
a racer, the destroyer of enemies. The Lord is called Hayah. ( TO ), because he 
goes killing the enemies of the gods ( *3 to kill and to go). Bhutva, 

being or becoming, Dev&n, the gods. sraro Avahat, carried, msft Vaji, the 
war-horse, the stallion. *hwh GandharvAn, the Gandharvas. Some of the Gandhar- 
vas are the messengers of the gods and therefore always busy in war, while 
others are given to music, dancing &c. wd ArvA, a fleet 11 horse, a runner. 

Asuran, the A suras. TO* Asvah, the horse of swift movement, but not so 
swift as those of the gods. Gandharvas, etc. A quick-goer, a swift-mover. 

Manusyan, men. to Asya, His ; of Hari. Samudra, the Lord llari is called 
*13?: Samudra or the Perfect, w Eva, only, certainly. *3: Bandhuh, one who helps. 

S3?: Samudrah, the Lord llari called Samudra. Yonih, cause (of variety of 

classes) such as Hava, Vaji Ac. 

2. The front part of the horse termed Mahima (glory) 
was (Manmatha, the presiding deity of) the day. His (Man- 
matha’s) origin was (in Hari known as) the Purva Samudra 
(or the Higher Perfect). His hinder part (also called Mahima) 
was (the goddess of) the night (Rati). Her origin was (in 
the Chaturmukha, the four-faced god Brahma) or the Lower 
Perfect. These two Mahimans form the two parts of the 
horse’s body. Ho, pervading the form of the horse of the 
class Haya, carried the Devas. (He), pervading the form 
of the horse of the Vaji class, carried the (fandharvas. He 
becoming (pervading) the horse of the class Arvan, carried 
the Asuras. Becoming (pervading) horse (he) carried men. 

Verily the Lord, called Asva or the Swift and called also 
Samudra or the Perfect, is certainly the helper of this 
(sacrificial horse). The Lord called Samudra (Perfect) is 
the cause of the varieties of the horses.—2. 

The eml of First Brdhmaya termed Akca. 

MADHVA’8 COMMENTARY. 

It is thus in the Garuda Purftna : — 

“The front and the hinder parts of the sacrificial horse are called 
Grahas ( ) and MahimAnas (); Gramas, because only these are'™' 

l - warded by order of 

t!, ° c,, '«ic£or of Public 
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taken out of the whole body, and Mahimanas, because in this is their 
greatness. The gods that preside over those parts think themselves as 
A hah (or day, and Ratri ) or night; and those two gods are Kamah 
(*rpi:) or Manmatha, (Cupid); and Rati (*fnr). Kama was born of Visnu and 
Rati was born of Brahma. Visnu is called Purvasamudra (the Prime 
Perfect) because all the best qualities are found in Him, (samudrekat), and 
it is through a transferred epithet or a figure of speech, that BrahmA is 
also called Samudra (Perfect). The horses of the Devasare possessed by 
Haya ( V* ), the destroyer of the enemies, the Lord so called, because He 
assumed the form of a horse, in order to kill the enemies of the Devas. 
The horses of the Candharvas are possessed by VSji (rnfSr) a War-horse, the 
form assumed by the Lord. So the horses of the Asuras are possessed by 
the Lord Arvan as great-goer, and those of men are possessed by the Lord 
Ailva, the swift-mover. The Lord is verily the helper of all these varieties 
of horses (and it is through Him that they perform their great feats). 

Visnu when He was Haya, Vftji, Arvah, and Arfva took his rise from 
Himself called Samudra. It must not, however, be thought that the 
Samudra is different from these forms, as the father is different from the 
son. These four are not different Gods but Samudra Himself. If one 
should ask how can this be so, the answer is, it is through the Lord’s 
Aisvarya or supernal power that He is both the cause and the effect. 
Lord Ilari is called Haya because he goes killing the enemies. 

He is called Vaji because He is always engaged in war and Arva 
because of his great going ; and Asfva because of his fast movement. 

Note ,—3 of fij “to kill,’* and qof “ to go,” gives qq: “ the racer ” qr* means “ war;” 
and qrfipj “a war-horse,” means “ to go with the affix q^ we get “ Arvan,” “ the stallion.” 
Prom qnrjg “quick,” we have Asva. The above extract from the Garuda Pur&na shows the 
etymology of the words Haya &c., but the Upanisad says that the horses of the Devas 
are called Haya, that of the Gandharvas, V&ji &c. It has no reference to their etymology. 
The commentator explains this, thus in his own words :— 

The Lord Vitnu gets the name of Haya etc., because He dwells in the 
Vfdianas (carriers) of the Devas &c., called Haya &c ; and because Tie is the 
Agent that gives powers to those Vahanas to perform their feats. 

But the horses of the Asuras also kill their enemies, why are they not called Hayas ? 
The commentator answers this by giving the following extract from the Skanda Purana 

It is thus in the Skanda:— 

The horses of the Devas always go as a rule and fall on the heads of 
the enemies, in order to kill them. (This being their preeminent quality), 
they are called Haya. vThey are trained to kill.) The horses of the 
Asuras are trained in fleetness: and possess pre-eminently that quality of 
swiftness. While the horses of human beings are merely swift-goers. 
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(This shows the difference between Arvan and Adva. Both have swiftness 
as their quality, but in varying degrees.) 

The Devas are constantly fighting and so their horse is called Haya ( M Death move¬ 
ment,”) but why are Gandharva's horses called “ fighters.” The commentator replies to 
this by quoting an authority :— 

Moreover it is said :—“ Because the Gandharvas, as followers of the 
Devas, are constantly engaged in war (as scouts or spies &c.,) therefore, 
they are also called warriors. The Devas engage in battle only then when 
(their vanguard) the Gandharvas are (either repulsed or are) not strong 
enough ; because they (the devas) are the masters.” 

Note But the Gandharvas are well-known as a race of celestial singers. How are 
they called “ fighters ” here ? To this the commentator answers by quoting the same 
authority :— 

And also, some Gandharvas are constantly engaged in singing, others 
are dancers ; some are constantly engaged in playing on musical instru¬ 
ments, while others are secret spies and scouts and hence called “ Charaka.” 

Here ends the commentary of Sri Anandatirtha , called also Madhva , 
on the Akoa Brahmaya, 


Second Brahmana. 

Mantra I. 2. 1. 

I tot- 

h ^ u 

if Iha, here in this. Agre, before; before the world came into existence ; 
in Pralaya. ft’vi Kinchana, anything. Na, not. v* Eva, Truly, verily. wtffa Aslfc, 
there was. TOmro Asun&yaya, hunger, the World-leader. Myityuna, by death ; 

by Jlari in his Destructive form. Idam, this (eternal world), TO?n Avyitam, 
overwhelmed, covered. Asit, was. f* Hi, it is well known in the Srutis, 

verily, totot A^an£ty&, the World-leader ; ^=world, TO=leader. Myityub, 
death. The destroyer Hari. Tat, therefore, as there was nothing else. 
Manah, mind, Akuruta, did, directed, made up. toi**? Atmanvf, having a 

body or invested with a body. ^Sy&ma, let me be. *fa Iti, this. s: Sah, He; 
Hari in his Destructive form. to* Arcban, worshipping, snroj Ackarat, per¬ 
formed. *rfof: Archatah, while worshipping, to Tasya, his, from him. to: 
Apab, water, toito Aj&yanta, made their appearance, came into existence, win: 

2 
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Archatafc, while worshipping ownself. % Me, the genitive of aham “ the unavoid¬ 
able ” to the Aham; to the Supreme. Kam, pleasant, water. The word 

ka has two meanings, happiness and water. Here the word ka means pleasure. 

*5* Abh&t, made its appearance. Iti, this, tw Tat, that. ** Eva, certainly, 
swta Arkasya, of the water, w* Arkatvam, the reason of being called Arka. 
% Vai, it is well known. Kam, happiness. & Havai, verily. Asmai, to 
him. mfn Bhavati, is. *»: Yah, whoever, m Evam, thus. Etad, this, mm 

Arkasya, of the water, mm' Arkatvam, the reason of being called Arka. 

Yeda, knows. 

1. There was nothing here indeed before (the creation 
began). By the Destroyer alone was this enveloped ; by the 
World-ruler. For the Destroyer is verily the World-ruler. 
(Because he was alone), therefore he thought “Let me have 
(a world as my) body.” He moved about worshipping ( i.e 
undulating as in Puja). From him so worshipping (vibrating) 
waters were produced. While worshipping verily there arose 
(also) pleasure for the Supreme (Visnu). This is why the 
waters are called arka (the pleasure of worship). Surely 
there is pleasure for him who thus knows why waters are 
called arka.—3. 

Note.—Arka “ water ” thus etymologically means “ the pleasure of prayer.” There is a 
pleasure in worshipping the Lord which all pious souls know. In every religion, water is 
a means of worship. Before prayers, the Muhammadans perfprm their ablution with water, 
the Christians have their baptism with water ; the Hindus perform their achmana with 
water. Every lila of the Lord produces two effects—a subjective, and an objective. 
The Archana or the lila of worship, produced as its subjective result pleasure , and 
the objective result waters . Therefore, in every act of worship there is pleasure ; and 
waters are used in every devotional exorcise. The word arlca, is thus a compound of 
ar-f-fea, or the first syllable of archana (“ worship”) : plus ka (pleasure). 

The first creation of the Lord is not the ordinary water, but the matter in its most 
subtle form, the highest ether —arka— luminiferous ether. Hence arka means the sun, the 
fire and the air also. 

MADHVA’S COMMENTARY. 

It is thus in the Brahma-Tarka:— 

“ In the pralaya (the great dissolution) there existed nothing, except 
the following:—(1) Vi$nu, the Destroyer of all, (2) the Goddess Rama, (3) as 
also the Jivas (the souls), (4) the time, (5) (the Prakriti in her state of) the 
equilibrium of three potencies (Sattva, Rajas and Tamas), (6) the good and 
the bad Karmas (of the Jivas), (7) the PrAna (a particular form of Aha/i- 
JkAra), (8) the senses (the organs in their subtle form), (9) the SahskAras 
(residual potencies), and (10) the Vedas.” 
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During the period of dissolution, all these were, however, covered 
by the Supreme Self indeed. (Thus in one sense nothing existed then 
but the Supreme Self.) 

It is thus in the Brahma Purana :— 

“ The word A dan ay & is formed by the compounding of the two words 
a&ma and naya. This world is called adana or food, (becauso it is eaten 
up, as it were, by the Lord at the time of pralaya). Since the Lord Hari 
directs (nayati, leads) this world, according to his will, so he is called 
adanaytt (or the Matter-Lord or) the World-Lord, (adana=world, nava= 
leader or ruler). He is called (Jdanya (Water-Lord) because he is the 
Lord of Karma (Giver of the fruits of Karma. Water typifies Karma .” 

Note,—But we find in the Gratis that Rara& and others are also world-rulers, they 
should also be called the “ Death, the Envoloper,” as here in the Upanisad. Why not say 
that in the Pralaya the world was covered up by Hara& ? To this the commentator 
answers 

Though other (minor divinities) are also described in the Sastras as 
World-rulers, yet in the flrutis, He pre-eminently is alone THE RULER, (the 
others rule through his delegated authority). Hence the Upanisad says: — 
adamiya hi mrityuh—the destroyer (Hari) is verily the World-ruler. 

The word tat (in tan manasakuruta) means tatah, therefore (and is not 
a pronoun meaning “ he ”). As he alone existed then and nothing else, 
therefore, he made up his mind (to send forth the world and thus 
become embodied as it were). He willed let me become self-possessed, 
that is to say, let me possess a body. (The word Atman or self means 
here “ body”). In other words, He made up his mind to create waters. 

It is thus in the Brahmanda :— 

“ The Lord Visnu being without a body willed “ Let me have a 
body.” Because all this (Universe) is the body of Him, the bodiless Visnu ; 
(hence the creation of the world is said to be the taking of a body by the 
Lord). (The world is said to be Ilis body) because it is under His control 
(as the human body is under the control of the Jiva). The God in Ilis 
essence has verily no body, for consciousness and bliss constitute His 
real body. That Janardana, in order to create, began to worship His own 
self.- (It is a universal rule) that a substance created by any particular 
activity of the Lord shows forth that activity to some extent. Therefore, 
the waters being created by the worshipping activity of the Lord, are the 
best means of worshipping (and consecrating all things by sprinkling &c\ 
Though the Lord could have created waters by some other means (or form 
of His activity), yet in order to endow waters &c. with the quality of wor¬ 
shipfulness, there arose in Him that inclination to worship, (for) He 
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endows particular objects with the particular energies, by creating them 
through some particular form of His sportfulness. The whole creation 
is His playful activity.” 

Note.— Atman vi syarn iti (^prosit The Lord has no body, no form. He is the 

spirit invisible. When he wished to have a gross body of His own, this world came into 
existence. So the world may be said to be the gross body of the Lord. 

The Lord is of Chid&nanda form yet when this thought, the thought of having a gross 
body, crossed his mind, he began to worship, or in other words he began to exert for 
creating Apas (water). A created thing is of the nature of that means which the Lord 
adopts while creating it. Now while he worshipped in creating water, it is therefore that 
the water is said to be of the nature of worship or Arka(?WR ). It means the thing in the 
creation of which Archnd ( ) or worship was the means adopted. 

It has been said in the Brahm&pda Pur&na that the Lord might have created the 
world any way he liked as He is Almighty. But He adopted some moans in creating it, 
because He created it in a playful mood. 

In the text we find Archate vai me kam abhut, here the word ^ does 
not mean to me and is not to be understood as a pronoun. It is the 
Genitive of aham and the word Aham is a name of Vi§nu, meaning he who 
is never to be abandoned (a meaning not, and heyam to be abandoned). 
Aham thus literally means unabandonable, inevitable, supreme. % the 
Genitive of Aham means “ of the inevitable, of the Supreme Visnu.” 

[What is the authority for your saying that Aham, a well-known pronoun 
meaning [ means inevitable. The commentator answers this, as well as 
other implied questions, that the words Yusmad and Tat though generally 
pronouns are also names of God. He gives the following authority] :— 

It is thus in Brahma-Tarka :— 

Visnu is to be known as indicated by the word Asmad in all its 
seven declensions. He is Aham because He cannot be avoided by any one. 
He as one is ever present with all and everywhere and so it is impossible 
to get out of Him. Similarly He is expressed by the word Yusmad also in 
all its declentions ; and when He is referred to as someth i ng different from 
the inner Ruler, the word Tad is applied to Him. Though one He, on 
account of assuming many forms, is spoken of in the plural number also. 
As dwelling within the soul He is called Asmad, the I of the very I. 
As dwelling in the heart, He is spoken of as Yusmad “ thou ” because (He 
is then the object of address of all prayers by the worshipper). Thus lie is 
spoken of in twofold ways (as “ I ” when looked upon as the inmost essence 
of one’s own self; He is spoken of as “ thou ” when looked upon as the 
object of worship and addressee of all prayers dwelling in the heart). 
Though He is different from all Jivas, and from all objects as well (He is 
spoken of as I, Thou and That metaphorically only. He is not to be con¬ 
founded as identical with the Jiva or any object) for how can there be 
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any identity of Him who is full of all bliss and other auspicious qualities, 
with Jivas who possess only limited happiness and joy. 

Note .—In the Mantra it has been said Archato vai me kam abhflt. 

Here the word ^ is the possessive singular form of the pronoun Asmad. It 
literally means my or mine. It should be taken in tho sense of the Lord Visnu who is 
called Aham unavoidable not and from to be given up). The Lord is so called 
because it is He who stands in front of all the knowledge. No knowledge can there be 
which has no relation with this Aham. Since the nominative singular form of Asmad also 
is Aham, therefore all the declensional forms of Asmad are used for those of Aham, and 
they all mean the Lord Visnu. Such is the case here and in other places in this Upanisad. 
Again when Aham or the Lord Visnu is not the direct subject or object of knowledge the 
word Yusmad and all its declensional forms are used to speak of Lord Visnu. 

Now the question may arise since the Lord Visnu is one, there is no second or third. 
No duality or plurality is possible in Him. How then the dual and plural forms of 
Yusmad and Asmad can be used, to indicate tho Lord? In answer it may be said, 
the Lord through His Aisvaryas or supernatural power may assume various forms. 
So various terms (either in singular, dual or plural) may be used to indicate the Lord. 
Again sometimes Ho is indicated by tho terms Yusmad and sometimes by the term Asmad 
according to his position in the hearts of all the Jivas, i.e., when he is direct subject of 
knowledge He is indicated by Asmad and when He is object of indirect knowledge He is 
indicated by Yusmad, and they are used to indicate tho Jivas also. Therefore doubts 
may arise whether the Jiva and the Lord are one. It must be borne in mind that the Jiva 
and the Lord are never one and the same. There is always an impassable gulf between 
them. The Lord is All-bliss whilst the Jiva is not so, he is subject to misery. Such is the 
eternal difference between the Jiva and the Lord. 

The commentator next gives an authority for explaining Arka as a compound of Ar 
and Ka:— 

It is thus ill the Vyasa Nirukta:— 

The water is called Ka because it is the source of pleasure. It is 
called Arka because it was produced by Visnu by mean3 of Arciiana or 
worship. 

Arka thus means Ahat which is produced by means of worship and 
which is the cause of producing pleasure. The word Ka in the Mantra 
Kam ha va asmai bhavati means pleasure comes to Him. 

It is thus in the Mahatamya :— 

He who knows the production of water, the source of pleasure, from 
Visnu, he after attaining Mukti, gets verily happiness through the grace of 
Visnu. 

Note .—In the Nirukta of Vyasa it has been said that the term Ka is applied to water, 
because water is one of the sources of happiness or pleasure ; and since it was produced 
by Vi§nu by means of Archana or worship Ka or waiter is also meant by tho term Arka. 
Therefore Kam ha va asmai bhavati, here the term ka means happiness and not water. So 
the explanation of the Mantra is He who knows that Visnu is the source from which 
water was produced, Ka or happiness comes upon him through the grace of the Lord and 
he is liberated from the miseries of the world. 
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Mantra I. 2. 2. 

^o^vr^TT^rm^n^Tf^T stfto sro ^ 

ftrq&ufa: II mw II 

qnq: Apab, the waters. 3 Vai, to be aure, verily. Arkah, what is called 
Arka. iro Tat, in those ; should be m in those waters, qrar* Apam, of waters. 

Yafc, urhat was ; should he n: TO Sarah, foam, srwto Aslta, was. *ra Tat, that; should 
be *: that foam. topot Samahanyata, became condensed by the Lord putting 
in it His seed, sr SA, that, the condensed foam and seed, 'tfro Pythivi, the 
earth, the cosmic egg. *pwi Abhavat, became, tot* TasyAm, there, within that 
cosmic egg. AsrAmyat, lay down. The subject of the verb is mptyu. 

Then while so lying within the cosmic egg, He thought “let there be Agni.” 
The sentence, let there be Agni, should be supplied to complete the sense. TO 
Tasya, His. *pto S^rAntasya, so lying (within the egg), nro Taptasya, medita¬ 
ting intently (on the production of Agni). tWIto: Tejorasah, essence of strength ; 
the essence of all the energies. *rf5: Agnib, the chief of the VAyus or vital 
airs. He is called Agni because He was the first of all that were born. ( wtotu ) 
He was the chief of all ( qwffrqra ) and He was the leader of all that have the 
corporeal form. ( ) frona Nirvartata, took its rise, was produced 

or born. 

2. Verily the waters are arka. There what was the 
foam of those waters, that became condensed (by the discharge 
in them of the Divine seed). This became the Earth (the 
cosmic egg). In that He lay down : There as He lay in¬ 
tently thinking (“let there be Agni ”) from Him arose Agni 
(i. e., Vayu, the chief of the vital airs)—Agni,who is the 
essence of all the energies (of the world).— 4 . 

JfADHVA’S COMMENTARY. 

The word Arka is generally used to mean the sun. Doubt may 
arise whether the word Apah in the preceding Mantra may not mean 
the sun. To avoid this doubt, it has been repeated “ Apov& arka ”. 

“ The water verily is arka ”. The word arka here does not mean the 
sun, but it denotes the water only. 

The word 4arah (m:) means the condensed form of any liquid 
(like cream on milk or foam on water; and it does not mean here ‘arrow 
or reed ’). 

So the Mantra Tatra yah slara asit &c., should be understood thus : 
—the foamy portion of the (cosmic) waters became hard (for the Lord 
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put His seed in it), and it became Prithvi meaning the Brahm&nda or 
the cosmic egg. 

It is thus in the Pravj-itta :—“ The portion of water in the form 
of foam became hardened and took the form of earth, and in that (Prithvi) 
lay down the Lord Janardana. When (He was thus reclining) that King 
of gods intensely thought on “ let there be Agni”, and the result of His 
thought was that Vayu came into existence; and this VAyu passes by the 
name of Agni; because Agni literally means the first-born (Agraja) 
and also “ the leader ” or “ chief ” (Agrani). 

The word Asramyat in the Mantra may mean “ became tired ” (as 
some explain it) or “ lay dowu”. Since exhaustion there cannot be in 
the Lord, this word cannot mean “ became fatigued but means “lay 
down”. 

It is thus in the Brahma-Tarka :— 

“The word Jsram has both meanings “to be fatigued ”, and “to 
lie down”. In the case of the Lord Hari, the meaning “ to be fatigued” 
is inapplicable, for exhausted He never becomes. Therefore, Sram 
applied to Hari means “ to lie down ”. 

Moreover the Locative case, Tasyam (Prithivyam) would be more 
appropriate in the latter sense only. 

Bram in the sense of “ to feel fatigued ” is a mental quality and it 
cannot be applied to earth (Tasyain asrarnyat would have then to be 
translated—he felt fatigued in that earth :) and metaphorically “ he rested 
in that owing to fatigue ”. But this is a laborious explanation and 
should be avoided, when a simpler •explanation is possible. 

It has also been said in the Mukti SamhitA; “ Vi^uu after having 
created this earth, lay down in the white island (Svetadvlpa) on Ananta 
in the midst of the ocean, whilst Mukta Purusas chanted songs of praise 
on all sides of Him. 

There is the word “ Taptasya” used in the Mantra, and it means 
Alochana Yukstya or revolving something in the mind or intently think¬ 
ing something. Therefore, “ Taptasya tasya” in the Mantra should be 
taken in this sense When the Lord Hari began to revolve in His mind 
what He should do next ” and it does not mean “ when He became weary 
and suffered pains”. For suffering the Lord has none. 

The words Tejo rasah in the Mantra mean Samarthya sArabhuta- 
essence of energy, (‘ for the chief Vayu is the Prime Mover, all cosmic 
energies proceed from Him). 
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Mantra I. 2. 3. 

smsrc^jr i aw srft qi# i 

aqtw jrMV gisast w# =q Rwfi ?f^mr 
^fNt =a qr^ sft: ssjpaftqigqrfiragT: u *r ^qts^g 
vfarear wstfe a^q qfafts^q n \ u 

s: Sah, He. The Chief Vayu called here Agni. wrw Atm&nam, his own- 
self. iiNff Tredlid, in three kinds, in three modes, aijw?? Vyakuruta, divided. 

Adityam, the Sun. Tritiyam, the third, *13^ Vtlyum, the air. 5?fa' 
Tritiyam, the third. («fa Agnim, the fire. SfiteT Tyitiyam, the third.) *: Sah, 
lie, the Chief Vayu. ^ Esa, this, wr: Prana!;. Praga, the Life, the Breath. 
*Nn Tredhft, into three, threefold. Vihitali, divided. This Chief V&yu is 

imagined as a Tortoise. to Tasya, his. srfc Prachi, in the eastern. Dik, 
direction. ft*: &ral;,head (is). Asau, this direction, ie , north-east corner, 
Cha, and. Asau, this direction, ie south-east corner, trmau, the two 
arms. to Atlia, and, also, to Asya, his. wWt Pratichi, in the western. ^ Dik, 
direction. 3*3 Puchchhani, hinder part, tail. to! Asau, this direction, ie , north¬ 
west corner. * Cha, and. Asau, this direction, ie , south-west corner. 
to® Sakthyau, the two legs, DaksigA, in the southern direction. * Cha, 

and. Udichi, in the northern direction. Parsve, the two sides, w Dyaus, 
the heavens. TO Pfistham, the back. toIt^ Antariksam, the sky. Udaram, 

the belly. Iyain, this earth, tc Ural;, the breast. Sah, he, that. to Esah, 
this (tortoised shaped VAyu). W5 Apsu, in the waters (of the egg). *fufer?: 
Pratistliitah, is established, tou Yatra, wherever, w Kva, whithersoever. 
* Cha, and. Eti, goes, an Tat, there. v* Eva, certainly. sfnfrof?! Pratitisthati, 
is established, stands firm. TO Evam, this Vidv&ti, whoever knows. 

3. He (the chief Vayu) divided himself into three, 
Aditya (the Sun) a third, Vayu (the air) a third, (and the fire 
a third.) It is (this chief Vayu called also) prana (the Life, 
the Breath), that was divided into three. (He is imagined 
as a tortoise Avith) His head in the east: His two front legs 
or arms in this (north-east) corner and in this (south-east) 
corner. Now his tail is in the west. (The other) two legs 
of his are in this (south-west) corner and in this (north¬ 
west) corner. In the south and the north are his two sides. 
His back is in the heavens, and in the sky is his belly. His 
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breast is in the earth. This (Chief Vayu called Prana) is 
established in the waters (of the cosmic Egg). Whoever 
knows thus (the glory of the Prana), stands always firm 
wherever he goes.—5. 

MADHVA’S COMMENTARY. 

It is thus written in the Prabhanjana (the Vayu Purina):— 

The Vayu is called Agni, because He is the first or leader (Agrani) 
of all embodied beings (Angin). The V&yu is also called Aditya because 
He eats up all (Adan = to eat). The Creator of Vayu is Lord Janardana 
Himself. 

Note Thus Agni and Aditya, as used in this Upanisad, are names of Vayu. Agni 
would mean “ the chief ” and Aditya would mean “ the eater.’* 

This Vayu nourishes or protects the world, by entering the bodies 
of all creatures in the shape of the vital breath. It is this Vayu that goes 
to illumine the world in the form of the sun, and it is the Vayu itself to 
whom all sacrifices are made in the form of fire, by all sacrificers. 

Note Thus the sun and the Agni (lire) have their energy from the Chief V&yu. 
When the word Aditya is applied to Vayu, then its meaning would be “he who goes taking 
up the life principles of all ”, as shown in the next verse. 

Since he goes out of living beings catching hold of their lives he is 
called Aditya (Adit = Ad&ya; and ya=yati, he who goes taking up the life 
of all. The word Ayus [Yde is to be supplied here). In fact He gives 
life or vitality to all). 

Vote:—If Aditya and Agni are names of V&yu then why is the sun called Aditya, and 
why is the fire termed Agni. This question is next answered. 

Because the sun and the lire get their energy from the V&yu, 
and are thus related to him, therefore they get his names of Aditya and 
Agni. 

Note :—Visnu is known to be the Great Tortoise (Kftrrna). How is it that Vayu is said 
here to be of the form of tortoiso. The commentator answers this in the words of the 
next verse of the samo Vayu Purana 

This Vayu, who in the form of a tortoise rests in the waters of the 
cosmic egg and who supports the Auanta, is himself supported by Visnu 
in the form of the Great Tortoise.” 

While resting in the waters of the Egg, his four legs rest in the four 
intermediate corners (north-east, south-east, south-west, and north-west'. 
His breast touches the earth and even goes beyond it on all sides. His 
sides, back and his head as well are all covered with the waters of the Egg 
(and surpass it). The Akasa is in his belly, and the heavens rest on the 

3 



18 


BBlIlADABA $YA KA-UPANISAD. 


back of this all-pervading Lord. Whoever knows this (the all-pervading- 
ness of Vayu. within the Egg) gets a firm stay wherever he may go. 

Note :—“ Gets a Arm stay wherever ho may go ” is thus explained by the comment- 
a tor in his own words 

(A person who by thus knowing the glory of Vayu becomes Mukta 
can go wherever ho likes) and even so, if he wishes, he can stay anywhere 
in this cosmos, without being forced to return from it. 

It does not mean, that if he wishes to leavo that place he cannot leave it, but is 
forced to remain there. The commentator next quotes an authority for this 

It is thus in the Adhyfitma:— 

“ He who worships Vayu in the form of a tortoise obtains firm stay, 
Or by his mere willing, lie can go to any place wherever he likes, remain 
there for how long he likes, or may remain there without return, if he so 
likes.’* 

Note : —The commentator now gives an additional reason for holding that this section 
refers to Vayu, and that the mention of tho throo-foldness is the description of V&yu and 
not of IJari 

The words of the Upanisad Sa esa pranas tredlia vihitah (this prana 
verily is divided into three) also show that the three-fold ness here refers 
to Vayu and not to Hari (for prana is a well-known name of Vayu). 

Note :—Thus this section deals with Vayu. It has been mentioned above that the 
Lord Visnu, in the form of a tortoise supports Vayu, who also has tho form of a tortoise, 
and who in his turn, supports the Ananta. Thus we have three supporters—(1) Visnu, 
(2) Vayu, and (3) tho Sosa or Ananta. What is the authority for this ? The commentator 
quotes the Visnu Purfiua as an authority for it. 

It is thus in the Vaibhava (the Visnu Purana): 

The Lord Hari as the tortoise supports the Egg; Vayu, in the form 
of a tortoise, staying within the waters of the Egg, supports the great 
waters within the Egg. This he does by resting on the tail of the Great 
Tortoise (Visnu). While the $esa Naga resting on the tail of the tortoise 
Vayu supports all this earth. Thus supported by thisSe^a, the whole earth 
is supported, with all that is in it. 

The commentator next gives an authority for the statement that it is the V&yu, who 
iu tho shape of a tortoise, supports tho waters of the cosmic Egg, and that tho Upanisad 
refers to Him in tho phrase “ tho head was in the eastern quarter and the arms in this 
and that quarter, then the tail was in tho western quarter and the two legs in this and 
that quarter ” &c. 

It is thus written in the Prakri§(a (the Visnu Purana). 

Of the Vayu, in the form of a tortoise, the face is towards the east, 
the two arms are in the north-east and south-east corners, and the two 
legs are in the north-west and south-west corners. 
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Mantra I. 2. 4. 


flteRrara *r sm srerafa h jttot 


*nr^ I * f g*T NN: WRWW WIW a fra i d f i wwflw : I 



^T5RR 


i n aranfir- 


S«JT?W3 WTJPWRt^W II 8 II 

w?^Tr AtmA, Self; Virincha or Brahma. ^ Mo, my. f%?frar: Dvitlyah, second, 
another, other than VAyu. sifta Jayeta, may be born. sffr Iti, this. w. Sab, ho 
(Hari). totto AkAmayata, thought, desired, s: Sah, he. *mr ManasA, through 
(his) mind ; by His mere will. to VAcham. the goddess Sri, the presiding deity 
of the Vedas, fapr Mithunam, a pair, a couple, mvm Sam abhavat, did, made. 
9 WTO AsanAyA, The World-ruler. ^3: Mfityuh, tho Destroyer. wj Tat--tcna, 
through that pairing with Sri. m Yat, which, what, fci: Retail, seed, germ, cause. 

Aslta, was present. Sah, he (it, the germ), sro*: Samvatsarah, BralnnA, 
literally “ the complete joy-giver of his offsprings.’' Ho who pleases or feeds the 
calves who are gods (s^ wholly or thoroughly ; to calves and to please, to feed). 
spot Abhavat, took his birth, cm: Tatab, before that state, yu PurA, before, «tot: 
Samvatsarab, Virincha, BrahmA, the joy-giver of the Devas. ’t Na, not. to Asa, 
was. * Ha,=YasmAt, because, cPt Tam, him, Virincha, that foetus. 
EtAvantam, this, so much, to KAlam, for twelv r e months period, time, a period 
of full twelve months, sift*: Avibhab, carried or had (in her womb). She bore the 
Samvatsara in her womb, Tam, that (foetus), top* YAvAn, so much, *tot: 
Samvatsarah, a yeaiv toto Etavatab, this, to**i Kalasya, of period tottc 
P ai'astad, after, tout Asrijata, gave birth to. n Tam, him, Virincha. JatAm, 
(newly) born, Abhi, towards, VyAdadAt, opened the mouth (in order 

to eat him up), u: Sab, he, Virificha. to Bhagam, the sound bhAn (the sound to 
consisting of ur ‘light and knowledge’ and m ‘joy,’ meaning top* tho Lord.) 
mftn Akarot, made. W SA, the sound, here the presiding goddess of sound. 
Whose function it is to bring to the mind the meaning of the word immediately 
after it has been heard. m Eva, only, to VAk, the goddess Sarasvati. mm 


Abhavat, was born. 

4. He (Hari) desired.—“ Let Atina (Brahma) be born 
as a second (son) to me”. He, the Destroyer, the World-ruler 
of his own (will) paired with (the goddess Sri) called speech. 
The seed (that was laid in her) became Samvatsara (Brahma, 
the Joy-giver of his children). Before this there was no 



20 


BRIE AD A RAW A KA-UPANISA D. 


Samvatsara, the joy-giver. She bore him for a full period 
of what is called year. After this period she gave birth to 
him (Brahma). He (the Destroyer) went towards him, with 
his mouth open, as if to devour him. He (Brahma) made the 
sound “ Bhan” (God, the omniscient and all-bliss). (Simul¬ 
taneously) speech arose. 

MADHVA’S COMMBNTART. 

Note.— Others hav© explained the passage so kAmayata Dvitiyo tna Atraa JAyeta as 
meaning 41 He, the death, desired let a second body be born of mo.” This explanation is 
wrong . The word Atma here does not mean body, and the commentator tells this in his 
own words:— 

Atma means Brahmft, let this Brahma be born to me as a second, 
thus He willed. 

The word second is used in reference to VAyu who was the first-born. But in the 
gastras in some places VAyu and BrahmA are described as being born together, and in 
other places BrahmA is said to be born first and then VAyu. How is it that VAyn is said to 
be the first-born here. To this the commentator replies 

V&yu verily becomes Brahm&; and in order to show that, the creation 
of Vayu has been mentioned first. Thus it is in the Brahma-Tarka:— 

Since V&yu even according to due order attains to the status of 
BrahmA, therefore, though as a matter of fact, Vayu is born along with 
BrahmA, the Upanisad mentions His being born as prior to Brahma, 
fn some places the birth of Brahma is mentioned as prior to V#tyn, because 
the status of Brahma is higher than that of Vayu. 

Note .—The creation of Vayu and BrahmA is simultaneous, but the scripture sometimes 
mentions the birth of VAyu as first and sometimes the birth of Brahma as first. When the 
birth of VAyu is mentioned as first, it indicates that VAyu is so high up in creation, being 
next to Brahm& only and who invariably takes the position of BrahmA, when the latter 
vacates his office, that the creation of VAyu is mentioned first. When the creation of 
BrahmA is mentioned first, it is because his position is the highest in the scale of creation. 
The question may be asked what is your authority for translating the word Atmfi as 
BrahmA. No lexicons give that meaning to the word Atm A. The commentator gives the 
following authority 

• In the Sabda Nirnaya it is thus written:—The word Atma, Virincha, 
Sumanas Sudhauta are synonymous of BrahmA, who is also called Chatur- 
mukha and the first-born (Pfirvaja) and the Prajapati. 

Note .—The above shows that Atma is a name of BrahmA. The words SamanasA 
vAcham Ac., mean by his own will as shown by the commentator below 

Samanasa means by his own will, merely because He so desired. 
Vacham in the above means the goddess Sri. By his mere desire he paired 
with or embraced the speech, namely, the goddess Sri. 
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In the Karana Viveka it is thus written :— 

Then the Supreme Lord thus willed “ let Brahma be born to me as 
a second ” and, lie by his mere will paired with the goddess $ri, the 
presiding deity of the Vedas. She is his energy (and so not different from 
him) and she is never separate from him and nothing is created without her 
(because power is never separate from the person possessing the power). 
From that (union or seedjof the Lord was produced Brahmft, named 
Samvatsara (the joy-giver of his children). The goddess Rama bore that 
foetus in her womb for full one year. Then she gave birth to him. As 
soon as BrahmS was born, the Lord Purushottama opened his mouth as 
if to swallow him. Brahma cried out Bhan, Hearing that sacred sound 
the Lord (gave up his intention of swallowing him) and employed him 
in the act of creation of the world. 

Note .-*The word Bh&n uttered by Brahmd, showed that Brahma know the Lord, for 
the word Bhfin means the luminous Lord of bliss. When the Lord know from this utter¬ 
ance of Brahma that the latter had realized him, He employed him in the subsequent act 
of creation. 

Note .—In the text the word is Asan&y&m in tho Accusative case. This is the reading 
adopted by Madhva. Other texts however do not adopt this reading. They read it as 
AsanHyA. But Madhva having taken tho reading Asan&yam explains this m or Bindu 
thus 

The word Asianayam should be read as Adanaya without m by 
dropping the Bindu. It is in case of apposition with Mrityu. 

Note .—-But cannot As'an&yam qualify Vdcham and then it would mean tho Destroyer 
(Mrityu) paired with the World-ruler JSri (Vacli) for Sri is also Asandy4 ora World-ruler. 
This doubt is removed by tho commentator in the next line 

But the Upanisad says that the Destroyer is verily the World- 
ruler (and no inferior deity like Sri &c., is called here A&mfiya for 
World-ruler. Therefore A^anaya is the epithet of Mrityu or the Destroyer 
and of no other deity.) 

Note .—Why then add an m or Bindu to Asanaya in the text ?, It is a redundancy. 
To this the commentator replies 

The force of m or Bindu in the A&mnyam is to declare that He is the 
leader or ruler of all-world systems and not only of this particular world— 
system. 

Note .—-But how do you get this extra meaning by the mere fact of the using of an 
extra letter in the word * Asan&yam’. The commentator answers this by quoting the 
following Sfitra 

The employment of extra letters in a word, indicates the possession 
of extra quality, by the thing denoted by that word. 

Note ,—The commentator now explains the word 8amvatsara. 
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He who fully (sain) feeds or makes happy (ramayati) his children 
(vatsa), namely, the Devas and the rest, is called Samvatsara or “ the full 
joy-giver of his offspring* 

Note .—In the text we have “Sa bhfinam akarot, saeva vfig tbhavat,” which 
literally means “ho made bhfin and that even became speech”. It would appear as if 
the sound bhfin became speech ; as if this was the first beginning of speech. To remove 
this misconception, the commentator says, quoting an authority as follows: — 

Tt is thus written in the Bhfiva-Tatfcva: — 

From the mouth of Brahma came out, through fear, the word Bluln. 
At once at that very time, there arose from the four-faced Brahma, the 
presiding deity of speech, namely, Saraswati ; who, because she is the 

goddess of speech, is called Speech also. 

Note .—-If the word speech means Saraswati, why is the sound Bhfin called in the 
text speech ?. The commentator answers this by saying 

Because she is the presiding deity of all sounds, therefore, she is 
called Speech ; and the word Bhan being a sound is called also Speech. 

]Vote .—Some explain the words“bhanam akrot ” as moaning “Ho cried out as a 
new-born child crios.” That this is not the moaning, the commentator explains the word 
Bhfin thus: — 

The Lord himself is called Bhana, because His form is bha or light 
and knowledge, and na, All-bliss. Therefore the word Bhana means God 
who is All-knowledge and bliss. 

Note ,—If Bhfina means God, the Omniscient and the All-bliss, then the sentence 
bhanam akarot would mean, “He made God”. But how can any one make God? This 
question is next answered by the commmentator thus 

Bhfinam akarot means “ He made the sound bhana expressive of the 
God-head”. In fact, the word bhanam should be taken here in its secon¬ 
dary sense of sound, or bhanana or speech. 

jVote.—The sound bhfina when uttered brings to the mind the idea of God. So bhfinam 
akarot means he uttered the sound bhfina which brought to the mind the idea of the Lord. 

Mantra I. 2 . 5 . 

uur srrer uft# fS^Rf 

qro rfo srsTT: i « 

srr srfrfrt 

wrrtr a&re ircr u 

n x u 

Sab, He, the Destroyer, Imam, this, BrahmS, who had thus made the 
sound “ Bh&g.” Yadi, if. JifiHi Abhimamse, I reabsorb (within myself). 
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it wfar: Kanfyah, small. sm* Annam, food. JifW* Karisye, I shall make, 

Iti, this. to?* Aiksata, thought, s: Sab, he, the Destroyer, to Tay&, by that. 
tot V&ch&, by Sarasvati, the Gavatri. Term, by that (Brahmd). sktto Atmaua, 
by Virincha or Brahm&. ^ Idam, this, ** Sarvam, all (world), toto Asrijata, 
created. *5’ Idam, this world. Yat, whatever. Iro Kincha, thing. *n: 
Richab, the Rig Veda, the deities presiding over the Rig Veda. ft 
Yajumsi, the Yajur Veda, the Devas presiding over the Yajur Veda, TOTft S&m&ni, 
the Samaveda, the Devas presiding over the Sama Veda. Chliapd&msi, the 

metres, the presiding deities thereof, 3 TO Yajnan, the sacrifices, the presi- 
ing deities thereof, tot; Prajab, the men. ^ Pasftn, the animals. a; Sab, he, 
death, Yadyat, whatever. tow Asrijata, created, tot Tat-tat, that-that, 

all that. Attum, to eat, (to enjoy), srfror Adhriyata, made up his mind, 

9$ Sarvam, all. % Vai, indeed, sifn Atti, eats, fftr lti, this. That, eating up 
of all. Aditeli, of the Destroyer who is also named Aditi. vftfiro Aditi Ivam, 

the reason of the term Aditi being applied to him. sro Sarvasya, all. sro 
Etasya, of this world, tot AttA, devourer, enjoyer. toS Bhavali, becomes. 
Sarvam, everything. TO Asya, his. sra' Annam, food, Bhavati, becomes. 

Yah, who. Evam, thus, Aditeli, of (death who is termed) Aditi. 

sjftfro Adititvam, the reason of the term Aditi being applied to him. Veda, 
knows, meditates. 

5. He (tlie Destroyer) thought that if I merge him 
(Brahma) hack into myself, I indeed shall make hut little 
food (or, creation). He then with that speech (Sarasvati) and 
that Atman (Brahma) created the whole world (everything 
that exists here, such as the presiding deities of) the Rig- 
veda, the Yajurveda, the Samaveda, of all the metres (Olihan- 
das) and of the sacrifices (and created He) men and animals. 
And whatever He (Brahma) created, that He (the Destroyer) 
resolved to eat (ad). Since He eats all, therefore He is 
called Aditi: this is why the term Aditi (the eater or enjoyer) 
is applied to the Destroyer. Whoever (meditates thus on 
the reason of) Aditi’s being called Aditi, becomes himself 
the Eater (or Enjoyer) of all (according to his capacity) and 
every thing becomes his food. 

MADHVA'S COMMENTARY. 

In the text, the word Abhimansye is used. It does not mean (assume 
explain) 1 shall kill, but it means “if I shall reabsorb him or draw him 
back into myself, send him into the condition of laya.” 
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But how does tho root Mans} e come to mean to absorb or send to laya. The com¬ 
mentator gives an authority for the same: — 

It is thus in the lexicon called Sabda Nirnaya :— 

The root m& means to measure, to know, to be absorbed as well, and 
also it is used in the sense of to delimit, to create, to enumerate and 
sometime in the sense of to be powerful. 

Note—Tho words Rigveda &c. as used in the above Mantra do not mean the words 
of the Rigveda &c. but the presiding deities thereof, as shown in the next verse 

It is thus in the Prakarfika : — 

Brahma created through his wife Gayatri, the presiding deities of the 
Vedas and all the presiding deities of the sacrifices as well and all human 
and animal beings. 

Note ,—The word Aditi is generally applied to the mother of all gods. Here however 
this word has not that meaning and the commentator explains it by quoting an 
authority:— 

It is thus in the Mana-Samhita :— 

Whatever Brahma created in the beginning, all that is eaten (enjoyed) 
by the Lord Janardana (which literally means the Destroyer of creatures) ; 
therefore, because (he eats the whole creation of Brahma) he is called Aditi 
(the Eater). This is the name of the adorable Lord, the Supreme Spirit. 
He who thus worships the Supreme God as the All-eater, he verily becomes 
the eater of all (the enjoyer of everything) according to his capacity. The 
high Devas like Brahma, Rudra and Suparna (Garuda) are specifically the 
eaters of all; (their function is to destroy all). The Devas like Indra and the 
rest are eaters (destroyers) occasionally only. Their eaterhood is according to 
their capacities (they have not jurisdiction over the destruction of all; but 
over particular portions of creation only). Their eating is of diverse kind ; 
because their capacity is different It is thus in the Pravpitta :— 

According to the capacity of one’s enjoyment, the objects of enjoy¬ 
ment are different, for different beings. Let every man meditate that 
Visnu is the real Enjoyer. Let him always remember that Hari is the 
Eater of all. (Not only men) but every Deva also should meditate on the 
All-eatingness of the Lord. 

Note .—The word cat as used here means both to destroy and to enjoy. The Supreme 
Destrovor is the Lord himself, but the gods Brahma, Rudra and Garuda are special Destroy¬ 
ing agencies of tho Lord. Other Devas are also destroyers in particular cases only. The 
modes of destruction is not the same. Similarly the gods BrahmS, Rudra and Garuda aro 
the enjoyers in the special sense of that word; the enjoyment of other Devas and Mukta 
Puru$as is of a limited degree only and according to their capacities. r f he real Aditi is 
the Lord. They who meditate on the Lord—and all must meditate upon him, both gods 
and men—those who meditate upon him as Aditi, the Destroyer, the enjoyer get a 
portion of the divine powor of destroying and enjoying. For the general rule is as one 
meditates so he becomes. 
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Mantra 6. 

*pn sSiitfit ii #ssh«i«i 
triteraja ?re«r sr rere r awi urM^’^ptra^ ii 
sitotI tot #4 a^gnjl^ i ^g ^fijgnfiraN 
?TC*T *lftT *r wtdfe^ II $. u 

«: Sab, he, ChaturmukHa, the four-faced god, Brahnift. htoi Bhuyasa, by 
the best. ^ Yajnena, by the Sacrifice. Bhfiyah. The All-full, the Brah¬ 
man. Yajeya, let me worship. Iti, this, toitow Ak&mayata, wished, s: 
Sab, he. *m*m Air&myat, became tired or fatigued, s: Sab, he. to: Tapab, 
grief, sorrow, wroro Atapyata, was aggrieved, pained, to Tasya, his. iww 
Srantasya, tired, fto Taptasya, and pained. toIto Yasovlryam, glory and 
power. «$flMTO Udakr&mat, went forth out of the body, to: Pr&n&h, the senses, 
the gods of the senses. $ Vai, verily, indeed. TOtro Yastoviryam, glory and 
power. ?m Tat, then, toN Pr&gesu, the sense, the gods of the senses, wroik 
Utkr&ntesu, having gone out. *i€ft Sariram, the body (of Virincha). nifim 
l^vayitum, to swell, to grow. wtBto Adliriyata, commenced, began, to Tasya, 
his, of Virincha. Sarire, in the body. to Eva, only, even, to: Manah, mind, 
attraction of the mind. TOftw Aslta, was (attracted). 

6. He (Brahma) desired :— 

“ Let me worship the All-full with this All-full sacri¬ 
fice (In recollecting the means of that sacrifice) He 
was fatigued, (and so) he became aggrieved (with) pain. 
While he was thus fatigued and pained, (He along with) 
Glorious Energy went out (of the body). The Pr&nas are 
verily the Glorious Energy. When the Pranas had gone 
out, the body began to swell. (Seeing the body so swelling, 
his) mind was (attracted) into that body again.—6. 

MADHYA’S COMMENTARY. 

It is thus in the Mahft SamhitS :— 

. “ .When Brahma desired to worship Visnu, he tried to recollect the 
means of such worship (namely, the method of performing the A^vamedha 
ceremony). The effort at recollection caused fatigue and pain. On 
account of such fatigue and pain, there arose a desire in him to leave his 
body (as it was not a good instrument, because it could not bring to 
recollection the method of performing the Advamedha which Brahm4 had 
performed several times in the past Kalpas). By his mere desire, the 
4 
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Grandfather (Brahma) left that body, and went out of it along with his 
life-breaths. The life-breaths (Pranas) are called (Yasfovlrya) glorious- 
energy, because through these one acquires glory and energy. Though 
the effort at recollection was little, and the consequent fatigue could not 
have been much, and though through mere grief and sheer willing, the 
life-breaths (as a rule) do not leave the body, yet in the case of Brahma, 
the breaths went out of the body at his mere willing, because such was 
the sport of this All-mighty Lord (BralunA). When Brahma saw that 
his body was swelling and increasing in size, in spite of his having left 
it, he desired to enter it again.” 

Note.— Brahmfi, wished for worshipping Visnu and thought on how ho would do it. 
And on account of this labour of thinking, however small it might have been, the idea of 
giving up his body got into his mind. No sooner did ho wish to give up the body, than 
he loft it. 

Prana Vayus (the senses) also left it. These Prftnas are called Yasoviryam fame- 
virility because a man gets Yasfih (fame) and Viryam (virility) from these Pranas. Indeed 
owing to smallest amount of labour, never does a man give np the body, nor he can give 
it up simply by wishing it. Nor do the Pr&nav&yus go out by mere exhaustion. But with 
Brahmfi the case is different, because ho did all these in a playful mood. Again on 
finding his body swell, Brahmfi wished to get back into it. This shows that he had a 
mind (manas) or attachment for the body. 

Mantra I. 2. 7. 

# &q u ii 

up? f 3T Wjfcq q II ts II 

% Me, my. Idam, this, the swollen body. Medhyam, pure, sacrificial, 
j Syat, let (it) be. Anena, by this body, vmfa Atman vl, having a body, 
corporeal, w* Syfim, let me be. *fu Iti, this. vSah, he, Chaturmukha. 
TOT*rou Akamayata, wished. ?m: Tatah, then, when he had got back into the 
body, or when the body had swollen or when the body had become white, srcs: 
Asva^t, a horse. ^ Samabhavat, was. Yat, which or for which (Sacrifice). 
tow As vat, (1) had swollen, (2) had assumed the form of a horse, (3) had become 
gross. *w Tat, that. Medhyam, (1) belonging to the sacrifice, (2) to be 
offered up in the sacrifice, (3) pure, Abhfit, was. *fu Iti, uu Tat, that i.e ., 
(1) becoming gross and pure, (2) assuming the form of a horse and to be offered 
up in the sacrifice, (3) to be performed by Brahmfi by means of the horse. v* Eva 
only. to*%vw Asvamedhasya (1) of Brahmfi, (2) of the horse, and (3) of the sacri¬ 
fice. Asvamedhatvam, the reason of being called Asvamedha. n: Yah, 

whoever. ** Evam, thus. Enam, him, i.e., Brahmfi, (2) the horse, and (3) the 
sacrifice. ^ Veda, knows. Esat, be. f Ha, indeed. $ Vai, verily. wfoi 
Aivamedham, meaning of the word Asvamedha. Veda, knows. 
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7. “ Let me be embodied through this very body 

(which I had abandoned) ” (thus thinking) he desired “ Let 
this (corpse) become pure.” (It became pure and Brahma 
entered it). Then (when he had so entered) he became a 
horse (Asva). Because it had (at first) swelled (Asvat) and 
afterwards it assumed the form of a horse (Asva) (therefore 
he was called Asva) and because it became as a fit object of 
sacrifice (medha) and that for it (the sacrifice) (it assumed 
that form), therefore Asvamedha is called Asvamedha. 
Whoever indeed thus knows (realizes) this truly, knows the 
significance of the word Asvamedha.—9. 

Note :—The word Asvamedha has thus three meanings—(1) Ifc is a name of Brahmft 
and would then mean he whose body had become swollen and was purified ; (2) it is the 
namo of the sacrificial horse, the form assumed by Brahmfi as a victim; (3) it is the name 
of the sacrifice. In the primeval sacrifice, Brahmfi himself was the Sacrificer (YajamSna) 
(called Asvamedha), he himself was the victim (pasu) in that sacrifice, and, was called 
Asvamedha, and he himself was the sacrifice (yajtia) called Asvamedha. 

MADHVA’S •COMMENTARY. 

It is thus in the Mali a Saihbita :— 

“When Braluna desired to enter again the body which he had 
already rejected and which had become a corpse and consequently impure, 
he willed that it may become pure again, and he desired to be incarnated 
in that very body, and so he entered into it again. So when he had 
entered into it, Brahma took another body, and he found the means of the 
great sacrifice which he was contemplating, and so the Grandfather 
assumed the form of the Aifva (this was the second body which Brahma 
took.) Because the body was swollen Bvaitibhftva) when Brahma entered 
into it, and revivified it; therefore this second body of Brahma is called 
Adva (the swollen); and since this body had become swollen for the sake 
of sacrifice, and was purified also (Medhya), for that purpose, therefore, 
that primeval sacrifice was named Asvamedha : because it was performed 
by Brahma entering the body which had become swollen (SvaitibhSva) 
and which he had purified, therefore Brahmd, the possessor of auspicious 
four-faces, is also called Asvamedha Or the sacrifice is called Asvamedha, 
because he himself had become a horse (Asfva) and became the sacrifice 
himself (Medhya), therefore it is called Asvamedha. The sacrifice is called 
Medha and that which is fit for sacrifice is called Medhya. Therefore, 
medhya means also pure, because all things which are fit for sacrifice 
must be pure. 
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He who understands thus the meaning of Advamedha really 
•understands.” 

Note .-*The word Asvamedha has thus three meanings—-(1) the primeval sacrifice 
performed by Brahm& with the body which he had once left and which had become swollen 
and which he had to purify before entering * (2) AsVamedha is the name of Brahma him¬ 
self, because his body had become swollen and had to be purified; (8) it means the horse - 
sacrifice , because horse is the type of Brahtn& and is pure. 

Note.-With the intention of getting back into the dead body, Brahmft wished for the 
purity of that corpse. The course he adopted was that he first made up his mind to accept 
that body and then he got into it. Looking for some means of performing the grand sacri¬ 
fice as he found it (corpse) to be the best, ho pub life into the dead body, and changed it 
into that of a horse and accepted it to be his second body, i.c., ho kept alive the body of 
the horse by a part of his own life. 

The word Asvamedha is applied to the sacrifice, to Brahmftand to the 
horse. It is applied to the sacrifice, because for it the dead body of Brahmft 
swelled and became white and attained purity. And also because it was 
performed by Brahmft, who also passed by the name of Advamedba- 

Brahmft is called Asvamedha, because he was in the dead body 
which had become swollen and became pure. 

The horse itself is called Asvamedha, because the dead body had 
assumed the form of a horse, and became pure, and therefore capable of 
being used in the sacrifice. 

He who realizes this, i.e-, the three senses of Atlvamedha, has a 
thorough knowledge of Asvamedha. 

Mantra I. 2. 8. 

<w«M*5*ltara«wi ii usnsaw s w a rawM 

sirenra ii u aamusHaar 

sM%a iinnwwwpra i 11 ts at wairit a wrfrr 

araaibaiNrt 11 m ^aar uafb 

aa& s s s wfo 3a myuftfti q tgwuwr mftn^arai 

4 =wwii)+l mfti ii c ii ffir msmra ii * ii 

wy Tam, him, the horse ; his own form as a horse, vww Anavarudhya, not 
tying up; setting free, w Iva, as if. BrahmA and the horse being one; he 
could not tie the other, wi Amanyata, made his mind, thought. 41 1 shall let 
this horse wander the universe.” Tam, him, the horse. Samvatsarasya, 

the year, Parast&t, after the lapse of. wwft Atmane, to the self; the 
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Supreme, the Self residing within his own self, wror Alabhata, had faith in, made 
an offering in the Sacrifice. vyi Pas&n, other beasts, such as goats &c. f Deva- 

tAbhyab, to the gods, to the Supreme Self residing in the Devas. srftaf Pratyauhat, 
gave, left for (them), offered, uro; TasmAt, therefore, (the modern sacrifleers). 
Sarvadaivatyam, in honour of all the gods. Afar Proksitam, (the animal) sanctified 
with Mantras. PrAjApatyam, as declared and taught by PrajApafci or BrahmA. 

towi Alabhanta, make an offering in the sacrifice, TO E^ab, this (deity in the 
sphere of the sun). ? Ha. $ Vai, indeed. : AsSvamedhab (is called) Asva- 

medha. Yah, he. : Esah, who. mft Tapati, shines, ww Tasya, his ; here 
in the sense of in him, i.e., in the sun. wro Samvatsarab, BrahmA who is also 
called Samvatsara. AtmA, whatever pervades, Ayam, this. BrahmA 

who is called Samvatsara. m: Arkah, called Arka. srfa: Agnib, named Agni. 

Tasya, of BrahmA. ^ Ime, these. LokAb, worlds, like Bhflr Ac., 

AtmAnab, bodies, real self, because BrahmA pervades them all. Tail, they. 

Etau, these two (the Solar deity and the BrahmA). wtfwWI ArkAsvamedhau, 
Arka and Asvamedha, the Sftrya and the Chaturmukha, (BrahmA). Sft, she, 
(the God). a U, verily, yr: Punah, again, on the other hand, to EkA, one, the 
principal, m Eva, only. DevatA, the god. Bhavati, is. 3^3 • Myityub, 
death, the Destroyer Nrisimha. wt Eva, only, none else, w r Apa, untimely ; all 
pervading. Ap-vyApta. yr: Punab, again. 3*3 Mrityum, death. Jayati, 
avoids, conquers. The nominative of this verb is BrahmA who knows thus. 
3 * 3 : Myityub, death. Enam, him, BrahmA. *t Na, not. wwilfii Apnoti, gets, 
comes to. 3*3 : Mrityuh, the Lord Hari called Mrityu or the Destroyer. Asya, 
his, of BrahmA. AtmA, master. Wn Bhavati, is, becomes, vmef EtAsAm, 

these. DevatAnAm, of the gods, such as Rudras &c., m: Ekah, chief, ruler, 

Bhavati, is. 

He (Brahma) then willed that the horse should roam 
(through the world) unobstructed. After the lapse of a 
year, he offered it to the Lord Atman within himself. He 
offered other animals to (the Lord within the other) gods. 
Therefore they (the sacrificers) offer sanctified animals to 
all gods, according to the rite of Prajapati as taught by 
Brahma. This (the deity in the solar orb) is verily Asva¬ 
medha, he who shines out there. The Samvatsara (Brahma) 
is his Atman (pervader). This Agni is arka (the Brahma in 
arka is pervader of Agni also) all the worlds are His (Brah¬ 
ma’s) bodies (since he pervades them all). In these two 
forms, those of Arka and Asvamedha (does BrahmA reside) 
(yet) these all are under one God (Visnu), who is (Lord) 
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Mrityu. Brahma, who thus knew Lord Mrityu, conquered 
the second death ; and death did not reach him ; for Lord 
Mj-ityu became his master. He thus became the chief of 
those gods. 

End of the Second Brdhm'ina called Ahvamedha. 

MADHVA’S COMMENTARY. 

[Now tho commentator explains the sentence Tam anavarudhya eva 
Amanyata, in the words of the Malm Samhita:—] 

That Lord Brahma allowed his Self in the form of the horse to roam 
freely all over the world, for the period of one year, himself watching it in 
the form of a man. 

[The commentator next explains the phrase Atmane alabhante, it does 
not mean to sacrifice the animal for himself, but it means as the commenta¬ 
tor shows it, that he offered it, to the Supreme Visnu who resided in the 
heart, of Brahma.] 

After the end of one year he, the lord of self (Brahma), offered that 
animal, in sacrifice, in honour of the Supreme Self residing within his own 
self. Other animals, like goat and the rest, he offered to the same Supreme 
Self as residing in the Devas. 

[As Brahma sacrificed other animals, why did he become an animal ? 
This question the commentator answers next :—] 

Brahma assumed the form of the horse thinking : —“ Let me have the 
entire fruit of the sacrifice to myself, namely, the fruit which the agent of 
the sacrifice gets by performing the sacrifice and the fruit which the victim 
of sacrifice gets by being immolated in the sacrifice.” (Thus thinking 
Brahma became himself the sacrifice!- and himself the victim). 

Since an animal even gets heaven, when killed in sacrifice, without 
knowing why he is killed, what greater heaven must not that animal get 
who knowingly offers himself as the victim in the sacrifice. Thus thinking 
Brahma himself became the victim. 

[The word Ahvamedha applies not only to Brahma, but it applies to 
the Sun and the Fire also. The commentator shows this:—] 

Since Brahma called Samvatsara dwells in the Sun, the Sun is also 
called Asvamedha, after the name Ahvamedha given to Brahma. 

The Sun is called Samvatsara because Brahmfi, the Samvatsara, 
pervades the Sun, and therefore the Sun gets secondarily the name of Sam¬ 
vatsara. 

Brahma residing in Arka gives his name of Atfvamedha to Fire, 
because Brahma as Advamedha pervades the fire also. Since all the 
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Lokas are pervaded by Brahm& and have him as their self, they are called 
after the name Brahma- Verily the one God Hari pervades all the spheres, 
the Brahmaloka, the Suryaloka and the Agniloka. 

[The commentator next explains the phrase, “ He who knows this 
overcomes ‘ second death, 5 (punar mj-ityuh). Death does not reach him. 55 
This does not mean that every knower becomes immortal, but it applies 
to deities like Brahma and others and not to ordinary men.] 

Brahma thus exists always conquering death and rebirth, because he 
has known truly the secret of the Lord Nfi-Hari. The term Mfiti is called 

Punarmrityu or second death, (the death that leads to rebirth). 

Note In the text the word Apampityu is used. It means the death which pervades 
Brali in ft and the rest. The word Apa means to pervade. In other words Apampityu means 
the all-pervading death, the cosmic death. Thus Apa-mpityu is the higher death at the end 
of a cycle to which office-holders of cosmos are even liable, unless they get the grace of the 
Lord. 

Him deatli called mriti never reaches because Nrisifiha is Death of 
death, and this Death has become his protector because he (Brahma) wor¬ 
shipped Hari. 

[The word Atman in the text is explained in the above as protector. 
The commentator gives authority for so translating :—] 

Hari is said to be the Atma of Brahma, because he has pervaded 
completely (Atatattvat) the self of Brahma, because lie is the All-eater 
(AttrD, because he takes up all (Adanat) because he creates all (Atta) and 
because he knows all (Atta). 

Note .—-The word Atman is thus derived from 5 roots 

(1) it is formed with the prefix A, the root Tan and the suffix pman, 

(2) it is formed with the affix A, root Ad and the same affix pman, 

(3) the affix A, the root Da, the suffix pman, 

(4) the affix A, the root Tan to spread, and the root Ma to build, and the suffix Ban, 

(5) the Affix A, the root Tan to spread, and the root Man to know, and the affix pan. 

Thus Atman means the Pervader, the Destroyer, the Taker up, the 
Creator and the Knower, all these in their superlative degree. 

Brahma is the ruler of all the other Devas, because he always posses¬ 
ses the knowledge of Nrisifiha, always meditates on Him and consequently 
is the recipient of His grace. Thus it is in the Maha Samhita. 

The word Bhuyas used in the text means the full and the words 
Bhfiya Yajeya mean “ Let me worship the Supreme Lord who is All-full.” 

The word Advat in the text means (1) he became a horse and that 
form became Medhyam, namely, worthy of being taken or used in sacrifice, 
hence the word Arfvamedha means the horse fit for sacrifice. 

That Brahma had assumed the form of a horse appears from the text 
itself, where it says that he thought to let it roam freely and unobstructed. 
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Had there been no horse, who was it who had to roam freely ? It appears 
therefore that there was a horse there, the form assumed by Brahma ; as 
well as Brahma in his human four-faced form. This is one meaning of 
A^vamedha. 

The word Arfvamedha means also (2) Brahma. Because Aivat; it had 
become swollen and afterwards it had become pure (Medhya), therefore he 
whose body had become swollen (Advat) and had then become pure is called 
Advamedha. 

BrahmA, (when he saw the other form of the sacred horse; thought 
“ 1 shall make it wander all over the world without restraining him or 
reining him.” He willed it so, because that form of horse was none else 
but his own self, taking up that form of his own free will. BrahmA 
therefore, did not like to restrain his second form, namely, of the animal, 
but allowed it full freedom for one year. 

Note:—But when Brahmd found that his animal portion had gained enough experience 
by moving through all the worlds unrestricted, he destroyed that form and reabsorbed it 
into his higher self with all the experience gained. Every God has an animal under him, 
which is his vahana or his lower nature. This animal nature should be allowed freedom to 
gain experiences of the world, but when it has gained such experiences, it must be sacri¬ 
ficed, i.e., brought under control of the higher self, namely, the spiritual and the intellec¬ 
tual self. This is the secret of Asvamedha. The senses of man are theAavas, and to 
control and sacrifice them is the horse sacrifice. See Kathd Up. where the senses are 
called horses. 

The chief function of the gods, Brahma, Rudra and Suparna, is the 
eating or enjoying the things created. Gods like Indra &c. do sometimes 
enjoy them ; but the rest of the gods do not enjoy but see {illume) only. 
So to enjoy the created things or not is the chief functions of the gods, 
which vary according to their capacity. The Lord Supreme enjoys 
everything that a man can. enjoy, so one should meditate on the Lord’s 
enjoyment. Dhyana or meditating on the gods is nothing but to know and 
realize how they enjoy the things created. Such is the definition of 
Dhyana given in Pravritta. 

[Brahma wished for worshipping Vi§pu and thought on how he 
would do it. And on account of this labour and thinking, however small, 
it might have been, the idea of giving up his body got into his mind. 
No sooner did he wish to give up the body than he left it, and with him 
IVAna VAyus (the senses) also left it. These Pranas are called Yaioviryam 

because man gets Yarfah v fame) and Viryam (energy) from these 
Pranas. 

[Indeed owing to a small amount of labour, never does a man 
give up the body, nor can he give it up simply by wishing, it. Nor do 
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the Prana Viiyus go out by mere exhaustion. But with Brahma the case 
is different, because he did all these in a playful mood. Again on finding 
his body swell, Brahma wished to get back into it. This shows that he 
had a mind (Manas) or attachment for the body. 

[With the intention of getting back into the dead body, Brahma* 
wished for the purity of the dead body. The course he adopted was 
that he first made up his mind to accept that body and then lie got into 
it. Looking for some means of performing the grand sacrifice, as he found 
it to be the best, he put life into the dead body and changed it into that 
of a horse and accepted it to be his second body, i. e. f lie kept alive the 
body of the horse by a part of his own body. ( vmmi. ). 

[The word Advamedha is applied to the sacrifice, to Brahma and to 
the horse. It. is applied to the sacrifice, because for it the dead body of 
Brahma, swelled and became white and attained purity. And also because 
it was performed by Brahma who also passed by the name of Arfvamedha. 

[Brahma is called Asvamedha, because he was in the dead body 
which had swelled and become pure. 

[The horse itself is called Arfvamedha, because the dead body had 
assumed the form of a horse and became pure and therefore capable of 
being used in the sacrifice. 

[lie who realizes this, i . e., the three senses of Asvamedha, has a 
thorough knowledge of Asvamedha. 

[The Lord, then, made the horse walk round the world without 
checking him, for a period of a whole year. At the end of that period, 
Brahma made np his mind to kill and make an offering of the horse to 
the ParamStman present in his heart of hearts. The goat and other 
animals he made an offering of, to the Paramatman present in the heart 
of hearts of all the other gods. Brahma himself took the form of the 
horse and it was lie himself who performed the sacrifice; this he did 
because he intended to have both the fruits of the sacrifice for himself; 
first that of the agent, and secondly that of the animal killed in the 
sacrifice. The animal killed in the sacrifice gets heaven as the result 
(reward) of his being killed. (Such a result did Brahma obtain ; he also 
obtained the fruit of knowing the Brahman within). The Sun is also 
called Asvamedha* ( ) as he is called Samvatsara ( *****); because 

Brahma who is in the sun is himself called Asvamedha ; and because 
Brahma who spreads (pervades) the sun is the soul of the Sun. It is 
similarly Bralunfl, who is in the fire and is called Arlca ( ) is also called 

Agui; because Brahma spreads or pervades the world, s<? he being the 
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soul or chief in the thing that he spreads, passes by the name of that 
tiling. Only one God Hari pervades the Brahmaloka ( ) Suryaloka 

( wtos) and Agniloka ( ). He is called Nriliari or Nrisifigha. Since 

Brahma knows him, lias a full knowledge of Nrihari, he has been able 
to overcome death and lie has no more to die. By the word ( F5 ) Mrityu 
is meant to die again and again. Since Brahma is a worshipper of Hari, 
he has been able to avoid such a Mrityu. 

[Nrisifiha is the Atman of Mrityu or death, and Mrityu is the Atma 
of Brahma, because he (Nrisifiha) spreads or pervades in them all; and 
because He is the Destroyer of them all. Brahma is the Lord of all 
the gods, because he has all these gods as his subordinates, because out 
of him was created tlii.i world and because they know that it is lie who 
pervades. It has been written in the Malm Saihhitfi tlml Braluna has been 
able to attain superiority over the gods owing to his knowledge of the 
Nrisi/ilia, owing to his "constant meditation and through the favour of 
the Lord Nrisifiha.] 

Here ends the Bhdv/a on the Asmmedha Brdkmana. 


Third Braitmana. 

MANTRA 1. 

? srntresjr 1^ 

ssrnrar <*5 % s 

11 ? 11 

Doyah, of two kinds, two-fold, Prajapatyah, the descendants or 

progeny of Prajapati. Devah, the Devas. sracr: Asurah, the Asuras. ^ Cha, 
and. *Ha, it is well known. ?ra: Tatah, among them, ^jt: Devah, the Devas. 

Kaniyasah, few in number. The ordinary form of this word is wris: 
** Eva, certainly, snm: Asurah, the Asuras. ssiragi: Jyayasah, many in number. 
The ordinary form is esraro: $ Te, they both. ^3 Esu, these. Lokesu, on the 
Worlds ; for the possession of these Worlds. Aspardhanta, challenged each 

other; fought with one another in emulation. ^ Te, they, defeated as they were 
few in number, Devah, the gods, the Devas. 53: Uchuh, consulted among 
themselves, f Ha, formerly, i* Hanta, well; now. Yajne, in the sacrifice 
sacred to Visgu (such as &c.) Udgfthena, by loud chanting (Lord 

Hari when He is pleased by our loud chanting of hymns, Om). wgrpj Asuran, 
the Asuras. Atyayama, let us surpass, or get the better of. *fir Iti, thus, 
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The descendants of Prajapati, are verily of two kinds, 
the lovers of light (Devas) and the lovers of life (Asuras.)- 
Among them the Devas are comparatively smaller in num¬ 
ber and the Asuras greater. For (the establishment of 
their respective superiority in) these Worlds, they fought 
(with each other). (Overcome by the Asuras) the Devas 
said to one another,— •“ Well, let us overcome the Asuras by 
(praying to Hari, through the) chanting of the Udgitlia in 
the (aswamedha) sacrifice.” 


MADHYA'S COMMENTARY. 


In the ceremony of Asvamcdha and the rest, Vfiyu alone ought to be made Udgdtii ; 
because Ilo alone is capable of removing all obstacles that arise in those undertakings. 
To prove this, the book now gives a story in the shape of a fight between the Devas and 
Asuras. The Devas here are the presiding deities of t he organs of senses like speech, 
sight, hearing &c. In the great Cosmic sacrifice, in which Brahtml called Hiranya 
garbha is Yajamana himself, these Devas of tlio senses stand in relation of sons to him. 
In attempting to eroate man, those Devas helped to give various senses to him, but the 
Asuras produced defect in every one of those senses, except the last or the great Vayu 
function or respiration. Thus all sense organs are liable to bo deceived by the glamour 
of Asuras, except tho great function of respiration. Science also supports this view. A 
hypnotic influence may pervert all sense organs, but respiration. 

The working of every sense organ produces twofold effects ; one with regard to tho 
organ itself, and the other with regard to the Devas. When a sense organ works 
harmoniously, the Devas presiding over such organs, together with all other Devas arc 
pleased ; just as tho production of harmonious music pleases the audience. But the 
difference between tlic instrument that produces music, and human sense instrument is 
this; the production of music- does not improve the instrument, while the harmonious 
working of any sense organ improves that organ . This is what is taught in this Upanisad. 

Of the two kinds of the sons of Brahma (Prajapati) the sons of Diti 
are larger in number and Tamoguna prevails in tliem all, while the 
Surds are small in number and are marked by Sattvaguna. The Asuras 
overcame the Suras on account of their superiority in number, and on 
account of the boon they got from Siva. The Suras thought of defeating 
the Asuras by worshipping Visnu and with tho strength of UdgAtri (Vayu). 

MANTRA I. 3. 2. 




sirfo 
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*T: TT^rr ff 

•n^rr ii * ii 

ft To, they, the Devas when they had thus decided, Vacliam, (to the 
God Agni presiding over) the speech. gre: Uehuh, said to. ^ Ila, verily, 
Tvam, you. Nah, for us ; for our good. Udgaya, sing or cliant hymns, 

sfft Iti, 'Thus ; thus requested, sra Vak, (the goddess Agni presiding over) the 
speech, ft**: Tebhyah. for the Devas ; in order to serve the purpose of the Devas. 

Udagayat, sang or chanted hymns. *: Yah, which. *Tfft Vachi, in speech, 
ftrn: JBliogah, enjoyment, result; the chanting of the Yedas Ac. Tain, that; 
the fruit of reciting the scriptures, Devebhyah, for the Devas. wium 

Agayat, chanted by her song, she caused the Devas to get. Yat, what. 
Kalyapam, prayers to the Lord. Vadati, says. ?ra Tat, that. snmft Atmano, 

for herself, ft Te, they ; the Asuras. *?ft* Anena, l)y this. Udgatra, by 

the loud chanting ; by means of the singing priest. Nah, us. Atye- 

syanti, will conquer, sra Iti, this ; that, fftf: Viduh, knew ; come to know, ft Vai, 
verily. *1' Tam, him ; Agni. **%?* Abhidrutya, running towards; falling upon. 

Papmana, with evils. Avidhyan, pierced; touched ; polluted the 

chanting of hymns. *: Yah, which ; made by the Asuras. <mpTT Papma, evil. 

Sah, that. s: Sah, well known. (The word r!<j when used singly, i.c ., not 
having connection with , means well known ; celebrated ) Apratirupam, 

falsely, badly; not rightly accented and with faulty intonation; against the 
scriptures. *^fft Vadati, pronounces. (*fft) *a Yat, what; interrogative pro¬ 
noun. w* Idam, this, ** Eva, indeed, s: Sah, that; previously spoken. 
** Eva, emphatically and nothing else, s Sah, that. <?tw Papma, evil, sfft Iti, 
thus. 

They (the Devas) said to Vak, “ Do you sing out for 
us.” “ Let it be so” (said Vak). For them then Vak sang 
out. Whatever fruit there is in speech (by reciting correct¬ 
ly the sacred scriptures), that she obtained for the devas by 
singing out (correctly) ; whatever good (there is in speech, 
such as in explaining the sacred scriptures) that (she ob¬ 
tained) for herself. 

r lhey (the Asuras) knew: 13v this Udgatfi singer, 

verily, they will surpass us.” They therefore ran swiftly 
towards Her; and pierced Her with evil. What was that 
evil ? That which consists in saying what is not according 
to (correct) form (of speech, such as accent, &c. or in con¬ 
sonance with truth). That was the evil. 
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MANTRA I. 3. 3. 

sro ? q prefer srr^rr 

q^r^rq u ^ faf q^q 1 q 3f*TT5rr^r^ftfrf 
qr*RTsfosq^r q: *t qr*TT qqq^usrfa^q ftrarq *t 
qq qr qt^T n ^ u 

*ra Atlia, then, $ Ha, vei’ily. wr*^ Pr&gam, tlio VAyu called Praga whose 
seat is in the nose. TTchuh, said to. ri Tam, you ; thou, q: Nab, for us ; for 
our good, q^qrq Udgaya, sing or chant hymns. Iti, thus ; tlius requested. «nrr: 
Pi-a^ah, the Vayu called Praga. 5 Mi: Tchhyah, for the Devas in order to servo 
the purpose of the Dovas. s^qrqq Udagayat, song or chanted hymns, q; Yah, 
which. aBt Gliraoe, resulting from smell. >fri: Bhogab, the happiness resulting 
from the smelling the Jlowors etc offered to the gods, q Tam, that, ^q; Dovcbhyab, 
for the Devas. qwuqq Agayat, chanted, qu Yat, what. q^qT^’ Kalyaijam, what 
is right, i.c., good and pleasing to the nose. Brafu Jighrati, smells, m Tat, 
that, Atmane, for himself. u To, they ; the Asuras. snq Anena, this. 

TJdgatra, by loud chanting, q: Nab, ns. q?c^sqB[ Atyesyanti, will conquer, 
Iti, this ; that, fqj: Viduh, knew ; came to know. % Vai, verily, fi Tam, him ; 
Pragavayu. q?m?cq Abhidrutya, falling upon, qrqqqr Papmajpi, with evil, qrrwj 
Avidhyan, pierced ; touched ; polluted the chanting of hymns, q: Yah, which; made 
by the Asuras. qi^u Papina, evil, s: Sab, that, q: Sah, well known. 
Apratirupam, wliat is bad smells. Brafu Jighrati, smells, qq Yat, that. s^I<jam, 
this, qq Eva, indeed. q: Sail, that; previously spoken, qq Eva, emphatically ; 
nothing else, q: Sah, that. q^T PApma, evil, qfu Iti, thus. 

They said to Prana “ Do you sing out for us.” “ Let 
it be so ” (said Prana). For them then Prana sang out. 
Whatever fruit there is in scent (by smelling the sacred 
flowers offered to God) that He obtained for the Devas by 
singing out (correctly, i.e., by performing the function of 
smelling properly), whatever good there is in scent that He 
obtained for himself. 

The Asuras knew : “ By this Udgatri singer verily they 
will surpass us.” They therefore ran swiftly towards him, 
and pierced him with evil. What was that evil? That 
which is not according to (pleasant) form (of scent). That 
was the evil. f* .: , ; y • 



38 


bmuadAranyaka-upanisad. 


MANTRA I. 3. 4. 

sra f sr 3f*tnri^r ^rfrt %wrsr^?- 

jttoi a qsifftr <mfii 

t rereft i ^ 1 sr ^nrar^i'^ <rafagt*r 

qrflsnf^i!^ m h <jtot s «£* 

*i <tr^n n a ii 

m Atha, then. 5 Ha, verily. to: Chaksub, the eye ; the presiding god of 
the ove namely the sun. are: Ucliuli. said to. Tvam, you ; thou. *r: Nab, for us ; 
for our good. 3 fnui Udgftya, s Hig or chant hymns, Iti, thus., to Tatha, so ; 
let it bo so. sru Iti, thus ; thus requested, to: Chaksub, the eye ; the presiding 
god of the eye called the sun. to; Tebhyah, for the Devas ; in order to serve 
the purpose of the Devas. Udag&yat, sang or chanted hymns, s: Yah, 

which. toRi Chaksusi, in the eye ; resulting from the eye; ocular, ^n: Bhogah, 
the happy experience; the sight of the holy shrines &c. ?t Tam, that. 
Devebhyah, for the Devas. srmura Agayat, chanted. Yat, what." Kalya- 
3.1am, what is right, i.e. } good and pleasing to the eye. The beauty and beauti¬ 
ful sight. TOf?i Pasyati, sees, Tat, that, Atmane, for himself, u 1 c, 

they ; the Asuras. Anena, this, Udagatra, by loud chanting, by 

tho means of loud chanting. Nab, us. Atyesyanti, will conquer, sra 

Iti, this ; that. Vidub, knew, came to know. $ Vai, verily, n’ Tam, Him ; 

Praoa, Vayu. Abhidrutya, falling upon. wto Papmana, with evils. 

Avidhyan, pierced, touched ; polluted the chanting of hymns. 3: Yah, 
which ; made by the Asuras. Papma, evil, s: Sail, That, Sab, well 

known, Apratiriqiam, what does not tally with the object of actual 

experience ; a distorted sight. TOfa Pasyati, sees, m l r at, that. ^Idam, this. 
^ Eva, indeed, s: Sab, that, previously spoken, m Eva, emphatically ; nothing 
else. s: Sail that. *?nr*n P&pma, evil, sfu Iti, thus. 

They said to Chaksus “ Do you sing out for us.” 
“ Let it be so,” said (Chaksus). For them then sang out 
Chaksus. Whatever fruit there is in seeing (sacred objects) 
that he obtained for the Devas, by singing out (i.e. by pro¬ 
perly performing the function of sight); whatever good there 
is in sight that he obtained for himself. 

The Asuras knew: “ By this Udgatri singer, they 
verily will surpass us”. They therefore ran swiftly towards 
him, and pierced him with evil. What was that evil ? That 
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which is not according to (the pleasing) form of sight. 
That was the evil. 

MANTRA I, 3. 5. 

sn? f * 3^rfrr aSrftr sftsr- 

i ^ 'I * g y i ra ri ^F f tfi r rrumpi 
^R^nsiqP^F^ q: fT ^TUT H 

h qroT n v. ii 

wi Atha, then, f Ha, verily, Srotram, ear; god of hearing; the 

gods of the four quartern. ^3: Oclnih, said to. Tvam, you ; thou. Nall 
for us ; for our good, Udgaya, sing or chant hymns. Iti, thus, W Tatlifi, 
so ; let it be so. Jti, thus ; thus requested. Srotram, ear ; god of 

hearing, w?: Tebhyah, for the Devas in order to serve the purpose of the Devas. 

Pdagayat, sang or chanted hymns. *i: Yah, which, itoF Srotre, belonging 
to the ear ; auditory. Bhogali, the happy experience ? from hearing the 

sweet name of the Lord Uari. u* Tam, that. Devebhyali, for the Devas, 

mma Agfiyat, chanted, *ra Yat, what, Kalyanam, what is pleasing to 

car, sweet sound, NriAoti, hears, uu Tat, that. Atmano, for himself, 

u To, they, the Astiras. Anena, this, lldgatra, by loud chanting ; 

by means of loud chanting. Nal.i, us. Atyosyanti, a viJ1 su¬ 

persede. *fu Iti, this ; that. Viduh, knew; came to know. ^ Vai verily, 
u Tam, him ; Praipi, Vayu. Abhidnitya, falling upon, Papmana, 

with evils. 'jfwt Al)idhyan, pierced ; touched ; polluted the chanting of 
hymns. Yah, which, made by the Asuras. wfu Papina, evil. q; Sal;, that, 
q; Sail, well known, qwfrorq. Apratiruparn, what does not tell the real nature 
of the sound heard ; distorted sound, ^rfu Spgoti, hears. Yat, that. 

Idam, this. ^ Eva, indeed. q: Safi, that, previously spoken, w Eva, emphati¬ 
cally ; nothing else. q: Sah, that, qrsqr PapmA, evil, sft Iti, thus. 

They said to Shotra “ Do you sing out for us,” “ Let 
it he so” (said b’rotra). For them then sang out &>rotra. 
Wiiatever fruit there is in hearing (the sacred name of the 
Lord), that he obtained for the Devas, by singing out, i.e., 
by properly performing the function of audition), whatever 
good there is in hearing that he obtained for himself. 

The Asui*as knew : “ By this Udgatri singer, they will 
surpass us.” They therefore ran swiftly towards him and 
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pierced him with evil. What was that evil ? That 
which is not according to (the pleasing) form (of hearing). 
That was the evil. 

MANTRA I 3. 0. 

*wt% ^f»- 

5qqm rTqTWT ^ q q rfR- 

fcnpq qr^RTTsPRT^^r q: qr*TT qq^qusrfrT^q^ 

H^qqfrr qr^qg^%ru ^renr: qrofa^qr- 

g^qfrrr: qT^wsf^qg n t n 

m Atha, then. * Ha, verily. qq: Mana].i, mind; god of the mind Tndra, Rudra 
and J^esa. ere: Ochuh, said to. ?q* Tvam, You ; tliou. q: Nab, for ua ; for onr 
good. TTdgaya, sing or chant hymns. qfu Iti, thus, nqr TathA, so ; let it he so. 

Iti, tlius ; thus requested. qq: Manab, mind ; gods of the mind. q*q: Tebh- 
yab, for the Devas, in order to serve the purpose of the Dcvas. ITdagAyat, 

Bang or chanted hymns. q: Yah, which. qqfq Manasi, in (lie mind ; mental. 

Bhogah, fruit, the experience from meditating on the Lord TTari and its good 
effect, u’ Tam, That, Devebhyah, for the Devas. wnuiu AgAyat, chanted, 

nu Yat, what, KalyAgam what is pleasing to the mind ; the pleasing things. 

Sariikalpayali, thinks, un Tat, that, qn?qq JLtmane, for himself, u 'he, 
they ; the Asuras. srqq Anena, by tl/is. UdgAtrA, by loud chanting ; by the 

means of loud-chanting. q: Nab, ns. qjr^qfq Atyesyanti, supersede. sfq Iti, this ; 
that- vidub, knew; came to know. §Vai, verily, u* Tam, him ; qifqgrq 
Abliidrut.ya, falling upon, q^qqr P&pniarift, with evils, Abidhyan, pierced ; 

touched ; polluted the chanting of hymns, q: Yah, which ; made by the Asuras. 
tott PApmA, evil, q: Sab, that, q: Sah, well known, qrofqsq^ Apratirupam, 
unfavourable ; disgusting to it. mwtfh SaAkalpayati, thinks. q: Sab, that ; 
previously spoken. *q Eva, emphatically ; nothing else, q: Sah, that. qrtqT 
PApmA, evil, qq^ Evam, thus. s TJ a particle expressive of surprise. qrg 
Khalu, indeed. v?it; EtAh, these. DevatAh gods such as Agni, Prai?a, Ac. 

qwqfi: PApmabhih, with evils, qqrq^ UpAspjan, eclipsed ; darkened ; made to 
associate with evil. qq^ Evam, in this way. qqr: EnAh, these gods, tot 
PA pmana, with evil. Avidhyan, pierced, tainted. 

They said to Manas, “ Do you sing out for us.” “ Let 
it be so,” (said Manas). For them then sang out Manas. 
Whatever fruit there is in contemplating (over the Lord) 
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that they obtained for the Devas, by singing out (properly 
performing all mental functions), wliatever good there is in 
contemplation that they obtained for themselves. 

The Asuras knew : “ By these Udgatri singers, they 
will surpass us.” They therefore ran swiftly towards them, 
and pierced them with evil. What was that evil ? That 
which is not according to (the logical) form of thinking. 
That was the evil. 

MADHVA’S COMMENTARY. 

So they requested Agni (the fire-god) and others one after another. 
While engaged in the performing of the duties of Udgatri, Agni and the 
other Devas, even Indra and Jiudra were all touched with evil by the 
Asuras. 

MANTRA I. 3. 7. 

mm t sfqrareteurftfcr ^ 

q?rs- 

n vs n 

•at) Atha then ; when all the gods had been touched with evil, mj. Imam, 
this, the well known. Asanyam, living or residing inside the mouth, unj^ 

Pr4pam, to the chief of the Prana Vayus or vital airs. 33 : Ochub, (the gods) said. 
* Ha, verily. w‘ Tvam, thou ; you. *»: Nab, for us ; for our good. «f*ira Udg4ya, 
chant hymns. ifn Iti, thus Tatha, so, lot it be. Tti, thus, 5N: Tobhyab, for 
the Devas. Esah, this, vw: Praoali, the chief of the Praija Vayus. s^inm 
Udagayat, chanted hymns. 3 Te, the Asuras. Anena, this, Udg4tr4, 

by loud chanting. *»: Nab, us. wSfsrtu Atyesyanti, will conquer. 3 Vai, verily 
certainly. Iti, this, Vidub, knew; came to know. u Tam, him; Pr4pa. 

Abhidrutya, falling upon, vr^t Papmana, with evil, Avidhyatsan 

wished to touch ; intended to pierce. Sah, it was (like), w Yath4, as. 
wwmn. Asm4nam, hard stone, adamant, ww Ritv4, coming against; striking 
against. %tg: Lostah, a lump of earth. Vidhvamseta, is broken into 

pieces; is reduced to powder. ^ Evam, in like manner. ? Ha, certainly, 
w Eva, just, Vidhvamsa m4n4h, destroyed ; lost their bodies. Mi: 

Vi^vafichab, rebounding in different directions. IWy Vineriub, died ; dis- 
e 
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appeared. ?m: Tatab, then ; on their disappearing, Dev&h, the Devas. 

wn Abhavan, were as before ; shone again in their own brightness ; again got 
their supremacy. sijct: Asur&h, the Asur&s. w Par&, overthrown, subverted, 
it is followed by. Abhavan; lost their supremacy. Yah, whoever. 

WtEvam, this. Veda, knows: realizes. ^ Asya, his; him. Dvisan, 
the hater, the enemy. Bhr&tribhyah, the enemy, the sin which constantly 

accompanies one like a brother, Papma, the evil person, ww A.tman&, 
by Paramatman ; through the favour of the Supreme Self. Parabhavati 

is defeated. 

Tliey said to this Asanya Prana, “ Do you sing out 
for us.” “ Let it be so,” said the Asanya Prana. For them 
then sang out the Asanya Prana. 

The Asuras knew: “ By this Udgatri singer, they 
will surpass us.” They therefore ran swiftly towards him, 
and (attempted to) pierce him with evil; but as a clod of clay 
striking against a hard stone breaks into pieces, thus verily 
the Asuras being broken, disappeared in diverse direc¬ 
tions. Then the Devas became (supreme), and the Asuras 
became (defeated). Of him who knows this, the hater 
becomes defeated by the grace of the Supreme Self, and 
his brotherly (pleasant) vices all destroyed. 

mantra I. 8. 8. 

to ii c ii 

5 * Te, they; tlio Devas. «: Yah, who. OTj Ittham, thus (conquered the 
Asuras). Nah, us. tow Asakta, got, stuck to us, was with us. u: Sah, he. to 
K va, where. 3 Nil, now. *33 Abhtit, was. * Ha, a word of surprise, fft Iti, 
thus. 33: Ochuh, discussed among themselves. TO3 Ayam, he. top! Asye, in 
the mouth, to Antar, inside. Iti, this (the Praqa ascertained), s: Sah, 
he. tow: Ayasyah Ayasya by name. toSto: Angirasab, named Angirasa, the 
governor of the body. The w of to AAga having been changed into » I, 

Hi, because, tori Angan&m, of the bodies of the animals, to: Rasab, governor ; 
controller. 

They (the Devas) then said (wondering) “Where 
was He (the Supreme Lord) who thus joined us (with 
this victory)?” (To them replied the Asya Prana);— 
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“ He was inside the mouth ”— (i.e., He was within me, 
and I obtained the victory through him). That (chief 
Prana) is called Ayasya (the child of the Lord who resides 
within the mouth). He is also called Angirasa (the child 
of Angira) for he is the ruler of the body (or aiiga.) 

MANTRA 1, 3, 9. 

*r wr tnir Hr fOv ITCR f R 

H I? ii t ii 

*t Sa, that, Ks/l, this (Prana), Devata, god. frcfa Durnama, named, 
dflr. ^ Vai, indeed, fir Hi, since, because, sim* Asya.li, from this, from this god 
called Praga. Myityuh, death, the sin. §5 Dftram, far off. Yalj, who. 

Evam, sucli. Veda, knows; realizes. wmj Asmat, from this (man), 
sra: Myifcyuh, death, sin. f*’ D ft ruin, far from. * 11a, certainly. $ Vai, indeed. 

Bkavati, Is. 

9. Since far-off (durum) is Death (sin) from this god, 
He is called Dur, whoever realizes this, far-off becomes in¬ 
deed Death (sin) from him.—19. 

MADHVA’tt COMMENTARY. 

They then requested the chief of the Vayus. When the Daityas 
wished to pierce him with evil, they all perished defeated by him, as a 
lump of clay thrown on an adamantine stone perishes, by being shattered 
into pieces. Therefore, this chief of the Vayus is called invincible, 
unchecked in his power by blessings or by curses. 

Thus tho blessings of Siva did not help tho Asurfis to ovorcomo the chief Vayu. If 
Vayu is invincible, how do we find that Bhima who was ail Avatfira of Vayu was bound 
by the ajagara and apparently defeated by him. The reply to this is given by the 
commentrator thus. 

Whenever Vayu is found to meet any defeat, it must bo known that 
it was his will to be so defeated. But for his own will, the defeat could 
not have taken place. Whoever knows this (Secret of Vayu,) is freed 
from all sins and all enemies. 

MANTUA I, 3,10. 

^rr r qwf HHrar Hrr ttrr 
famRrcasRPjfcranr arrar fawr*- 

iftfa II lo || 
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8 a, That. % Vai, verily ; indeed, to Esa, this, Devata, god ; the 

chief of the Praga Vayus. Etas&m, these Devat&nam, of the Devas. 

<nniro* P&pm&nam, sins. 3 ?^ Mrityum, death. Apahatya, removing. 

As&m, these. Disam, of the quarters, directions, wi: Antah, end; 

extremity. Yat, when; in which, the sea shore, uh Tat, there. Ga- 

mayanchakara, made to go ; took, carried. <m Tat, there ; (as well as among 
the human society), As&m, of these gods. P&pmanal.i, sins. 

Vinyadadh&t, threw, nvun Tasmat, therefore; since sins wero left there. 

P&pmanam, sin; in the form of sin. ^ 3 ^ Mrityum, death, Net, not; 
never. Anvavayani, lest I should get. sfu Iti, from this reason. 

Janam, crowds of men. wpf Antam, extremities of the directions n win Na 
iyat iti, should not go. 

10. Verily that Devata (Prana) having removed death 
(in the shape of) sin, from those Dcvatas (Indra and the rest) 
sent it to that place which is at the end of the directions of 
the world, and there He especially put down that Sin. 
Therefore a man who desires “ Let no sin come to me,” 
should not go to those people (who dwell in that region of 
utter darkness), nor to that end (of the universe).—20. 

Note.— The fight between the forces of Chaos and Cosmos takes place in the beginning 
of every creation. The disruptive forces of Chaos are thrown to the outer region, called 
the Antah or the end of the universe. It is the Great Prana who keeps these turbulent 
forces in their place outside the universe. This is the Ring-Pass-not. Even tho high cosmic 
agents like Agni, Indra &c., could not go on with their work, till the Great Prana helped 

them—Prana the Only Sinless, among tho creatures of God.the Christ Principle of the 

Gnostics. On a smaller scale we see this illustrated in every civilised state. Within 
dwell the regulated citizens, on the frontier tho lawless barbarians. The prohibition 
against mixing with the barbarians is based upon this doctrino of self-protection, Avliicli 
in India has been raised to tho doctrino of prohibition against foreign travel. 

MADHYA’S COMMENTARY. 

Vayu, strong with the strength of Vasudeva purified Indra and 
Uudra as well as other l)evas (of the evil which the Asuras had caused in 
them), and drove away these evil hordes of Asuras to the farthest ex¬ 
tremity of the earth, yea, into the sea. 

MANTRA I. 3. 11. 

ur 3T vu Ararat nww 

ii 11 ii 

w S&, it (was.) % Vai, indeed. vm Eb&, this. $wit Devata, god. wroi Etasam, 
these, Devatauam, gods ; devas. P&pmanam, sin ; vice. Mrit¬ 

yum, death. sunff’i Apahatya, removing. *ro Atha, then. Enali, these gods. 

Mrityum, Death, wfu Ati, surpassing; above, srafa A vahat, took to. 
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11. Verily that Devata (Prana) having removed death 
(in the shape of) sin, from those Devatas, took them next to 
the region above the sphere of death (i.e., to heaven world). 
- 21 . 

MADHVA’S COMMENTARY. 

Thus freeing these bevas from the coils of death, Vayu (through 
whom Vnsudeva works) carried these to, the higher worlds, and the 
Devas obtained (regained) their high position through the help of Vayu. 

Note. —Vayu, if we tako it merely to mean the air of respiration, is the groat curer 
of all diseases of the sense organs, Pranayama or tho regulation of breath is a well- 
known system of Yoga. Whenever tlic sense organs are tainted with evil and clogged 
in their working 1 , tho regulation of breath brings them back to their normal function. 
If wo tako Vayu as representing the Saviour of men and gods, the Great Mediator, then 
it is he, the son of Visnn, who drives away all evil-workers, the Asuras, and brings on earth 
the kingdom of heaven. In this aspect Vayu, the son of IJari (Hareh sutah,) the Christ- 
principlo of tho Christians is well known as the defeater of Satan and the driver of tho 
hordes of evil spirits into the sea. 

MANTUA I, 3, 12. 

qnj fVqt m =ni 

s: Sab, Vayu. % Vai, indeed, Prathamtim, the first, on account of 

being first engaged in chanting hymns, Vacliam, Agni, who assumed the 
form of Yak. to Eva, only. *tu Ati, surpassing ; beyond, it is to be followed by 
Mrityum ( ^) Death, Avail at, took, carried. ^ Yadft, when, s: Sail, 

lie ; the fire. ^” 3 ^ Mrityum, Death, Ati, going beyond tho region of. sn yw 
Ainuchyata, became free, Sail, he. Agnih, Agni; the Lord of the fiery 

world, wm Abhavat, became, s: Sab, it (was). swi Ayam, this. Agnih, 

Agni. Parega, by (the help of) the chief (of the Pniga). ^ 3 * Mpityum, 
Death, Atikrantah, surpassing ; getting rid of. Dlpyate, shines. 

12. It was, indeed, this Prana Vayu who carried Vak 
the first god (engaged in chanting hymns), beyond the 
sphere of Death. When Vak became free from death she 
became Agni. There shines this Agni, freed from Death by 
the help of the Chief (Prana).—22. 

MANTRA 1.3.13. 

sro f w u wrg- 

WUUW qtw <4^nff|:E I ? a: II U II 
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wv Atha, Then, * Ha, indeed, stojt. Praijam, the Prana V&yu whose seat 
is in the nose. win Ati, surpassing; beyond, it governs Mrityum (3733) 
understood, wwtn Avahat, took, carried. ^ Yada, when. Sail, he ; Prana. 
3733 Mrityum, Death, win Ati, going beyond the range of. Amuchyata, 

became free, s: Sah, he. sra: Vayub, Vayu. wu*ra Abhavat, became. s: Sal;, 
it (was). «ppj. Ayam, this. * 113 : V&yuh, Vayu, Parepa, by (the help of) the 
chief of the Pmpa Vayus. 3733 Mrityum, Death, wtospu: Atikrantali, surpassing; 
getting rid of. vnu Pavate, blows. 

13. Tlien, he took the Breath beyond the sphere of 
Death, when the Breath became free from Death, he became 
the Vayu. There blows this Vayu freed from Death, through 
the help of the Chief (of the Prana Vayus).—23. 

MANTRA I. 3. 14. 





1111 


sra Atha, next. W Chaksuh, the eye-god, the sun. sift Ati, surpassing; 
beyond death, srajRj Avahat, bore. ?ra Tat, that; the eye-god. ^ Yad&, when. 
^5^ Mrityum, death, sift Ati, beyond. sig^su Amuchyata, became free, m Sab, 
he. s ii ffo s: Adityab, Aditya ; the Sun. srau Abhavat, came back to. s: Sail, he. 

Asau, this, sfrftro: Adityab, Aditya, the Sun. ^ Pareija, by (the help of) the 
chief (of the Pr&ija Vayus). 31*33. Mrityum, death, siftan^f: Atikr&ntab, having 
surpassed, usft Tapati, shines forth. 

14. Next, he carried (the god of) the eye beyond (the . 
sphere) of death. When the eye became free from death, 
he became the Aditya. There shines he this Aditya, freed 
from death, through the help of the Chief (Prana Vayu).—24. 

MANTRA I. 3. 15. 


wlsOTSTJIfTi*RT ST 

fUT fk?T: T7W ^pfil^FST: II U || 

wi Atlia, afterwards, wi?i3 Srotram, the gods of the ear ; the gods of the 
four quarters, win Ati, beyond the limit of death. Avahat, bore, wj Tat 

that; the god of the ear. Yada, when. 3733 Mrityum, death."win Ati, going 
beyond, wgwm Amuchyata, became free, nt: T&l;, these. <3*1: Disah, the gods of 
the four quarters, w®! Abhavan, became, nr: Tab those, nr: Im&h, these, 
Di 4 ah, the gods of the four quarters. Parega by (means of the help of) the 
chief Pr&tja Vayu. 3733Mrityum, death, wfifoiwn: Atikr&ntab, surpassing ; getting 
rid of. 
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15. He afterwards bore (the gods of the) ear beyond 
(the sphere of) death. When (the gods of) the ear became 
free from death, they became these (gods) of the four 
quarters. These are (the gods of the) four quarters that 
have surpassed death through the Chief.—25. 

MANTRA I. 8. 16. 

'rw ? wt ^r- 

Jrer fa ?r ^ ii H n 

sra Atha, then. Manab, mind ; gods of the mind, Tudra, Rudra, Sewa. 
sifn Ati, beyond the range of death. Avahat, bore, carried. Tat, that; the 

god of the miud. ^ Yathi, when, yy* Mjrityum, death, stfu Ati, going beyond. 

Amuchyata, became free ; became pure, m Sal;, he. Chandramfib, 

the moon ; the Moon-god. wroj Abhavat, became. Sab, he. Asau, this. 

Chandrah, the moon ; the Moon-god. ^ Varela (with the lielp of) the chief 
Pr&qa Vayu. Mrityum, death, Alik ran tali surpassing ; getting rid 

of. ^rfu Dhati, shines, i: Yah, who. Evam, this. M Veda, knows ; realizes 
within himself, to: Esab, this. Devatah, god ; the chief Pniga V&yu. v»r 

Enam, him 'who realizes this). Mrityum, death. wz m Evnim, in this way. ^rf?i 

Ati, beyond the range of. Vahati, bears; carries. 5 Ha, indeed. $ Vai, verily. 

16. He afterwards took (the gods of) the mind beyond 
(the sphere of) death. (When these gods) became free from 
death, (they regained their former position), and became 
(the Lords of) the Moon. There is that moon who is shining 
there, that has surpassed death, through the help of the chief 
(Prana V;iyu). Thus indeed does this Devata Prana carry 
him also beyond (the sphere of) death who knows this. —26. 

MANTRA I. 8. 17. 

favmsr 3^1 

ft u fafag fa 11 i 1 ® 11 

m Atha, then ; when the Devas had regained their former position. 
Atmane, for his own self. ***$% Annadyam, for eatable food, a compound of 
annam food, and addyam eatable. It is in the objective case governed by the 
transitive verb sfjnro (Uddisya) understood; therefore it means in order to gain 
edible food, delicious food. w«iru Ag&yat, chanted hymns; offered up. prayers, 
f* Hi, since. Yat, any. fti Kifich, a whatever, w* Annam, food, vqfft Adyate, 
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is eaten (by the animals). qq Tat, that. Anena, by the ana or the Prapa 

V&yu. sh (Ana) is a word which means Prapa Vftyu. Eva, only. qispq Adyate, 
is eaten, qq Iha, in tho animals, qfqfflrsafa Pratitisthati, establishes rests ; depends. 

Then (when the devas had become freed from sin) the 
Prana sang out to gain edible food for himself. Whatever 
food is eaten (by animals), is eaten verily by the Prana, as it 
is the Prana only that lives in the bodies of the animals.—27. 

MANTRA I. 3. 18. 

^ ^rr qq* m qq§r qqTc*R wmr- 

RTSforertr WW5T^TrT % 1 rf^rfrf 

^^rrqhfaqrrerqsi#firq^qg srr%qf%|wqfcr 
q %qR ¥TtcNt H qt 'I <TOjJ*tT- 

vrT^^fr vrqftr n 

m Yat, which. siw‘ Annam, food to the animals. qqg [dam, this. qqrqq Etavat, 
so much and no more. ^ Vai, indeed, qq Tat, that, qq Sarvani, all. ^ Atmane, 
for your ownself. Ag&sih, you have chanted hymns for ; you have obtained 

by prayers. qrfqqq Asmin, in this (food) snf Anne, in food; of food, sm Anu, 
afterwards, after thee, q: Nah, us. qrcqsi^q Abhajasva, make us have a share ; 
let us partake of. The ordinary form of the word is qfrqqra^q Abhajayasva. qfq 
Iti, this, u Te, they ; the Devas. smqq Abruvan, spoke to (Prapa). q Te, you all, 
(who wisli for food or nourishment.) qT Ma, me. qrfq Abhi, towards ; from all 
sides. qfaqq Samvisata, enter; (come in), t Yai, indeed, qfq Iti, this (said 
Prapa). cmr Tatlia, so let it be. qfq Iti, this (said the Devas). q’ Tam, 
him. qqqq. Samantam, on all sides, qfaqfom Paripyavisamta, entered from 
all sides, q*qrq Tasnutt, therefore, because he had made the Devas partakers 
of food, and made them enter the bodies of animals, qftq Anena, by Prapa; 
the word qiq (Ana) means Prapa. qq Yat, which; whatever, m Aannam, 
food; nourishment. ^ Atte, eats, qq Tena, by that (food) qqr: Et&k, 
these Devas, V&k &c. srq'fq Tripyanti, are satisfied; get their nourishment, 
q: Yah, whoever; a practical man; a man of practical experience. qq* 
Evam, this ; that Pr&pa is the stay of V^k &c ; or V&k &c. are supported by 
Pr&pa, %q Veda, knows ; realizes within himself, qq* Enam, him. qqr: Sv&b, 
kinsmen, relatives, qq’ Evam, similarly ; as do the Devas surround the Pr4pa. 
qrfq Abhi, towards, on all sides, qfqqfn Samvisanti, come to; enter into ; come to 
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and surround him as their giver of bread. * a mere particle, t Vai, indeed, 
verily. Sv&n&m, of his kinsmen. BhartA, supporter ; one who main¬ 
tains. kS rest ha, the host ; superior, jc: Purah, in the front, vm Eta, goer; 
leader, srwRf: Annadah, the eater of food, the enjoyer, the strong. Adhi- 

pati, the master, the ruler, wtfh Bhavati, is; becomes, i: Yali, whoever. 3 U 
an interjection. s Ha indeed, Jlvamvidam, one who knows Prana Vayu. ^3 

Rvesu, among his relatives or kinsmen, (ufa Prati, hostile.) nfdwrRi Pratibu- 
bhusati, wishes to be antagonist or hostile to ; wishes to oppose. Hufa: BhArye- 
bliyal;, to his dependants ; belongings. * Na, not. Eva, certainly, sw Alam, 
able, enough ; capable. Bhavati, is ; proves, vw Atha, on the other hand. 

Yah, who. Eva, only, v* Enam, him who knows Prut?a. s?3 Anu, favour¬ 
able ; or favourably disposed. Bhavati, is. Yah, who. u* Tam, him. 

$ Vai, indeed. 313 Anu, following, or being permitted by the PrApavid. vniffj 
Bharyan, the dependants. 335m BubluWili, wishes to bo (or to maintain), s: 
Sail, lie. ^ Ha indeed. Eva, alone, Bharyebliyal;, to his dependants, 

Alam, capable of maintaining, Bhavati, is ; becomes. 

18. These Devas (then) said (to Prana):—“ This is all 
the food (that living beings must subsist upon in this world, 
and all this) thou hast acquired for thy own self by singing, 
(how are we to live ?). Make us participate in it even after 
thee.” Prana said : “ You enter through me (the bodies 

of these animals).” They said : “ All right.” Then they 

entered him with all their hosts. Therefore, whatever food 
an animal eats through Prana (surrounded by all the Devas), 
by that (food) these (Devas also) are satisfied. 

He who knows thus (the glorious Prana), becomes one 
in whom thus enter all his relatives (as the Devas entered 
the animal bodies). He becomes the supporter of his rela¬ 
tives, and being chief (among them) he becomes their leader 
in the front, ruling and enjoying all. But he among his re¬ 
latives who opposes him, who knows thus (the glory of Prana) 
will never be able to maintain his dependants. But he who 
is on the side of such (knower of Prana) and wishes to main¬ 
tain his dependants with the permission (of such knower) 
he indeed becomes able to support his dependants.— 28. 

Note, —The Devas said (to the chief of the Pr&na) “What is our food is so much and 
no more; all this you have prayed (sung) for(and that for yourself). In this food 
make us sharer, please.” Pr&na said to them—** Como you all towards me, and enter into 

7 
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mo.” “So let it bo” (having said this) they all entered into his body on all sides. It is 
therefore, these Devas (Vak &c.) become satisfied by (getting their nourishment from) 
whatever is oaten by Prana. Whoover knows (by practice) this (that Prana is tho 
supporter of the Devas like Yak &c) to him do his relatives come, and with him do 
they, indeed, join as Vflk &c. do with PrMia. The supporter of these relatives does ho 
become, their superior and leader, their Annada, well wisher and lord. Incapable of 
maintaining his dependants does he become, he who is hostile to the property of a 
man who has realized within himself this (knowledge). Put on the other hand, whoever 
is favourably disposed towards such a man, and following him wishes to maintain his 
dependants, he and he alone becomes capable of maintaining his own dependants. 

MANTUA I. 3. 19. 

mi STPlft ft STT 

3 e KT * n % eftw ft WT SJfRT* mi II H II 

s: Sail, he. toto: Ayasyal.i, called Ayasya residing in the mouth, sriftro: 
Afigirasah, Angirasa by name, ft Hi, because. Aftgan&m, of the bodies 

of animals. to: Rasah, the leader ; the controller: tho sap. to: Pr&pal;, the 
chief of the Vayus. $ Vai, alone, Ahganam, of the animal bodies. TO: 

Rasah, the leader, the controller, ft, Hi, because, to: Pranal.i, the chief of 
the Vayus. § Vai, truly, AAganam, of the animal bodies. to: Rasab, 

tho leader; the governor, rrcro Tasm&t, therefore. Yasmat, whichever, 

wro Kasmat, from whatever. ^ Cha, and. wim Ahgat, from tho body, to: 
Prapali, the Prapa. suTOfa Utkramati, goes out. era Tat, there. Eva, only. 
m Tat, that limb or body, ysft Susyati, dries up. ft Hi, therefore, to: Esah, 
this V&yu. t Vai, truly. toht Ang&n&m, of the animal bodies, to: Rasal.i, 
the governor, essence. 

19. He is called Ayasya, as well as Angirasa, for, lie 
is the controller of tho bodies ; because Prana alone is the 
controller of the members of the bodies ; lienee any part of 
the body dries up at once when Prana leaves it. Therefore, 
this (Prana) is indeed the controller of the members of tho 
bodies.—29. 

MADHVA'S COMMENTARY. 

Agui, Nasal V&yu, tho Protectors of the directions, and Indra and 
all the rest, the Sun, the Moon, Rudra yea all are established in their posi¬ 
tion by him alone ^all regained their former position by the help of this 
chief Vftyu). 

The commentator now explains the meaning of the word Bpihati in tho phraso 
Vag-vai-Brihati. 
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MANTRA 1.3. 20. 

H* 3 ^ ffS l W i y t f f<ft flSTT qftlST- 

snf ifsrftr: ii *0 11 

w Esah, this Prana. 3 U, and. m Eva, only, w&fo: Rrihaspatib, called 
Brihaspati. Yak, the goddess of speech. ^ Vai, indeed. Brihati, called 

Bj-ihati ; Vak is called Brihati ; because all the softer qualities developc in her. 
(Briha-to develop), ^r: Esab, this V&yu. uw: Tasy&h, her. vfh: Patih, lord ; 
husband, Tasmat, hence. s U, and. Brihaspatib, called Brihaspati. 

20. And this Prana is truly (called) Brihaspati. For 
Vak, the goddess of speech, indeed, is Brihati ; and of her 
this Prana is the lord. So he is Brihaspati (the Lord of the 
word).—30. 

MANTRA I. 3. 21. 

^ ^ agr ^ <rfcrc?r- 

*m§ n 11 

w Esah, tliis Vayu. s U, and. n Eva, only, Brahmanaspati, called 

Brahmanaspati. Vftk-Vuk, the goddess of speech. % Vai, indeed. Brahma, 
tlio * Vedas infinite as they are. fmi: Tasyah, her. w. Esah, this Vfiyu. 
Patih, Lord. Tasm&t, hence. s U, and. Brahmanaspati, called 

Brahmanaspati. 

21. This Prana is truly (called) Brahmanaspati. Vak, 
the goddess of speech is the Brahma (Veda) and of her is this 
Prana the Lord. So he is truly called Brahmanaspati (the 
Lord of the Vedas).—31. 

MADHYA’S COMMENTARY. 

The Goddess Brihati is verily Saraswati, and she is so called 
because she is all full of every womanly attribute (Briha-full) and 
because she is the personification of the endless Vedas. She is called 
Braluna also. Or she is called Brihati because she is supported (Brinhita) 
by Visnu. Her husband is this Lord Vayu and so lie is called Brihaspati 
(or the lord'bf Brihati). 

MANTRA 1. 3.22. 

SUfcl ST STSSfa TRST5T: 

s wre t ss: sst sst jtfr sh 
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ufaferfJrerfift: < rem i fo 

^rra: ? miidtsw 

M II II 

w Eaalj, this, Vayu. 3 U, and. w Eva, only, wn Sama, called Sama. 
31* Vak, V&k, the goddess of speech. % Vai, indeed. 313 Sama, called Sama 
si essence or sara of feminine qualities, sis ama, immeasureable. 33 : Esalj, 
this Vayu, m Sa, tlie essence of all the womanly qualities, s Olia, and. 3 m: 
Amal.i, immeasureable. 3 Cha, and. ffu Ifci, hence. Vak or Blutrati a female 
goddess, forming a part of the body of Vayu, a male god, they both become 
Ardhanarisvara a god partly male and partly female, Tat, 

that; to bo a god partly male ami partly female, Samnah, Of Vftyu 

called Sama. Samatvam, the reason of being called S&nia. 3^3 Yadveva, 

otherwise; or, yat + u + eva=yadveva, u means even, the same as eva. 
Plusina, to a worm. w. Samal.1, equal; (Eva, like; as if), Masakcna, to 

a mosquito, m: Samah, equal. 33 Eva, like; apparently. Nagena, to 

elephant. Ebliili, those. faR: tribhilj three. %rl: Lokaih, to tlie worlds. *r*i: 
Samah, equal. vfa Anena, this, ^ Sarvona, to all. w. Samalj, equal. 
333m Tasmat, therefore; since it is as if equal to every thing. Eva, only, 
si Va, otherwise, 3m: Samah, Sama. 3 : Yah, whoever; v^Evam, in this way 
vm Etat, this, 3m Sama, Sama; the Vftyu called Sama. M Veda, knows; 
realizes within himself, ^srn^: Sainnah, of Sftma, the Vayu. 313^’ Sftyujyam, 
union ; sttafm Salokatam, to bo of same world ; to be of the same quality. < 3 refu 
Jayati, gets ; attains. 

Note.— It is this Vayu which is called Sanaa. Vftk, tlie goddess of speech is indeod 
Sama, god partly malo and partly female; for, this Vayu only is at the same time the 
goddess Sa (She), tlio essence of all the womanly qualities, as well as Ama ( )iimnea- 
sureable male god. That is why Vayu, named Sama has got that name of his. Or because, 
he is as if equal to worm, or to mosquito, or to an elephant, or to the three worlds or to 
all this (that wc see). Or hence only this Vayu is called Sama (a god who is apparently 
equal to anything and everything in which ho is present.) Whoever thus realizes S&raa 
within himself, he becomes one with the Vftyu Sftma and becomes of the same world 
(or quality) with Sftma. 

22. And this (Prana) is indeed Sama :—for the Vak 
is Sa (as the sara or essence of all womanly qualities) ; and 
the Ama is this (Prana): (for he is Ameya or Immeasure¬ 
able). Because He is both Sa and Ama (Androgyne), there¬ 
fore, this is the reason of the Prana being called Sama. Or 
Prana is called Sama because he is equal (sama) to a worm 
even (because it is of the size of a worm when enlivening 
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a worm) or equal to a mosquito (when filling its body), or 
equal to an elephant (when filling the body of an elephant). 
He is equal to (of the size of) these three worlds, equal to all 
this (universe). Therefore, verily indeed is lie called Sama. 
Enjoys he co-union and co-spatiality with Sama, who knows 
thus the (the hidden meaning of) Sama (as the name of 
Prana).—32. 

Note.— Compare Chh. Up. 1. C. 1. etc. •*- 

Note. —The man who knows the androgyne nature of Prana gets sayujya with him 
according to his capacity. Other knowers of the mystery of Sama, get salokyata only. 

MANTRA 1.3.23. 

smut wr saircto ftw* h%- 
writ? wrmwpft'wr h n n 

w Esali, this Pniipi. 3 IT, and. t Vai, indeed, Udgitha, called 

Udgitha. Praoah> Pra^a the chief of the Vayus. $ Yai, indeed. TTt, 

called Ut. ^ Hi, because. Idam, this. m* Sarvam, all (the worlds), 
sruifa Prapena, by Prapa Vayu. sew* Uttabdham, held, sra Vak, the goddess 
Vak. ^ Eva, only, nPnr Gitlia, sung or praised by the gods. Ut, Ut; one who 
holds up. wot Gitlia, one who is sung or praised (by the gods). Cha, and. 

Jti, hence. S: Sab, he ; the Vayu. ^Tni: Udgithal.i, (‘ailed Udgitha. 

23. This Vayu is called Udgitha (the god who up¬ 
holds the world and at the same time is sung by gods). 
Prana is indeed Ut (the upholder) of the world ; for, by this 
Prana Vayu this world is held up ; and the goddess Vak is 
Gitlia sung and praised by the gods. He is called Udgitha, 
because, he is at the same time “ ut ” (upholder of the 
world) as well as Gitlia praised or sung by the gods (Vak 
and Prana forming the androgyne.)—33. 

The author now explains the phrase Vag vaisa. 

As that Goddess Saraswati is the essence of all womanhood, She is 
called Si. As (Vayu is imineasiireable-Na-niiyate-JIe is called Aina. 
Thus Sa+Ama — SAma). (Thus Sanm is the name of the ardhanAri Vayu). 

The author explains the Udgitha as applying to Vfiyu Saraswati. He does not 
explain the word Ud, because it is already explained iu the Upanisad itself. Ho explains 
the word Githa thus : — 

Since She is the presiding deity of Sama Veda, She is called Gitlia,. 
Therefore, this Vayu, that has half of liis body womanly, is called 
Udgitha ; (meaning Vayu and Saraswati in one, because TrAna is Ut and 
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VAka is GithA). (Ho is the same god as SAma, meaning Vayu and 
Saraswati in one. 8 A is Vak and ama is the Vayu). It is this Vayn, who 
is sometimes described as having his body partly of a male, and partly of 
a female character. 

Note .—This word S&ma and Udgitha are thus the names of the Ardhan&ri or the 
Androgyne god V&yu, half of whose body is female and tho other half male. Though 
Visnu is generally known as Ardhanari, yet in some Purfinas, Vayu is also called Ardhanari. 
In fact, this V£yu principle is dual in nature, half male and half female. The second 
person of the trinity is always of this dual character. 

MANTRA 1.3. 24. 

TTSTT TFpTTff- 

ftfcT ^ ^ *T ZTW1 II *8 II 

Tat, that; it is the Sanaa Vayu who is in AyAsya etc. 5 Ihi, it lias boon 
said, A pi, even. Brahmadattah, Bralimadatta by name; 

Ohaikitftneya, born in the family of, or one of the descendants of OhaikitAna. 

RAjanam, soma juice, Bhaksayan, drinking. ssre Uvacha, said, vt\ 

Itali, PrApa. ^ Yadi, if; other than this, Anyena, hy any one else. Tho 
full sense is, if anyone else other than this PrApa male Ay Asya Angirasa chant 
hymns, sraro: AyAsyafr, AyAsyah. Ahgirasa, AAgirasa. nra ITdagayat, 

chanted hymns fin tho Sacrifice of BralimA). *ra* Ayam, this, RAjA, Soma ; 
the moon, the presiding deity of the Soma juice. Tyasya, his; here, mine 

who have been drinking Soma juice. MftrdhAnam, head. f^qTrRmm Vipfi- 

tayatat, let (him) strike off or cut off. ffu Iti. sftt VAchA, by the goddess VAk. 
Prapena, by the chief of the Prdpa Vayus. ^ Cha, and. He, certainly, 
Udagayat, chanted hymns. 

Note It is said that Bralimadatta born in the family of Chikit&na, said (on oath) while 
drinking Soma juice : — “ Let moon, the presiding god of this soma juice, cut off my head, 
if it was anybody else other than this chief Prana, who made Ayasya Angirasa chant hymns 
(in the Sacrifice of Prajapati). No doubt, it was only goddess V&lc who is the same as the 
chief Prana who made him chant hymns.’* 

24. That (glory of Prana) was verily even declared 
by Brahmadatta Chaikitaneya while drinking the Royal 
drought (of Soma)—“ May this King (of liquors) cut off my 
head, if Ayasya Angirasa sang (the Udgitha) through (the 
help of) any other. He (Ayasya) sang through the help of 
even the Vak and of Prana indeed (through the help of the 
Androgyne).—34. 
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M^DHVA’S COMMENTARY. 

When the liisi Ayasya chanted hymns in the Visvasrig Soma 
sacrifice, he did so as possessed by this androgyne Vayu called Sama or 
Udgitha. 

MANTUA I. 3. 25. 

toIto wwm to t ^ 

^ TOT^fer%4 to tot 



wfa *refcr tot u m u 


*: Yah, whoever, to Tasya, that; mentioned l)efore. sro Etasya, this 
: Samnah of Vayu called Sama. vt' Svam, property; wealth. ^ Veda, 
knows ; realizes. TO Asya, liis ; of the knov/cr. Svam, property, wealth, such 
as home, treasure Ac , of which Vayu is the master, mto Bhavati, is. ^ Ha, 
certainly, to Tasya, his. ^ Vai, indeed, src Svarafr, sweet tone; musical 
note. ^ Eva, only. & Svam, property, ciTOfl Tasmat, hence; since, sweet 
musicitl note is the property of Prapa snffro Artvijyam, the duties of a Ritvika ; 
the act of chanting Udgitha. Karisyan, in order to do, or perform. st$i 

Vachi, in his speech ; in his voice, Svavam, sweot musical tone, 

Ichchlieta, should wish. to Taya, that, Svarasampannaya, rich with 

sweet musical tone, tot Vacha voice, snfiro’ Artvijyam, the duty of a Ritvik ; chant¬ 
ing hymns. Ivuryat, should do ; should perform. dt*fw Tasmat, therefore. 

Yajue, in a sacrifice, Svaravantam, having a sweet musical tone, m Eva, 

only. Didpikshantc, look for. TO Yasya, whose ; from whom; from which 

sweet toned Ritvik. Asya, of this ; of the saerificcr. & Svam, wealth. 
Bhavati, is. to Atha, therefore. ^U. : Yah, whoever. Evam, in this 

way. xm Etat, this, tot : S&mnah, of the chief Vayu who is called Sama. 
Svam, property. ^ Veda, knows, to Asya, his. Svam, wealth. Hsfd 

Bhavati, is. $ Ha, certainly. 

25. Whoever knows the property of this Vayu called 
Sama mentioned before, he gets wealth, musical note indeed 
is his property. One intending to perform the duty of a 
Ritvika (Avhicli is to chant hymns) should therefore wish for 
a sweet musical voice. Duties of a Ritvika (which is to chant 
hymns) should be performed in a voice which is rich with 
musical tone. It is therefore, those only are looked for in a 
sacrifice, who are endowed with musical voice, for, from him 
does the sacrificer obtain wealth. He indeed attains wealth 
who knows the property of Sama Vayu.—35. 


Ct 
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MADHVA'S COMMENTARY. 

The house, the treasure &c these are called Sva or possessions. 
These all depend upon the tone of the Udgatri (because this Vayu is the 
presiding deity of the Udgatri). 

MANTRA I. 3. 26 

wr fwr uwr *r. gst^ I? gw 

wr t ^ gw itw g^4 mhawre: 
grf ii Hi ii 

to Tasya, that; mentioned before. *ro Etasya, of this, : Samnah, of 
Sam a n. Suvaruam, goid; ornament, v: Yah, who. M Veda, knows. ^ 

Asya, his; of this knower. jjrt* Suvargam, ornament, Bhavati, is. ff Hi, 

certainly; no doubt. f Ha. to Tasya, of him. % Vai, indeed, mx: Svarah, 
Svarah, musical note, w Eva, only. *pir' Suvargam, ornament n: Yah, who¬ 
ever. Evam, in this way. : Samnah, of Sam an. Etat, this. jfrir* 
Suvaryam, ornament. ^ Veda, knows, tot Asya, of this man. Suvarjjain, 

ornament. Bhavati, is. * IJa, certainly. 

26. * Ornament certainly belongs to him who knows 
the ornament of this Saman, just mentioned before. Sweet 
musical note is, in fact, the ornament of this god. Ornament 
certainly, therefore, does he get who knows the ornament of 
this god.—35. 

MADHVA’S COMMENTARY. 

That Vayu is the ornament and he is the gold, and he resides in 
the tone of the Udgatri. 

MANTRA I 3. 27. 

wr urat *i: afiraf srfa ? ftrefer wi 
1 Wre aftrer ff ocww: nftifi# 
jfamSsT STf: II H» II 

to Tasya, of that, mentioned before. *?ro Etasya, of this. : Samnah, 
of this god Saman. * : Yah, Whoever, sfror Pratibtham, seat. ^ Veda, knows, 
aft Prati, favourably ; being highly spoken of. frofa Tisthati, stands ; gains liis 
footing. * Ha, verily, to Tasya, of his ; of the god Saman. % Vai, indeed, nm 
Vak, speecli; tho organ of speech. Eva, only. Pratisth&h, seat, ff Hi, 

because. ^ VAchi, in the organ of speech. *i§ Khalu, truly, : Esah, this. 
to: Praoab, Pr&i?a Vayu.. Pratihthitah, rests. Uha, at the time 

when, toft Giyate, is sung at tlie time when one chants hymns. snT Anne, in 
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food; (supply at other times, Iti. Etat, this. ^ Eke, some 

people. 31T5: Ahuh, sav. 

27. Favourably, (with reputation) does ho stand (in 
the world),—he who knows the seat of this god Sam an, just 
spoken of. The organ of speech is indeed his seat. For it 
has been said by some that in the organ ot‘ speech has this 
Prana his seat when one chants hymns, and at other times 
in food.—37. 

MATMIVA’S COMMKNTRAY. 

Al, the time of singing, the organ of speech becomes as it, were the 
seal for tlio manifestation of that Devil V.iyn, at times other than that of 

singing, tlio seat of Viiyn or I’rana is food. 

iVo/c. -The VAyu is one. Why is it used in tlio plural in tlio word pavarnananam of 
tlio purifiers. The Commentator explains this next. 

MANTIU T. 3. 28. 

RqR; qqnRRiitqiwnrr?: n I ^ srentar 
*nn n qq sngqRRtfa 3 ftRRf nr 
rrt nr sqtfMmq nnnqR n qqr- 

irant nr n?qnqR <jrr RnnrRjn q n rt nfen 
nnRijq nr ffirRRRf nnnt nr sqtfitfn^fa 
nnt jjRfntin nnqnjn nr fffnilnin? 

nn^rfn nm ftnt^nfnRftn i mu nr^rn- 
nftr RRrftr %Rnnns?rranmi^nwif ^3 q* tqftn 
q qnn qnn^R n* n qq qqfqf?nRRR r qn- 
ninra r q qan q>mRt nrnnmftr ntngrqsfn^q n 
fqtntRRTR RTSmrfR q nrRRRm qq 11 RC II ffa 
?I?ftq ftRurn u * 11 

m 4 tha, now, after Mukti. sra : Atab, lienee ; since the sacrifice peacefully 
comes to an end by chanting Udgitha. Through the grace of n (a name of 
Visriu). mwhw i ^ Pavamananfini, of those Udg&tas that are elect for the post of 
Yayu. wnfo*: Abliy&rohah, superiority over all (regarding controlling of souls in 
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Mukti). Sab, he who is elect for V&yuhood. % Vai, indeed. ^5 Kkalu, only. 

Prastota, ever mutterer of the S&ma mantras, worthy of being praised 
TO S&ma, S&ma mantras. srcSlfu Prastauti, begins to praise. Sah, he the 
Prastota. m Yatra, when. Prastuyat, begins to praise. Tat, then, 

at the time of Prastav, toR Etani, these; the following mantras addressed 
as prayer to VisQu. Japet, should mutter, swi: Asatah, from Asat; 

from what is unreal which is the cause of misery and a kind of death. *it 
M a, me. Sat, what is real; which is real; which is eternal bliss and there 
fore immortality. Gamaya, (may thou) make me go or get. Take me to. 

mrs: Tamasah, from tamas; darkness which is nothing but ignorance and a 
kind of death. Ma, me. Jyotih, light; knowledge, m Gamaya, 

make me get or attain ; take me to. Mptyoh, from miserable death. ^ 

Ma, me. Amfitam, immortality. Gamaya. (may thou) take me to. 

sfu Iti. : Sah, He. Yad&, when ; sir* Aha, says, m?Asatah from Asat or 
unreal *it Ma, me. TO Sat, real. Gamaya, make me go to ; take me. Iti. 
31*3: Mfityu, death, t Vai, in reality, m* Asat, is called Asat; is the meaning 
of the word Asat. to Sat, the meaning of the word Sat. Amritam, immor¬ 
tality. Mrityoh, from mrityu. *n Ma, me. wp Amyitam, Am pita, immor¬ 
tality. wr Gamaya, do thou take me to. Ma, me. 9133' Amritam, immortal. 
*ps Kuru, do make, to Iti. sro Etat, this, Eva, only, snf Aha, he says. 
uto: Tamasah, from tamas; from darkness or ignorance. *n Ma, me. a*itra: 
Jyotih, light; knowledge. nro Gamaya, make me go. sft Iti ^rj: Mrityuh, 
death. % Vai, in reality. to: Tamah, what is called tamas ; the meaning of 
the word tamas. wfu: Jyotih, light; the meaning of the word jyotih. 
Amritam, immortality. 3?%: Mfityoh, from death ^it Mh, me. 313?!' Amritam, 
immortality. Gamaya, do thou lead me to. Amritam, immortal. *tt 

Ma, me. f* Kuru, make, sto Etat, this sense, w Eva, only. Aha, he 

says, Mrityoh, from death, Ma, me. stju’ Amritam, immortality, wi 

Gamaya, do thou take me to. *fu Iti. Na, not. m Atra, here. Tiro- 

liitam, hidden, to Iva, like. 31% Asti, is m Atha, then. *jrfSi Yani, whichever. 
TO*ro Itar&ni, other; other than the three mentioned before. Stotr&ni, 

stotras; prayers. to Tesu, in them ; by those stotras. stop! Atmane, for his 
own self. AnnAdyam, primeval food, srotfu Agayet, should chant for, 

TOm Tasmftt., therefore. * IT. TO'fro Evamvit, whoever knows this, n' Yam. 
whichever. to*, Kamam, object of desire. Kainayeta, wishes for. if 

Tam, that, for that object of desire. Tesu, in them. to* Varam, blessing, 
boon, ’rota Vyiijita should choose; should ask for. s: Sah, he; it is, to: 
Esah, this; the chief of the V&yus. GdgAtA, one being the Udg&t&. 

Atmane, for his own sake, st V&, or. tottopi Y&jam&naya, for the sacrificer. 

Va, or. Yam, whichever. *ro' K&mam, the object of desire. «ktto?I KAmayate, 
wishes for. u* Tam, that. totoR Ag&yati, gets ; attains, to Tat, that; it is 
f Ha *ro Etat this ; V&yu. staiRra Lokajit, the conqueror of the world, to Eva, 
no doubt. Yah, whoever, to* Evam, in this way. top Etat, this; that the 



/ ADUYAYA, 111 BRAHMAN A, 28 . 


m 


chief or the Pra;xa Vayu is partly male and partly female, Ac. ot S&ma, the 
Vayu called Silma. Veda, knows ; realizes. w&iwwt Alokyataya, deprivation 
of the world, vm Asa, hope of his enemies ; possibility. ^ Na, not. w Eva, 
ever, srfoi Asti, there is. * Ha. 

Now, (since the sacrifice peacefully comes to an end by chanting Udgitha) hence 
is the superiority of the Vayus, to all (as far as Mukti or freedom is concerned), lie, the 
chief of the Vayus is, in fact, the ProstotS, the muttercr of the hymns and praises Sainn. 
When he begins to praise, he repeats the following (mantras). 

“ From Asat, (O Lord) take me to sat; from tamas load me to jyotis; and from 
Mrifcyu take mo to Ararita.* 1 When ho says “ From asat take mo to sat. Mrityu or death 
is what ho means by the word Asat ; and by sat he moans Amrita blissful immortality.” 
Therefore the whole sentence comes to this,—“ From death take me to blissful immortality 
which means “ Make mo, 0 lord, immortal and blessed,” this is only what he means to 
say. (When he says) “ From tamas lead mo to jyotis,”—death is what is meant by tamas, 
darkness which is ignoraoco, and by jyotis or light is meant blissful immortality ; this 
sentence comes to this :From Mrityu (death) take mo to blissful immortality; make 
me (O. lord) blissful and immortal ; this is what he says by the prayer. When lie says 
“ From death take me to immortality,” the sense is not at all hidden, (it is clear). Then 
in the stotras that are other than those (three), he, the prastota, should chant hymns 
in order to get for his own self the things of Avhicli food is the first. Therefore, whoever 
knows this should ask or pray for the things that ho desires by those (mantras). It 
is this Vayu who is Udgdfca and who prays for tho things that he desires for his own 
sake ; or for the sake of the sacrillcer. It is this Vdyu who is, infact, the conqueror of 
the world, (who is supremo to all). He who realizes this, who knows by practice that 
Vayu called Hama is an androgyne, there is no possibility of his being deprived of any 
thing in world,—38. 

Here ends the udgitha JJrahnumam, 

28. Therefore now (after mukti) the ascendency be¬ 
longs to the Pavamanas (the Elects to tho post of Vayu), 
only, (such an Udgata is alone fit to be a prastota). When 
such a Prastota chants the Saman, then let him recite the 
following three mantras :—Asato ma Sad gamaya : tamaso 
ma Jyotir gamaya ; mptyor ma’ mritani gamaya. When he 
utters “ asato ina Sad gamaya ” he means that death or 
sorrow is asat, and immortality or bliss is sat, and the 
phrase (from asat lead me to sat) means from sorrow lead 
me to bliss, i.e., make me immortal. When he says tamaso 
ma jyotir gamaya ” he means that death or ignorance is 
tamas, and jyotir is knowledge or immortality, (and the 
prayer means from ignorance lead me to knowledge). The 
mantra “ mrityor ma amritam gamaya ” is clear, for in it 
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there is nothing hidden (as it means lead me from death to 
mukti). 

Now those Stotras which are other (than these three), 
are to he used for obtaining food for himself by singing 
them. Therefore, let the yajamana, while they are being 
chanted, ask for any boon as he may desire. An Udgatri 
who knows thus the meaning of the three mantras (and is 
elect for Vayuhood) can get, by chanting, whatever thing 
that he may desire for himself or for his yajamana. There¬ 
fore, this is verily the conqueror of the world. Let the 
enemy of such a person never cherish (the foolish) hope of 
seeing this man deprived of the worlds, he who knows 
this Sain an.—38. 

MADHVA’S COMMENTARY. 

The word paviimamuiam is used in the plural to indicate all those 
who (in different cycles) will become Jit to be the, vehicle of the 
Supreme Vayu. These vehicles are Elects from the beginningless 
time (and no person other than an Elect from Eternity can ever be¬ 
come a vehicle of Vayu or the Cosmic Christ). In final Mukti these 
Vehicles attain or ascend to the highest seat (in heaven of the Lord, 
and it is they alone who carry the freed souls to the highest place). 

Let him who is elect (from eternity to occupy the office) of Vayu 
recite these three prayers, constantly meditating on Visnu -Amto md md 
rjamaya : tamso m<l jjjotiv yamaya : mvilijov md mritam yumayc i, (from the 
unreal lead me to the Real, from the darkness lead me to Light, from the 
death lead me to Immortality). With these mantras he should pray to 
Visnu. 

Notc.—But how is ono to know, among multitude of good and pious men, that 
are around him, who are those souls, who from eternity have taken the vow of service to 
the Cosmic Vayu, and are elects, through whom the Vayu will manifest in somo age or 
other? How is ono to know the entity whose body will bo taken by Vfiyu? For the 
sruti sajs that a sacrifice to bo fruitful the yajamana must have for his Udgatri Priest 
one whose body is to become the vehicle of the Vayu. This question, the Commentator 
answers next and shows what are the marks with which a Vehicle of V&yu is born. 

Those who, according to rule, are fit to hold the office of Vayu 
possess thirty-two marks in their entirety. 

(Any ono who possesses these 32 two marks in their entirety is never unfit to hold the 
position of the V4yu, The Divine, Saraswati also has these 32 marks, but she is excluded). 
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A 7 ote:—But Aval fir as like Kama and Krisna also had these 32 marks, how aro these 
then the marks of the Elect of Vayu ? To this the commentator answers : — 

But these marks are found in every Avatara of Visnu, without any 
particular significance being attached to them, they are not their distin¬ 
guishing feature. They (the Avathras of Visnu) possess over and above 
those thirty-two marks, the following four special marks) :—Their right 
hand is marked with a thousand-spoked wheel and a club with eight- 
handles. Their left hand is marked with a conch shell having a hundred 
convolutions, and a lotus shining with thousand petals. 

Note.— Hut are not these 32 marks found In the l)evas like Jitidra and others? 
The ConimcMitutor answers this in the negative in the next verse 

The persons lit to occupy the status of a Uudra {(Jirisa) have only 
twenty-eight marks: those who are fit to occupy the status of Suras 
(devas) have sixteen to [wentif-four marks. Those who are fit to occupy 
the status of Hisis have eight to sixteen marks. Those who are fit to 
hold the uflico of the World-ruler (Chakravartin) have marks less than 
eight, (or eight). 

Arc not the three mantras asato &c., really one, according, to their commentary, as 
given in the Upani.sad itself ? Do they not all mean “ lead mo from death to immortality ?” 
It is not so. They are really three distinct prayers, for tlie avoidance of throe distinct 
undesirables, and the getting of three distinct acquisitions. Asat means sorrow and sat 
means bliss : tamas means ignorance and jyotir means knowledge, rnrifcyu moans spiritual 
death and amritam means spiritual life. The three mantras therefore mean :—From all 
grief and sorrrow lead mo to joy, and happiness : from ignorance load me to knowledge, 
from spiritual death or bondago of transmigration load me to spiritual life or mukti. In 
other words, this m a prayer for the removal of the obstacles of the liner planes and the best¬ 
owal of the beatitudes of those planes. “ From asat lead me to sat”— from sorrows lead 
me to joy, from the sorrows of the physical and emotional planes lead rnc to the joys of 
those planes. “ Tomaso mu jyotir gamaya "—from ignorance lead me to knowledge—remove 
the darkness of the mental and intuitional pianos and lead me to the light of those planes. 
“ Mrilyo ” mu amritam gamaya : “ from bondage lead me to mukti, from spiritual death lead 

mo to spiritual lifo, which is moksa. Therefore the commentator says : - 

Asat is essentially sorrow and is hence called death : Sat is essential- 
ly bliss and hence called immortality. Tamas is in its very nature iguor- 
ance, and hence called death. Jyotir is essentially knowledge and hence 
called immortality. Mrityu in the sentence mrityor ma amritam yamaya 
means the ordinary “ death, ’ (which all who take birth must undergo. 
This is transcended then only when Moksa is attained. A mukta jiva is never 
reborn under the law of necessity and so never dies). (Mukti can never 
he attained without spiritual life.) Those who thus know the meaning of 
these three mantras, and who are fit to occupy the office of Vayu, should bo 
made to officiate as Udgatri priest. When such worthy persons are 
udgiitri, let the sacrifice!' ask for boons from them (and boons given by 
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such will always be true). '.But if the sacrifice!’ is himself such an 
Udg&tri) and sacrifices for himself and not for others, then if he sings 
out desiring anything, he verily gets that thing, there is no doubt in it. 

He who knows and meditates with respect on Vayu, here called 
Saman, never loses the world that he desires, and his enemy should never 
hope to see such a person deprived of it. Let no one ever doubt that the 
persons lit to occupy the post of Vayu will ever fail to acquire the worlds 
that are described as, meant for them ; because these Vehicles of Vayu 
are the most dear objects of love to Narayana, (for few only are capable 
of the sacrifice that is required from a Vehicle of Vayu or Cosmic Christ.) 
Thus it is written in the Mali a Samhitft. 

The word Ayasya in mantra I. 3. 8. has not been explained in the above extract 
from the Mah&samhita, so the Commentator explains it in his own words 

That which goes (ayatej out of the mouth (asyat) is called ayasya. 
Asya+Ay a (ought to be) —asyaya, but by inversion, it has become ayasya ; 

as if the compound was of aya + asya. The root ^aya like the root 
\/paya means “ to go 

The last mantra I. 3. 26 contains tho sentence :—mrityor mi amrilam gamaya iti , 
na utra tirohilam tua asti. This is explained by some as “the third mantra has no 
additional meaning than what is contained in the other two, and therefore it requires no 
explanation. Therefore the sruti says, there is nothing as if hidden here.” This explana¬ 
tion is not correct. If the third mantra had no additional meaning from what was con¬ 
tained in the other two, then the japa of this mantra would bo useless. Therefore tho 
Commentator says 

The words imityu and anirita in the third mantra are well known 
words, meaning death and moksa, and so they require no explanation, 
(and therefore the /Sruti has not explained them; as it has explained the 
other words like asat and sat, tamas and jyotir). Therefore the Bnilimana 
says “na atra tirohitam iva asati ”—there is nothing as if hidden here. The 
words are clear and require no explanation. 

In tho phrase sa osa ovamvit Udgat& &c., in tho same mantra requires explanation. 
Apparently it means:--“an Udgata priest who knows thus tho glory of Prana.” The 
UdgaU here appears separate from Pr&na, some one other than Prana. To remove this 
misconception the Commentator says 

In the phrase “e§a evamvicl udgata,” the udgata priest is not every 
ordinary priest, but that priest only who is elect from eternity for the 
post of Viiyuhood. It is only those Udgatas who have been called Pava- 
manas or Vayus in the beginnnig of this mantra, who (when asked by the 
yajamana) have the power of granting the desires of their client. 

The word cuamuid means who knows thus the meaning of those three prayers asato 
ma &c M and not one who knows tho mystery of Pr&na, for a true Udg&tA is-always a mani¬ 
festation of Prfina. The word evamvid qualifies the word “ elect for the post of Vayu.” 
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Therefore the Sruti sa3’s :~Tad dha etal lokajid era, “ this being 
ko, therefore, tin’s is as if the conqueror of the world.” Therefore, the 
boon should be asked from such an Ihlg/UA. 

Fourth Braiimana. 

MANTRA I. 4. 1. 

irrqfrf f 1 sr £ ^frfrr 57 ^ M 11 t n 

^TTr»rr At mil, Paramatman : "Piie Supreme Self Visipi. *3 Eva, only ; nothing 
else, I-dam, of this (=etasya). sw Agro, Hefore the creation, sntfta Asit; 

there was. tatah from that). : Purusavidhah. The Purusa like. 

Tliat is the Brahma, Purusa means Visgu, ami Vidha means like. One like 
Visgu. It is preceded by rfrf: Tatah then, *' Sail, he ; Brahma, Anu, 

vikshya, looking minutely on all sides, sriu Anyat, anything, *r Na, not. 
wro: Atmanah, than his own self, rnirn Apasyat, saw, found, s: Salj, he. 
Brahma ham, “I.” This word means that which cannot be discarded 

or given up; s? (A), not and 5 (Ha), what is given up. ($*f). wfo Asmi, 
Am. Iti, this. ^3 Agre, before; VyAharat uttered, fm: Tatab, 

therefore. sis’^tpit Aliamn&mft, named Ahum, Abliavat, became, 

Tasmat, therefore, since Brahma uttered first Ahain ( ) “I.” Etarhi, now, 

at this time also, Api, oven. Amantritfth, addressed; asked “who 

art thou.” ^Aliam, T. Aytun, this, ffw Iti, tluis. m Agre, first, in the 
beginning, Uktvft, having said sra Atha, then, Anyat, other. *tpi 

Nam a, name * (given to his body by his parents) Yat, which, str Asya, his. 

Bhavati, is. Prabrute, says. Yat, because, wrm Asmat, this. 

Sarvasmafc, ol all; of the created tilings. 3$: Pftivah, former; prior; 
existing from before. The Chief, the Foremost*, s: Sah, he; BrahmA. ^ 
Sarvan, all. <nw: Papmauah, evil; limitations, Ausat, (was free from) ; 

Burnt, TnmnAt, therefore. 3^: Purusah, called Purusa. Ho who has 

burnt (is free from, all the evils from the beginning. Pur-Pftrva (from before) 

11 alia-burnt. Who has burnt (all evils) from before, m Yah, whoever. 
Evam, this; BrakmA is like Purusa (free from all evils): and is an image 
of God. Veda, Knows ; realizes within himself, s: Sab, he; the knower. 
q rci r q AsmAt, of him ; from the knower. *1: Yah, who. 3^: Pfirvah, superior. 
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jmrcfS Dublulhati, wishes trt obtain (the object of his desire). Tam, him; the 
jealous rival. Strata Osati, burns ; destroys. 

1. The Self (Visnu) alone existed in tlie beginning 
of this (creation and next to Him was Brahma) in the shape 
of the Purusa (Visnu). He looking about saw no one else 
but his (own) self. He first uttered (the words). “ I am.” 
Hence lie got the name of Aliam “ 1.” Therefore, even now 
when (any one) is addressed (*' who art thou,”) he (naturally) 
says first Ahatn ay a in, “ tliis is I,” and then lie speaks forth 
the other name' which belongs to him (as given by his 
parents). Because he from before (pfirva) all this, burnt 
(ausliat) all evils, therefore he is called Purusa (lho First 
burner of sins). He who knows this, verily burns him down 
who wishes to forestall him.—39. 

This was Atman,- Visnu before the creation ; there was Bralimfi who was like Visnu 
(superior to all). Brahma then minutely looked on all sides and found none else other 
than his own self. (Therefore) Jin said before that “I am.” There is a constant cons¬ 
ciousness of self ( ^ ). On this account ho passed by the name of “ Aham ” - ‘T ’—(Aham, 
the consciousness which is constant and which does not undergo any change). It is 
therefore even now, on being asked (who are you ?), a man first utters “ 1 am,” then says 
another name (such as Pcvadatta) given him by his parents. He, Brahma is also called 
Purusa, because before this (creation) he burnt (was free from) all the evils. He who 
realises this,—(that Brahmfi is Purusa) destroys him (his rival) who assuming the 
superiority over him, wishes to get (the object of his desire). 

MANTRA I. 4. 2. 

vTTT^T fswfrfrf rPT tpiPT 3OTT^T- 

W II R II 

Rah, lie; Brahma. Abibhet, feared; got afraid, uwu TnsiniU, 

therefore, Ekaki, alone; one who is alone, llihhcti, fears; gets 

afraid Sab, he. A yam, this; BralimA Iksham, deliberation. ^ 

Ohakre, made. $ Ha, a mere particle- *ra Yat, because, Mat, than me. 
spw Anyat., obstructor (badhaka) *i Na, not. Asti, there is. Kasm&t, 

why; from whom. 3 Nu, then, Bibhemi, do I fear, Iti, thus. uu: 

Tatali, then ; after that Eva, only. ^ Asya, his. Bhayam, fear, arfeiu? 
Viyaya, left- him. wuu Kasmat, why ; from vvliat. sate m Abhesyat, did he fear, 
f* Hi, because, fguram Dvitiy&t from a rival, an enemy, (whether superior, equal 
or inferior not under one’s dornimoi). Bhayam, fear- Bhavati, is. % 
Vai, certainly. 
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Brahma feared; hence (even now) a man when alone gets fear; thus frightened 
Brahma mado this deliberation,—since, there is none else other than me (to oppose me) 
why should I fear? Then it is that his fear left him. Why should ho fear? For, it is 
from the second only (when opposed) that fear proceeds. 

2. He (Bralnna) became frightened. Therefore even 
now a man who is alone becomes frightened. Then verily 
He reflected thus—“ Since there is no other to resist me, of 
whom am I afraid ? ” Hence his fear altogether went 
away. For from whom should he be afraid ? Verily fear 
arises from a second (an enemy) only.—40. 

Note : —It is only when cither there is a superior who is one’s enemy that there can 
bo fear: or where there is an equal inimieally disposed : or whore there is an inferior oil 
whom one has no control and who may injure at an unguarded moment. But the only 
superior to Brahma, is Yisnu his loving father. There could bo no fear from that quarter. 
There is no one equal to Brahma, for he is the first-begotten of God. While all other 
Jivas are his inferior and subject to his control and so cannot injure him. So there was 
no cause' of fear for Brahma. 

The phraso “dvitiyad vai bhayarn bhavati ” of this mantra is one of the legions of the 
advaitins and on it they baso their theory of non-plurality. Blit the whole context shows 
that it lias nothing to do with it. It could not possibly apply to Brahman, for the subject 
matter of this Chapter is Prajapati. 

MANTRA I. 4. 8. 

IN' merger: qfrrsr q# 

^ rTT\ 11 \ 11 

Sail, lie, BrabmA. q Na, not. w Eva, ever. ^ Reme, felt delight, 
because he was all alone. Tasmafc, therefore, Ekaki, alone, when 

solitary, q Na, not. wi Ramate, takes delight, Sah ho, BrahinA. fluta' 
Dvitiyam, socond ; a companion. Aichhat, wished for ; longed for. 'dftjqnJh 

Stripumamsau, husband and wife, Samparisvaktau, in embrace ; embrac¬ 
ing one another, qqr Yath&, as much, Etftvtln, so much in extent, u: 

Sail, he, Brahmft. Asa, was. s Ha. s: Sah, ho, Brahmfi. Imam, this; 
gross, m Eva, only, Atm&nam, body Dvedlift, in two parts, swnwu 

Apatayat, made to fall. Tatab, then : when it was split up in to two parts. qfu: 
Patib, husband, q Cha. Patni, wife, q Cha, and. srosm Abhavat&m, Became, 
came into existence. The husband was Brahma and the wife was Brahmagi or 
Saraswati. Tasmftt, therefore, since one body was divided into two. 

9 
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Idam, this. *«: Svali. pleasure. Arilhabrigalam, half of a cup; bore ghee 

in the two half portions of the same cup. Brigalam has been translated as a pea, 
a shell. *3 Ira, like. Ili, this, Y/tjnavalkyah, Yajnavalkya ; Kapra. 

Aliasma, said, f Ila. wmj Tasmat, therefore ; hero used in the sense of 
Jiwnu (Yasmat) because, sms Ayam, this, 9>rani: Aka sab, the space, the void, 
few StriyA, by woman ; by wife. ^ PClryato, is filled. Era, in fact. ui Tam, 
her ; tlio wife. Samabliavat, embraced, coupled with <m: Tatah, then. 

Manusyah, intelligent beings, such as gods, &c. This word is derived from 
the root vs (Man) to bo conscious, with the affix, wwro Ajayanta, were born; 
made their appearance. 

3. lie (Brahma) did not feel any pleasure, because 
no one feels pleasure in singleness. He wished for a second. 
Ho was an androgyne, so much as a man and a woman 
joined in one. He made this very (androgynous) body to 
fall (pat) into two (pieces) and thence arose (pati) hus¬ 
band (Brahma) and Avife (patni) (SarasAvati). Therefore 
Yajnavalkya said :—“ Therefore arises this pleasure (from 
the union of male and female) (like the coming together 
of butter kept) in two halves of a vessel.” Hence this Amid 
is filled by the Avoman. lie embraced her (Saraswati). 
Thence Avoro produced all beings Avith mind (like the Devas 
down to men).—41. 

Note Tiiis creation is evidently on a very subtle plane. The creatures arising 
from the first union of Brahma and Saraswati are beings having mind and dwelling in the 
mental piano. Their body is of mental matter. Bosidos those Manushyas or mind 
endowed beings, the mental forms of animals aro also created in the mental plane, as is 
mentioned later on. All these mental forms of beings, that will later take physical 
bodies, arc created by Brahma with the help of Saraswati the power of ideation. This 
piano of ideas is over fleeting like the fleeing of Saraswati before Brahma. It requires 
strong power of concentration to catch hold tho ovanoseont Ideas (Saraswati) and mould 
it into mental forms. Tho future forms of gods down to lowest animals aro presented 
at flrst by Saraswati to Brahma, who fixes these forms in mental matter and multiplies 
them. 

MANTRA I. 4. 


^11 

—^-*— nwjjm surf ubtorcr »nbi 
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Sa, slio ; Bralnnaiji, (woman as slio was, sho was naturally bashful), s V. 
* Ha. **nr Iyam, this, foro Ikshfun, deliberation, reflection ^5 Chakre, made. 
Hanta, alas, *rr Ma, me. snrw: Atmanal;, from himself; from his own body. 

JanayitvA, having given birth to ; having created, m Katharn, how. 3 Nu, 
now. matfh Sambliavati, couples (with me), fro Tiras, disai^pearanco. 

Asarii, let me (disappear) ; let mo (conceal). Iti. sr 8a, she, Brahman! (on 

finding immorality and sin in this). Gauh, a cow. wm Abhavat, bocamo, 
assumed the form of. vn: Itarah, the other, Brahma. ^mm Risablial.i, A bull. 
<n Tam, her, the cow. w 13 va, only, TOWiSamabhavafc, approached ; coupled with 
Tatalj, from that joining. *ira: G avail, kino, sranra Ajayanta, were born ; came 
into existence. Srrer Itara, slio ; Brahmagi. Vadava, mare, Abhavat, 

assumed the form of. vk: Itarah, the'other, Brahma. Ayvavrisah, stallion, 

a best horse, Tiara, the one. Gardhblu, a female ass, Itarah, tho 

other. Gardabhah, male ass. fri Tam, her. w Eva, only, mmn Samabliavat, 
approached ; coupled with. Tatah, from that joining, Ekasapham, one 

hoofed animals ; the class of onc-Jioofod animals, Ajayata, was born, wi 

Itara, she; the one. w Aja, slie-goat; swsu Abhavat, became, w. Itarah, the 
other ; Brahma, to: Vaatah, lie goat, ^rio Itara, the one ; she. Avih, a ewo. 
vrt: Itarah, the other. Mcsah, a ram. m: Tam, her. Eva, only, imwm 
Samabhavat, approached; joined. ?m: Tatah, from this union, mmm: Ajavayah, 
goats and sheep, sranfa Ajayanfa, were born, m A, up to ; down to. rwRraro: 
Pipilikabhyab, ants, fan: Mithunam, pair. ^ Yal, whatever. Idam, this. 

Kiiicha thing ; created thing. Sarvam, all. nq Tat, that, w Evam, in 
this way. ** Eva, only. wm\ Asrijata created ; produced. 

4. She thus reflected “Alas! how does he enjoy 
me after giving birth to me from his own body. Let 
me hide (myself).” Sho assumed the form of a cow, whilst 
he became a bull, and her too did he approach. From this 
union cows were born. A mare did one (Brahmani) became, 
(whilst) a stallion did the other (Brahma). A female ass did 
she become, and a male ass was he ; and her too did ho 
approach. From this union was born the class of one- 
lioofed animals. A she-goat became one, and a hc-goat was 
the other ; a ewe was she and a ram the other ; and her did 
he approach. From such union were bom the goats and 
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ewes. In this way, every being down to the ants was bom 
a pair each.—42. 

MANTRA I. 4. 5. 

fra <ra; 

*rafa f <ra u v. n 

Saljt, ho ; Brahma. ^ Avet, knew ; was conscious. Aliam, I. 
VAva, truly. Sristih, Si'isti by name; the creator, Asmi, am. f* Hi, 

because, wt Idam, this. Sarvam, all; down to the class of ants (worms). 

Aspksi, havo created; have produced. It i. wi: TataJ;, for that reason, 
flfg: Spstil.i, Sfisti by name, the creator, m (Spja) to create and fita (Ktich) one 
who creates, ww Abhavat (lie) was. q: Yalj, whoever. Evam this ; that 
Brahma is Srissti, the creator. M Veda, knows ; realizes, w Asya, his ; 
Etasyam in this. in the creation ; among the beings directly 

created by Brahma. Bhavati, is ; has his place in. 

5. lie (Brahma) knew :—“ Verily 1 am the creation 
(creator), for I indeed created all this.” Hence he got the 
name of Sristi. lie who knows thus (why Brahma is called 
creation) becomes in this creation His (son). 1 —43. 

Note The elect who realizes that Brahma is the Creator and the whole creation is 
from his mind, becomes a soil of Brahma, i. e. f lit to dwell in the mental plane and work 
there activoly. His mental body becomes active. It is through personal relationship 
with Bralimd that the evolution of such a soul is hastened. The “ Son of Brahma ” is the 
technical name of a high class of initiates. 

MANTUA I. 4. 6. 

grara 

frarg f 3 »$i$fi ^f&\ #f *n ftrcjfetf ? iff 

ffi 3 PT f5 *rra Harass 

ft*. %fT 5 =frasr nra qfi ^ ra ftre fra; %ft 

asrcrtsftigfe: 1 ifragsranr f^rra: r- 

fgsra 5R*nffrraferfij ^sfr«.fi^Rff *raft» f tra 

^ lU 11 

m Atha, afterwards; when Brahma had created the eaters. Iti, for this , 
reason, because he thought that he would create the food for those eaters. 
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Abhyamanthat, (Ho) churned ; the two hands and two lips were united and joined 
together, u: Sah, he; Brahma. 33m Mukliat, from the mouth. Yonoh, as a 
source ; as the place of production. * Oha. Wi Ilastabhyam, from his two 
hands- * Glia, and. Agnini, fire, -sjustu Asrijata, created ; produced, nvwa 

Tasmat, therefore. vuu Etat, these. wi^Ubhayam, both ; hands and lips, wrcu: 
Antaratah, inside, Alomakam, without hair, fir lli, because. Yonih, 

the place of production. sbrc: Antarah, inside. This word stands for mw. 
(Antaratah). Alomaka, without hair. Ekaikam, each separate deva 

as Indra, Ac. Devam, god, as Indra, Marut. 3133 Anium, to this god, Indra, 
Marut Ac. Yaja, olfer sacrifices or oblations 9133 Am uni, to that god. 

Yaja olfer sacrifices or oblations, Iti, this. Yet, what is said, ur Sa, that (the 
creation of Devas). rasfg: Yisyistih, tlic special creation, Tasya, his; of 

Brahma. Eva, only, t* lli, because. 3 U, therefore. to: Esafi, this god, 

Brahma. to Eva, only. Sarv r c, all. ^r: Devah, gods. ^3: Aliul.i, they say, 
%% Idain, this. m Tat, from him ; from the lord, i. c. through the grace of the 
Lord, m Atlia, and. Yatkincha, whatever. ^Idam, this. Ardram 

wet; liquid food, uu Tat, that, Hetasah, from Semen. sigara Asyijata, 

created, ?ra Tat, that li(|uid food. Soma, the god Soma. 3 tJ. Etavat, 

so much. % Vai, indeed. *3* Idam, tliis. uY Sarvam, all; whole world, sm* 

Annam, food. to Eva, only; nothing more. ^ Cha. Annadal.i, the eater of 

food. ^ Oha, and. iifii Soma, the god Soma. to Eva, only, m' Annam, food, 
wra: Agnil;, fire; fire-god. Annadah, tho eater of food. One who digests 

liquid food, himself not being liquid ; Or, it may moan the fire in the stomach. 
at Sa, she, tho afore mentioned, toi Esa, tliis ; creation, Brahmaijah, of 

Brahma, Alisyistili, the creation surpassing his ownsclf ; tho creation of 

immortals that are superior to Brahma himself, their creator, in their nature. 
*m, Yat, because, ibis: Sreyasal.i, superior (in nature). Devan, tho Devas ; 

the . gods, Asrijata, he created, m Atlia, now. nn Yat, because. Sfs: 

Martyah, mortal. S3 San, being, Amyitan, immortals ; the Devas. mm 

Asrijata, (He) created, flTOra Tasmat, therefore, wnsfg; Atisyistih, superior crea¬ 
tion. s: Yah, who. to’ Evam, this ; supreme creation. ^ Veda, knows (by 
practice). Asya, bis ; of Brahma. vs«n Etasyam, this, Atisyistyam, 

in the supreme creation ; among those gods who arc superior to Brahmfi, their 
creator, Bhavati, has his place. 

Afterwards (because ho thought that ho would create tho food for those caters), so 
ho churned (uniting two hands and two lips together). From his mouth which was tho 
placo of production and from (or with tho help of) his two hands ho produced tho lire. 
So both these (hand and mouth) aro without hair inside; for, tho place (organ) of produc¬ 
tion is without hair inside; Tho word of direction for tho worship of single gods, such as 
worship this god, or, worship that god, is for the worship of this god (Brahm£) only ; for, 
they say, ho alone is all the gods (they all having taken their rise from him). This is 
owing to (the grace of the lord). Then he created from his semen all that is liquid (food). 
That is the god Soma. Thus much of tho whole creation is either food, or, eater of food. 
Soma is the food and fire*god is the eater. This creation, said afore, is the surpassing 
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creation of Brahma, surpassing because, lie created those gods that surpassed him in their 
nature. Now, that Brahma himself being of the nature of a mortal, (and therefore a 
younger), created those that wero immortal (his elder), so this is his Atisfisti, a creation 
that surpasses the creator in nature. In this surpassing creation of Brahma has his placo, 
ho who knows (by practice) this supreme croation of Brahma. 

6. Then (thinking “ I have created the Eaters, now 
I sh.dl create the cook and the Eatables) he churned. 
(Blowing) from his mouth as the place of production and 
(rubbing) with his two hands (the fire sticks) he created fire. 
Therefore both (the hands and mouth) are without hair in¬ 
side. For the place of production of fire is without hair. 

From that (grace of the Lord, Brahma created those). 
Therefore when (the knowers of the Vedas) say “ Sacrifice 
to this god (Indra), sacrifice to this god (Marut)” (know that 
the Clod is one) and all this is his manifold creation, all 
gods are but ho, indeed. 

Then (after creating Fire the Cook) he created all this 
moist (food) from seed. That (food) is indeed Soma. So 
far as all that was to be created (nothing else remained to 
be created). All this creation is either the Eater or the 
Eaten—food or its consumer. Soma is verily food, and Fire 
is the Eater of food. 

That (creation of the devas) was Brahma’s super-crea¬ 
tion. Because he created Devas, who are (as if his) supe¬ 
riors. Because himself being (endowed with the qualities 
of) a mortal, he created immortals. Therefore it is called 
super-creation (the creation of a thing superior to the 
created). 

He who knows this (super-creation) becomes (born) in 
this super-creation (t. e. is born among the Devas).—44. 

Note : —The fire is produced by blowing with the mouth while rubbing tho flrosticks 
with tho hands. The mouth acts as yoni or the flre-hole. Entire croation may be divided 
into two broad parts—eaters and tho eaten. The whole creation may be summed up 
in this* 

Brahmft is called mortal here, not because he really is mortal, but because ho 
adopted tho method of the mortals in creating the Devas i.c. union with Saraswati. Hence 
it is said—being a mortal he croatod the immortals. In a figurative sense all work of 
art, (and Brahma's mental croation was a work of art), is the croation of the immortal 
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by the mortal. The types thought out by BralimA live for all ages, while one BralunA 
may pass away and bo succeeded by another Brahmfi. The art is immortal, the artist 
mortal. The production of an artist is therefore an ati-sfisti, and so superior to the 
creation of a child by the father. 

Here ends the Pmjdpatya Brahmana. 

MADHYA’S COMMENTARY. 

In Mantra I. 2. 5 it was said “ sa taya vacha tena atmana idam sarvam asrijata ” with 
that Saraswati and that Brahma He created all this. In the present Brfthmana it is shown 
how Brahma and Saraswati created this universe. 

Idam agre—mean etasya agre, prior to this (that is, prior to this 
creation). Before this creation the Supreme Self alone existed. From 
Him arose Brahm/t like unto the Purusa Na ray an a Himself). Purusa is 
Visnu, (and since Brahma was) like unto Visnu, Brahma is called Purusa- 
vidlia or Purusa-like. 

/ 

But what is your authority for this explanation? Sankara oxplaines Purusa-vidha 
by “ Ho was also bearing the shape of man, which means, that ho was endowed with 
head, hands, other members. Whore do you get that Purusa means Visnu and Brahmft 
was a reflection of Visnu. To this the Commentator answers by quoting the Brahma 
Tarka:— 

It is thus in the IJrahma Tarka :— 

The Supreme Nirayana existed before the creation of this world. 
Tie was one alone with £>ri. Him they call Atman and Purusa also. From 
that Lord arose Brahma like unto Purusa. 

Why Hi'ahmA is called “liko unto Visim’’? Because ho like Visnu is superior 
to all below him. 

As Vi§nu in His attributes is always greater than Brahma and the 
rest as well as greater than jJri, so Brahma himself is greater in his 
qualities than Rudra and the rest. Therefore the nature of being like 
Purusa is spoken of as Brahma. 

Looking all round in all quarters, when that Grand Sire did not 
see anything else, Ho exclaimed:—Aham asmi I AM in token of his 
inevitableness (aheyatwa). 

This non-abandonablencss doos not refer to] body, or senses or to son and posses¬ 
sions ? The text explains it thus 

Since he was the sole born (and nothing else existed then), it was 
possible for him to abandon all this, (but he could not abandon his own 
nature) so he thought on his own essential nature, he as unabandonable 
(aheya) and so he got the name of Aham I AM. And Bralim/l also is 
called Purusa. Purusa is He who from beforo (pfirva), has burnt (usa) all 
sins, who is eternally sinless. (Tt is the epithet of Visnu). (It is applied 
secondarily to BrahmA, also, who was created sinless from beginning by 
Visnu). 
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Note .—The syllable puru of Purusa means from before, i.e., it is equal to pQrva. And 
usa means to burn. 

Since through the grace of Narnyana all the sins of Brahma were 
burnt up from before he is called Purusa. 

lie who knows this Purusa (arid why he is so called), burns through 
the grace of Brahma and Visnu and his indignation, his rival, who wishes 
to get beforehand what he has put his heart to obtain. 

(2) Since Brahma himself was frightened when he found that ho 
was alone, so oven now the people get frightened through want of 
discrimination when they arc alone. Then Brahma, reflected thus:— 
Since there is no one to oppose me, or frustrate me, and since all else 
is to be created by me, and since Kara himself is to come after me, 
fiom whom am I afraid ? Thus reflecting his fear went away. Because 
lie is the most beloved of Visnu (there can bo no fear from Visnu, who 
is superior to BrahnvV), since he has created all others and stands in 
relation to them of a father (there can arise no fear from them also). 
Prom whom should lie be then afraid. For fear arises either from an 
equal adversary, or from a superior adversary, or from an inferior 
adversary when that inferior is not under one’s control. 

Note There could bo no fear from a superior, for only Visnu is his superior, and 
ho is his most loving father. There can be no fear from an equal, for there is no one his 
equal. All aro lower to him. The whole world is his inferior but there may be fear from 
it. This is answered by the next verse. 

Since the entire inferior world is under his control even (and not 
ho under its control) (so there can bo no fear from it). Moreover this 
inferior world had not come into existence then, and the only superior 
that existed was Hari alone (and there could be no fear from Him). 

(3) Since ho was single, Brabant did not feel any delight. There¬ 
fore a single persni feols no dolight in his singleness. So he wished for 
a wife. TIo became stouter in size (containing Saraswati within himself). 
Tho size of tho body was that of a husband and wife, the body of Brahma 
was as big as that of Brahma and *3araswati taken together. Then ho 
divided this (doable) body into two. Because he thus caused to fall (pat) 
therefore the words pati (husband) and patni (wife) arose from them. 
And therefore their pleasure is one as of a thing kept in two halves of 
one vessel. Then in her (Saraswati) he begat all Devas lika Ume&i and 
the rest, and all Manus as well. These Devas and Manus are called 
Manusya because they have mentality in pre-eminence in them. 

Though that goddess Saraswati is all-knowing, and has full devotion 
to Jiralnnft, and understood well her duty as wife towards him as her 
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husband, and knew tlie eternal relation between her and Brahmfi as 
that of husband and wife, yet through natural feminine bashfulness she 
acted as if it was against duty to have connection with Brahma (and so 
she ran away from him). In order to create manifold creatures she assum¬ 
ed the form of cow &c. while Brahma took the form of bull &c y . Thus 
they created all this. 

(4) (5). Since he created all this, he is called creation. lie who 
knows this gets his sonhood, in this Creation in whatever state he may bo, 
from ant to the highest Itudra, according to his capacity. 

(G) Thinking “ lot me create the food and the eater of food ” (he 
created fire the digester cf food), lie churned his two lips with the palms 
of his two hands. From that rubbing of the lips with the palms of the 
hands there arose fire from inside his mouth and hands. (This was the 
generation of the fire of digestion.) 

Thus because he is the cause of all, and because ho is the master 
of all, he is called by the knowers of tho Vedas as the Sarre (leva* “the 
All-gods/’ showing that all are dependent upon him. 

That the best knower of Brahman created that Soma from his seed. 

Though he is superior to all in his capacity, j r et as he created the 
Devas and others who are his inferior through the method of mortals, 
namely, by intercourse with Saraswati, it is said that the mortal created 
the immortal, one having a shorter life created those who possessed 
longer life. 

1. Before this world appeared there was only the Lord Naravana. He had *Sri ( ) 

along with him. He is called Atman as well as Purusa. Prom him tho mighty Brahma who 
is every way like Narayana came all else into existence. The qualities of Visnu are always 
mpro than and superior to tlioso of Brahma and Sri ( ). So Brahma has more and 

suporior qualities than Rudra and other gods; in this point Brahma is like tho Purusa or 
Nfir&yana and so he has been called or like Nar&yana. 

That Brahma, the great father of all, looking on all sidos and finding none else said 
swpifo* (Tam), moaning there is a constant and unchangable consciousness of self (ego) 
Because he was all alone, he was conscious that this world that was to come out of him 
could bo given up, but not the consciousness of his own-self; so the constant knowledge 
of his own-self always presented itself before his mind. Hence Brahmd passed by tho 
name of A ham ( * 5 * ) and he also passed by the name of Purusa. Tho first (of the born) 
is called Purusa because he burnt (was free from) the sin through the grace of Ndr&yana. 
He who knows the Purusa destroys him (his rival) through tho graco of Brahmd and 
Visnu who wishes to get (the object of his desire). 

2. Since Brahm& got suddenly afraid finding himself alone, it is therefore, even 
now, people get afraid when alone, the reason of which they know not. 

Brahm& then thought thus within his mind. “ Because, I have none to oppose me, for, 
everything is to be created by me afterwards, so why should I fear ?” From such a consi¬ 
deration his fear disappeared. Fear he had none from Visnu because ho was much 
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beloved of Ha.ri, and fear ho had none from nobody else for, he was their creator, more¬ 
over these wore to bo created by him afterwards. Why should he fear thenf Fear 
proceeds from an opponent, cither superior or equal or inferior. The world was inferior 
to him and it was completely under him and was not yet created ; and Lord Visnu was, on 
the other hand, a loving superior. 

3. Brahm4 was not happy because lie was single ; therefore, people, now, when alone 

donot find pleasure. Then he assumed a gross body and wished for a wife. The body of 
Brahma consisted now of Brahma and Saras vati, the husband and wife uni tod into one. 
Then lie dividod his own body into two. Since the same body was divided into two, the 
one got the name tjfu husband, and the other wife. Therefore their pleasure is one 
(common) like something contained in the two half portions of the same cup. Then in this 
wife lie gave birth to ad the gods such as (Umcs a) &c., all the Manus ( ) &c., and 

these all are callod Manusya ( on account of their superiority in the capacity of 

thinking. 

4. All-knowing as the goddess Saras vati was, and though sho was devoted to 

Virificha, ( ) and though she know full well that it washer duty to bo tho wifo of 

Brahrnft, and though she knew full well that their connection as husband and wife was 
eternal, yet she looked upon this Union with Brahma as an impious act, it was only to 
show tho bashful nature of a woman. In order to croato various kinds of objects she 
bocame cow &c. 

5. Brahma is Sristi, the creator, because he created all this. Whoever knows this 
becomes directly his son (his immediate descendant) and ho has his place in this creation 
beginning with Rudra ( 5 * ) and ending with ants according to his own capacity. 
(Wherever ho may be, he knows I 10 is a son of Brahma.) 

6 . Thon thinking “ T should croato food and eaters of food " he churned the two lips 

and tho inside of the palms of the two hands. By the help of the two hands fire was horn 
from inside the mouth. As he is as the cause of the generation of all tho Devas and is 
their master as well, so the wisemen skilled in the Vedas call him figuratively All the 
gods (in fact ho is neither all tho gods, nor one with them). That Brahma, the best of all 
of those that know Brahman ( created food from his semen Considering the 

merit Brahma is superior to all tho gods, but considering the mortal qualities ho is 
inferior to them ; tho gods that ho created though inferior to BrahmS. in merit are 
superior to him in this that their period of lifotimo is moro than his. So his creation of 
the gods is his surpassing creation, (that is tho creation of those that surpassed him 
in longevity). The man who knows him has his birth in tho world of gods through tho 
grace of tho Lord Visnu ; and thoro ho has his pleasures and knowledge according to 
his real merit. 


Here ends the Bhdsya on the Prdjdpatya Brahman. 
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Fifth Brahmana. 


(Called Avyukfita.) 


MANTRA I. 5. 1. 
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uu Tat, that, the above-mentioned. %$\ Iilam, this, Lord (or world). mV 
Tarlii, then, in pralaya. Avyakritam, tiie change-less ; the Free-from-modi- 

fication, (1) the Supreme Brahman called Narayajia as well as the goddess 
Laksmi, (2) not manifested. The word idam will then refer to the “ world ” and 
avijakrita will mean “ in the causal form ” or “ undeveloped.” *n$ra Asit, was. 
m Tat, that avyakta, that Supremo Brahman, or that unmanifested world, 
mq N&ma-rupfib 1 i yam, through name and form (and not by any thing 

else). Eva, only, Vyakpyato, is manifested (by Hari). *3r-*rpn Asau-n&ma, 

that-named, having the name of Hiranyagarbha, Maliat, Ac. It is a compound 
of adas nama. m Ayam, this, all things Hiranyagarbha Ac. and the Mahat-tattva 
Ac. Idam-rupah, this-forined, having this particular form liko the four- 

faces of Brahma Ac., as compared to Maliat Ac., which has no particular form. 
The Lord manifested the world, with objects in them, some having particular 
names only, such as the Mahat Ac., and others having both particular names and 
particular forms, as the Four-faced Brahma called Hiranyagarbha also. The 
Four-faced Brahma Ac., aro more specialised than Mahat, Ahankara Ac. and there¬ 
fore are called idam-rdpaljt “ this-formed.” Iti, thus, m Tat, therefore, that 
is, since the Supreme Visnu in the beginning differentiated all things by name 
and form only, the people now also differentiated things by name and form. 
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Thus they called some as Devadatta, the other as Yajnadatta. One part is called 
head, the other is called hand, some bone, the other muscles Ac. Idam, this ; 
every thing that we see in the world, sire Api, even, Etarlii, now; at 

the present time. *iTTOTwir*x Namarftpa-bhyam, by name and form. ^ Eva, only. 

Vyakpiyate, is made manifest; is. w* Ayam, this thing ‘pot’ or person, 
Devadatta. A saunama, of this name. Idamrftpah, of this form. 

Iti, in this way. *»: Sah, He (the creator, existing even in Pralaya). TO Esalji, 
this; Ilari the creator of the world, the Supreme self. ** lha, here; in the body 
of every created thing beginning from Brahma, m A, up to ; or down to. 
Nakhagrebhyal. 1 , ends of this nails. Pravistah, entered, tot Yatha, just as. 
g*: Ksurab, a razor, Kshuradlnine, in a razor caso. Visvambharah, 

tho Yayu called Visvambhara. Va, or. gsrft Visvambharakulaye, in the 

dwelling of Visvambhara ; in the bodies of living beings. Avahitah, con¬ 

tained. TOn Syat, is. e Tam, Him; the Lord though present in the body. 

Na, not. vtotu Pasyanti, see. Rs He, because, Sah, He; the Lord, 
Pratfall, inspiring; existing breath, to Eva, only, w?: Pratfah, the Pratfa Yayu. 
mu Nama, by name, srsrro: Akptsnah, partial limited in quality. ssftVadan, 
speaking, mm Vak, Vak; speech, Pasyan, seeing. to Chakshul. 1 , the eye. 

Sritf van, hearing, Srotram, the ear. tom: Manvanah, thinking. TO 

Manas, the mind. ^ Tani, those ; mentioned before. Etani, these, such 

as Pratfa, Yak Ac. to Asya, His; of the Lord present inside the body. 
Karmanamani, the names according to the functions performed. to Eva, only 
and nothing more, sra: Atah, of these ; among these Pratfa, Yak Ac. Sah, 
well known. *?: Yah, who. Ekaikam, only one. Upaste, worships. 

Sah, He. Na, not. ^ Veda, knows, Hi, because. TO Esah, this; wor¬ 
shiper. m: Atah, in these ; in breaths, speech Ac. vlito Ekaikena, (having 
worshipped) by one and one only, Akritsnali, of limited knowledge ; ignor¬ 

ant of tho glorious Sachchidananda form, the Lord. Bhavati, is. sir^n Atmd 
Atman ; the Lord in His full glory. *fu in this way. to Eva, only, gvitfta Upa- 
sita, one should worship. m Atra, here ; in Atman in His full glory, Ete, 
these ; knowledge, bliss, Pr&tfa Ac. *5 Sarve, all. toT Ekam; one ; united into 
one. Bhavanti, are. Y r at, that. ^ Ayam, this, mm Atma, Atman. 

m Tat, that, to Etat, this, w Asya, of Him tho Lord, sto Sarvasya, of all 
the qualities of Him who is termed Atman, Padaniyam, basis : substratum, 

refuge, Hi, because, Aliena, the Lord ; tho Atman thus worshipped, to 

Etat, this. u* ‘ Sarvam, all. ^ Veda, knows, tot YatliA, as. * Ha. § Vai, 
verily. Padena, by the means (adopted), Anuvindet, gets the result. 

to Evam, similarly. Yah, who. to* Evam, this ; the Atman in His full glory. 

Veda, knows; worships. Kirtim, fame. ^lokam, supreme felicity 

and knowledge, bliss and knowledge. This word is a compound of JP* (Sam), 
bliss and^ra* (Lokam), knowledge. I Vindate, may attain. 

Then (at tho time of Pralaya), (that Brahmari) was in a condition when there was no 
change of form or nature ; which some call the casual form of this world). It was by name 
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and form only that that Brahman (or the unnianifestod world as some call it) was made to 
suffer a change. Tho change is of the nature that, this thing is of such and such name and 
of such and such form. It is therefore that the things of tho world when they undergo a 
change, they change only in name and form, (but not in their essence). Tho change con¬ 
sists in this that it becomes of such and such form. It is tho creator who entered into 
and pervaded every body up to the end of the nails, just as a razor gets into a razor case, 
or as the V&yu called Visvambhara pervades the body which is (called) its dwelling place. 
Yet those that are dull, do not sec him. Limited in quality (and therefore partially known) 
is He, when He is called Prana on account of exciting breath in tho animals. Similarly 
limited in quality and therefore not known in His full glory (is He) when He is called Vak 
in exciting speech, and when He is the god of the eye by exciting sight, when He is tho 
god of the ear by exciting hearing, when He is the god of the mind by exciting thought. 
For these arc only the designations of the Lord according to the functions performed. Ho, 
worships one and only one among these (Prana, Vfik &c.) does not know tho Lord in Ilis 
full glory, (ho knows a part only of all the qualities, (glory) of the Lord. Such a wor¬ 
shipper who worships Him by tho one of these names lias but an imperfect knowledge (of 
the glorious Sachchidananda form) of tho Lord. One should worship tho Lord with the full 
knowledge “ that this is Atman,—Atman in His full glory, Atman and nothing more or 
nothing less.” Herein, in Atman do all these qualifications) join into one. That which is 
called Atman and (which ought to lie worshipped) is the basis of all the qualities mentioned 
before. For, through Him thus worshipped one knows (realise^) all this. As certain it is, 
that one may got tho objects of his dosire by adopting right means. So certain it is that 
lie who knows tho Atman in His full glory may get good name, bliss and knowledge. 

1. Then verily existed that Changeless (Brahman and 
the undifferentiated Jiva-prakriti). That (unevolved) be¬ 
came differentiated (by Brahman) through name and form 
(by his giving to the Jivas) particular names; (and to the 
Prakritic matter) particular forms. 

It is therefore now also that (people) differentiate (all 
objects) by name and form ;—(saying) “ he has that name, 
it has this form.” 

He (Brahman) entered therein through and through, 
yea to tho very end of the finger nails—as a razor fits into 
the razor case, or as the all-sustaining (Vayu) pervades 
fully the bodies of all living beings which are its dwelling 
place. 

(But alas dull men) do not see him (though he is so 
near to them all). Non-complete does he appear to them, 
for when breathing he appears as breath, when speaking, 
as speech; when seeing as sight; when hearing, as ear; 
when thinking, as mind; But all these are names of his 
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different activities only. (Those who worship him under 
these names, verily worship him in part only). For they 
worship him either as one or the other, but do not realise 
him in his entirety. Verily (such a worshipper) is imper¬ 
fect, for he worships him in part only. 

Let men worship him as Atman only, for in the (Con¬ 
notation of this word Atman all those qualities of omni¬ 
science, omnipotence, etc., and all activities of seeing, etc., 
arc included, they find their unity in this. For this what is 
called Atman is the receptacle of all these qualities of him. 
For through the worship of this Atman one knows every¬ 
thing. As surely as a man employing proper means at¬ 
tains the desired end so docs he who knows this Atman 
obtain glory as well as supreme felicity and perfect know¬ 
ledge.—45. 

MADHVA’S COMMENTARY. 

[In the preceding chapter, it was mentioned that the Atman 
(Brahma) alone existed in the beginning, and it was further mentioned 
there that this Supreme Self should be worshipped, and no other minor 
Deity. The Sruti now describes in detail the method how the whole 
creation came out of this Atman.] 

[The word Vis'vambharah literally means “ the support of the 
universe.”] Here it denotes the Vftyu. The text uses the word “ Partial 
is verily he,” (it does not mean that the Supreme self is not full or can be 
divided into parts but it) means (that) the man who (does not worship 
the Supremo in his aspect as the Supremo but) worships him in his 
partial manifestations, (such as in lire or air &e.) worships him imperfectly, 
(and therefore it is said that the worship of such a man is imperfect.) 

[The word Vidvambhara has been explained by some as meaning 
lire or the gastric fire, for it is the fire in the stomachs of all, which 
digests food, and thus supports all. But this explanation is not correct. 
Though the gastric fire digests food, it cannot be said to be the support 
of all.” On the other hand, Vayu, by dividing itself into seven parts, 
as the seven nerve currents, in all living beings, supports the universe 
and the Sruti itself mentions “ By the thread of Vayu, Oh Gautama! 
this whole universe is supported.” In fact, Vayu meaning the highest 
Ether, pervades the whole universe, and support^ all the heavenly spheres, 
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in their motions round the suns, and of the suns round the central sun. 
It is the all-powerful Vfiyu that sustains the globes in space, and there¬ 
fore Vayu alone is entitled to the name of Vi^vambhara or the support 
of all.] 

[No doubt the word “ Support of all ” may be applied to the 
Supremo Himself, but the Lord, though the “Support of all,” is not 
meant hero ; but the reference hero is to His first-born son Vayu, through 
whom the world was created and by whom it is maintained.] 

[The words in the text “ Partial is he ” do not mean that the Lord 
when pervading the bodies of all beings loses his perfection, or gets the 
imperfection of the bodies which he pervades.] 

[The word Akritsna, meaning not-full, docs not refer to the Lord 
at all. The Lord is infinite in his glory and always full, and it cannot 
be conceived that he may pervade any body not in his fullness and 
entirety. It is against the very notion of Cod-head of the Lord, for 
wherever he is present, ho is present with all his fulness. Therefore, 
he is present in deities like Fire, Air, etc., in alibis fulness. But that docs 
not justify the worship of Fire, Air. etc., as the Lord. Therefore the £$nit.i 
says, “ Imperfect is the worship of that person who worships the Lord as 
fire or air, etc., for they are mere aspects of him and do not express all his 
qualities.” Thus Agni or fire represents only one aspect, of the Lord, 
namely, his being the leader, for Agni means to load, similarly Pjithivi 
or earth means all-expanding, and represents only another aspect of the 
Lord. Therefore, words like Agni, Prithivi, etc., though expressing the 
Lord do not express all his attributes. Thus the Lord is called Prana 
or life. This word expresses only one aspect of his activity, namely, 
breathing. Consequently the person who worships the Lord as Prana 
is an imperfect worshipper, not because the Lord is not present in all His 
fulness in Prana, but because the worshipper does not realise the fulness 
of the Lord. In fact, all partial names, under which the Upanisads 
sometimes teach the worship of the Lord, as Breath, as Sight, as Hearing, 
as Taste, etc., only describe a portion of the activities of the Lord and 
consequently no worship of the Lord, under these aspects, can be com¬ 
plete. It is only when the Lord is worshipped as Atman or the self that 
he is worshipped in his fulness. For Atman or the “ I ” is the highest 
expression of consciousness and therefore when the Lord is worshipped 
as the very “ I ” of one’s “ I,” that he is rightly worshipped. Moreover 
the word Atman or I or self is a word, the etymology of which denotes 
fulness. No other function of the human body can come up to the ful¬ 
ness and the entirety of the conception of “ I.” Breathing, hearing, 
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seeing, smelling, etc., do but denote portions of human activity, but when 
a man says “I” he uses a word which includes all the functions and 
much more. Therefore “ I ” is a name which has the nearest approach 
to the fulness and the perfection that we find in Clod-head.] ' 

It is therefore that in the Zoroastrian religion, among the several names of God 
Ahmi (I AM) and Ahmi Yad Ahmi (I AM THAT I AM) are two of the most secret names 
of God. We find the same idea expressed in the Old Testament of the Jews where God 
tells Moses to say to the Pharoah that “ 1 am that I am ” has sent him ; meaning thereby 
that this most secret and sacred name will show to Pharoah that Moses came with the 
highest credentials, from the Highest Divinity and not from any minor divinity. The 
same idea is expressed in the Upanishads when they say that “ I ” is the highest name 
of God and that tho most perfect worship of God consists in meditating on him as the 
inmost centre of one’s own consciousness. 

[If the words breath, sight, etc., do not denote the fulness of Atman 
what is that word which denotes all the attributes of the God-head.? Tho 
answer to thh is that the word Atman is such a word.] 

Tho words Prana etc. (are no doubt names of the Supreme God, 
but tl^ey) do not express Ilis fulness of all qualities. On tho other hand, 
they express only eertain actions and agencies of the Lord, such as 
breathing, (seeing) etc. Tho word Atman alone expresses the fulness 
of all His attributes. This Atman verily is the receptacle or substratum 
or basis of all qualities that we find in different objects in the universe. 
(And because it is so) therefore, the God should be worshipped under 
the name of Atman alone, because this is a word expressive of all quali¬ 
ties). Through this worship ono knows all this, because God alone is 
the giver of all knowledge; and therefore it is proper, that his warship 
should bo by such a word as will express the complete fulness of all His 
qualities. 

Since by merely worshipping God one gets qualities of all knowing¬ 
ness etc. how far more, therefore, must be the all knowingness etc., of 
the God himself. 

The word Pada in the text signifies “ appropriate means ” (that 
through which anything is attained.—Padyate). 

As by -employing proper means, the appropriate fruit is obtained ; 
so by worshipping the Lord (with a right conception of Ilis God-head, 
namely) that he is possessed of all auspicious qualities, one obtains glory 
and Sloka. (What is this Sloka ? Does it not mean fame ? If so, is it not 
a repetition to say that one obtains glory and fame, as glory and fame are 
not different ? The commentator therefore explains this word Sloka thus:—) 

The word Sloka (does not mean here “ Fame,”) but it is a compound 
of two words Sam meaning “joy,” and loka meaning “knowledge.” 
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■ 3&!e word £$loka, therefore, means the supreme bliss and supremo 
.jNtovvledge. The loka comes from the root \Huk “ to shine,” and moans 
knowledge. 

[The commentator liaving explained tlic above Srufci in his own 
''trords now, quotes an authority for the explanation that the has given.] 

- It is thus written in the Adhyatma:— 

V Before the creation there was only Lord Norayana and the Goddess 
N/irayani (His creative energy); and the rest was unmanifested, the 
Lord Navayana made the manifest-. After creating this world and 
after creating all the bodies therein, the Lord got into them from the 
hair of the head upto the end of the nail of everything created, just as 
a razor gets into the razor ease or just as Vayu into llie whole of the body. 
Persons that are dull cannot see Him though lie lias got into everything. 
Some though they know that the Lord is within everything do not know 
Him in His full glory. To get into everything and to make every body 
breathe and hoar, Ac., arc but partial qualities of the Lord ; so Prana, Ac. 
are only the names of the Lord that indicate the separate functions per¬ 
formed by Him. Therefore ho who worships the Lord as Prana, Ac., do 
not worship Him in His fall glory, (7. c., with all His qualities), for these 
arc but partial qualities of Him, and by these names tho'worshippcr knows 
a part of His qualities. When the great Lord lias many qualities, to 
know but a pait of His qualities is only to have an incomplete knowledge 
of Him. He who knows or worships the Lord as Atman has a complete 
and perfect knowledge of Him. The Lord Hari has the qualities 
like Chit () and Ananda (w®^) bliss Ac. always present in Him. 
It is on account of the presence of these qualities that Ho is to be 
known as Atma () (i He is to be realised while worshiped 
as Atma one having all the qualities like, sat, chit Ac). The word 
Atman includes the functions of making one breathe Ac., as well as 
the qualities of being Chit, Ananda Ac. Therefore Atma is the Lord on 
account of llis possession (being the basis of) all the qualities. The 
Lord has been called the basis of all the qualities because whoever 
knows the Lord becomos the knower of everything. When all knowing 
becomes lie who knows the Lord, then need it be said that the Atman 
the Lord lias all the qualities in Him. As well adapted means are 
always followed by success, so it follows that a man attains Mukti, 
and obtains fame, happiness and real knowledge when he knows Hari 
who is the Lord of all the Jivas, and who is the basis of all the 

qualities, 

U 
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MANTRA 1, 5, 2. 

storr *r ^stoftrr: m rtrt ttto 

sEfterd f <riN torrr&t ftrcgqrefR h *t rrr- 

ftrcgqret * itr ftro srt^tr sraft imi 

Yat, which ; who. w^Ayam, this. siro Atma,Atman, Antaratai'am 

tho inner most nearer than anything present in the heart of hearts of all being 
inside the Jiva himself, cm Tat, that ; just spoken, vm Etat, this Atman ; 
this form of Atman, gam Putrat, than a sog. *Tq: Preyah, dearer ; because to 
some the Lord is an object of love without any personal motive, and to others 
lie is the means of attaining bliss ; the former is superior to the latter, fqftm 
Vitt/U, wealth. Preyah, dearer. *rrr Anyasmfit, than other. wCvtm 

Sarvasmat, than all things, Preyah, dearer. Yah, wlio. sri’ Anyam, 
other thing, qjmm: Atmanah, than the Atman, the Supreme, faf Priyam, 
doaror. vjzw Bruvagam, To the speaker, to the person who knows or thinks that, 
any other thing is dearer than Atman, Brfiyat, may say. fro Priyam, The 

thing which is dearer to you than Atman. Rotsyati, will destroy; will 

deprive The nominative of this verb is the “ Lord,” “ Vis\ju ” understood. 

Iti. m Sab, Tie ; •that devotee of Visga. H*: tsvaral), strong or powerful, 
capable of. f Ha, no doubt, to Tath ft, of that sort; R Eva, just, rr 8vat, 
must (he) be. Atmauam, the Atrnan; tlie Lord VHgu. R Eva, only, 

fam Priyam, dear ; (dearer and dearest). Pear to some for no cause and dear 
to others an an object of pleasure He is. TO*fm Upasitn, (one) should worship, 
a: Sab, He. q:^ah, who. Atmanan, Atman, the Lord Visnu. r Eva, 

only, fan* Priyam, as a dear thing, tor Upaste, worships, Asya, His; 

of tho worshipper, fro Priyam, tho thing that is dear. Pranmyuktam, 

subject to destruction; or this word may mean any perishable object. ^ Na, not. 

Uhavati, is. ^Ila, certainly. 

2. Dearer than a son, dearer than wealth, dearer 
than any thing, dearer than all, is this Atman who is Inner 
most. (If a true Devotee) says “The Lord will deprive you 
(of the thing dear to you),” to a fool who says other things 
are dearer to him than the Atman, is certainly strong and 
capable of checking himself from that thing, such strong. 

2. This Atman, who is the nearest to us all is dearer 
than son, dearer than .wealth, dearer than one’s own self, 
clearer than everything else. If, therefore, any one were 



1 ADllYAYA, V BRAHMATYA, 2. 


83 


to say “ Some thing else is dearer to me than the Atman ” 
let the true devotee address him saying “ The Lord will 
destroy your object of love (if you hold anything else 
dearer than the Lord).” The word of such a devotee will 
come out to bo true, for to whom has been given the power 
of destroying that Man’s object of love. Let one, therefore, 
worship the Atman alone as dear. lie who worships the 
Atman alone as dear, lie who worships the Atman alone 
with love, the object of the love that man will never be 
destroyed.—40. 

Note :—This verso shows that God should bo worshipped with 
love, and not through fear, for ho is the dearest object of love, dearer 
than all the things of the world, dearer than even one’s own self. 

MADHVA'S COMMKNTAIty. 

[Lest one should think that the highest object of lovo to everybody is his own 
sell, the commentator explains this verse thus ) 

Tlmt Lord (who existed even in the great dissolution) and who 
(after creating the universe of matter and spirits pervaded them alJ) 
that Adorable Visim is naturally dearer than a son, dearer than wealth, 
dearer than one’s own self, yea, dearer than eycry thing else. 

|Says an objector: - -Though a son or Wealth is not naturally clearer to a man than 
his own self, for one’s own self is naturally the dearest object of love to every one, 
therefore this verso really means that one’s own self is clearer than all. How do you say 
that this verso refers to God and that God is tho most natural object of love to all, 
dearer than one’s own self. This question is thus answered by the commentator 

The Lord himself lias created in man the love for his own self. 

[For a man is somotimes seen doing works against his own welfare works which 
lead him into pain, thus showing that one’s own self is not always dear to every onc.J 
|Had not tho Lord implanted in the hearts of overy croaturo tho lovo for one’s own self, 
and had this lovo boon an un-created object, then all would bo found doing, at every 
time, that which is good for their self, and never doing that which is injurious to their- 
solf for no ono can act against his innate nature; (as lire can never cease to burn for 
that is its own nature). But the very fact that a man can do things which ho knows 
would give pain to his solf proves, that the lovo for one’s own self is not an innate 
quality of man, but a quality implanted in him by the Lord, and which tho Lord, if ho 
so wills it, can be turned into the hatred of the self.] 

[Says an objector ’We can admit that God has implanted in tho heart of every 
man tho love for his own self, if wo ever see that one’s own self is over hateful to any 
one. But the solf is never hateful to ono, and so it is natural for man to lovo his own 
self, not because God has croated that love in him, but because it is the natural quality 
of tho soul to lovo itself. Next this objection is answered : — J 

Since a man is often seen doing acts against his own welfare, that 
very fact proves that his self is not always dear to him. 
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[For whom the Lord wishes to punish, ho makes him do evil deeds and thus that 
man works evii against his highest interests showing that even tho love ol' self may be 
trampled under foot when the Lord so wishes, and when the Karma of that man requires 
that he should be blinded into evil course, Uut docs not this imply that man is not a 
free agent, but is impelled by God to perform evil acts, in order to qualify himself for 
the region of darkness. The answer to this is thus given :—J 

[Some souls from very eternity are meant to go to hell, as the others, from very 
eternity, aro destined to go to heaven. The souls which are predestined to goto hell, 
are the souls whom tho Lord makes do evil doed, so that they may go to hell. As ho 
makes tho other class of souls do good deeds so that they may go to heaven. A man is 
not a free agent, though he imagines that he is so]. 

Since when Visnu makes one hate ones own self even, then it 
Follows that the self even is no longer an object of love. 

Admitting that ones self is dear to one, simply because God has made it dear to 
him, and not because it is naturally so, how does it follow that it is natural for man to 
love God, and that God is naturally tho most dear object to man? For we see that 
there are atheists who hate God, and, that there are worldlings, who love the objects of 
tho world better than God. The answer to this is next given 

[Atheists are those souls, which from eternity have been marked out as destined 
for hell, and who cannot but hate God; for that is tho only way which would qualify 
them for that region; while worldly souls are temporarily bliiided by the pleasures and 
and attractions of the world «.nd are destined for suffering to loam to love God. 

Because when Clod becomes dear to one, everything else becomes 
dear to him, therefore the Supreme Lord is the only true object of love 
to all. 

It is a well-known fact that saints and holy men, who abandoning all worldy loves, 
havo loved their God, with all Llioir hearts, were in their turn loved by all creatures. So 
much so that ferocious animals, like lions, and the rest in the presence of such men, have 
forgotten their ualural antipathy for man. To take an example from tho Sacred Books 
of tho East, wo find that Pralilad was thrown before tho wild elephants and vonouius 
snakes, but they did not hurt him, Daniel, who loved God above all things, was thrown 
into a lions’ den and lie was not killed. Abraham, who loved God dearer than his own son, 
was thrown into the fire, and the lire did not burn him. All those instances, and hundreds 
of such instances can be quoted from the lives of the past and from those of the living 
saints, to prove that the love of God is above all loves, and that it is the most natural 
thing for man to love God and tho most unnatural thing for him to hate him, prove the 
above statomont. 

But tho text has tho word Atman, a word which is of doubtful import, it may moan 
one’s own self and it may mean the Supreme self. You have shown above that it cannot 
mean, in tho passage under discussion, ono’s own self; but how do you say that tho word 
Atman means Visnu, and not any other deity. To this the commentator answer thus 

Visnu the Supieme (Jod is indicated by the word Atman because 
lie has got (Apta) all qualities in him. Therefore that person who 
thinks that his own petty self or any other worldly object is dearer to * 
him than Visnu should be addressed by every lover of Visnu thus 

“ Thou art hut doing harm to thy own self, Oh foolish man, and 
destroying thy own future happiness by loving others better than Cod.” 
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r f(> i> as not only the right to admonish such men, hut lie has the power 
given to him hy the Uod to destroy (lie object of love of that foolish mail 
by cursing him. 

But a mail who docs not love (Joel above everytiling else, finds his own punishment, 
hy being sent bo suffering. Why is it necessary that the devotee of Clod sliouhl admonish 
him, and even go to the length of cursing him. The answer to this is next given :— 

Though that unfortunate man who loves others higher than (lod is 
already a miserable creature, yet the pronouncing of the curse on him, hy 
the lover of tied is necessary to draw his attention to his evil course. 

(It has always boon the rule, rather than the exception that before soul or a nation 
was condemned, that Clod has sent His prophets and saints to warn such men or people, of 
the iniquity of their deeds, and to draw them back to the path of righteousness. Such 
holy men come to the world, and as representatives of God, with the delegated authority 
of God, to curse whole nations or individuals, when their message is not hoard by them. 
The destruction of the Yadus by the curse of Durvasa, the scattering of the whole nation 
of the Jews by the curse of the Christ, are living examples of the power of such god-like 
men to punish, as well as to admonish. The evil doer, no doubf by his evil deeds, draws 
on his head the implication of such holy men. It is not the implication, which is the cause 
of his suffering, but his own evil deeds. No more is the sentence passed by a magistrate 
on a criminal, the cause of the suffering of (he criminal ; but the crime committed by that 
offender, against the laws of the sovereign. The magistrate, in passing the sentence, 
merely speaks out the will of the king ; and punishes, not by any power inherent in him, 
but by the power with which the royalty has invested him. Such are the holy men, when 
they curse and punish those who break the laws of God.) 

VVlicn a Vaislmava thus speaks out to a sinner he lias the power to 
destroy the object of love of the sinner. Though such a sinner is already 
a sulToier yet the speech of the Vaishnava spccilieally givers him pain 
(by drawing his attention to the cause of his pain.) 

Therefore Visnu is the dearest of all, and he who worships Him as 
fhe dearest of all, the object of his love never becomes impermanent, and 
his joy always subsists. 

Therefore hy constantly worshipping the All-beloved Vjs Im the 
devotee draws the love of Visnu and that Internal (Inborn Vwiu always 
does what is pleasant to his devotee. 

Thus it is in the Adhyatma. 

MANTRA I. 5. 3. 

rH i -ffeg r fcc ptT vrfWA fog 

ii^ii 

gf jRfoqw T Brahmanvidyaya, through the knowledge of Brahman, m" Sar- 
vam, all; whole perfect. lihavisyantah, become, all get perfection accor¬ 
ding to their capacity. Yat, that.; what. Ahull, say; that through 

Brahmavidyd great ones attained wholeness or perfection according to their 
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fitness, the natural purity of the soul (Jiva) is brought out by Brahma-vidya. 
It w^s Ajnfina which hid the inherent splendour of the soul which is again 
brought out and made to shine by Brahma-vidya. Tat, regarding that. 

Manusyah, some men. Manyante, think, Brahman, Brahman. 

Yasmat, since, Sarvam, all; full, perfect, Abhavat, become. 

Tat, that, vfo* Avet, did he know it ? Had he Brahmavidya. $$ Kimu, 
Is it ? 

3. When the wise say that ” through Brahma-vidya 
they attain full ness of perfection (according to their capacity)” 
some people think “ Since Brahman is Perfect, did ho also 
attain His perfection through Brahma-vidya?”-—47. 

MADHVA'8 COMMENTARY. 

It has been said above that by the knowledge of the adorable 
Lord, one gets supreme happiuesss and perfect knowledge. This state¬ 
ment is now being further strengthened, by removing certain objections 
and misconceptions. The verse now under discussion is one which is 
the sheet anchor of the Alayavadins. It is from this verse that they draw 
their theory that man is God and it is only when a man realises that lie is 

Clod, and the world is a mere illusion, that he becomes free. According 
/ 

to 8ankar this verse is thus translated by Max Mill lor :— 

Hero they say: “ If moil think that by knowledge of Brahman they will become 
everything, what then did that Brahman know, from whence all this sprang ?" 

Verily in tho beginning this was Brahman, that Brahman know (its) Self only, “ 1 am 
Brahman.” From it all this sprang. Thus, whatever Bova was awakened (so as to know 
Brahman), lie indeed, became that (Brahmin); and the same with Rights and men. The Rishi 
Vamadeva saw and understood it, singing, 1 was Maun (moon), 1 was the sun.” There¬ 
fore now also he who thus knows that ho is Brahman, becomes all this, and even tho Devas 
cannot prevent it, for ho himself is their self. 

Now if a man worships another deity, thinking tho deity is one and he another, ho 
doos not know, lie is like a boast for tho Devas. For verily, as many beasts nourish 
a man, thus doos every man nourish the Devas. If only one boast is taken away, it Is 
not pleasant; how much moro when many are taken ? Therefore it is not pleasant to 
the Devas that men should know this. 

But this explanation is wrong, as the commentator shows ;— 

When the great ones say:—“ By Brahma-vidya men become all, and 
attain fulness and perfection according to their capacity” they mean that 
by Brahma-vidya, (which is the direct perception of God, as opposed 
to the belief in God), men obtain everything, according to their fitness. 

An objector may say but in Mukti, there is a cessation of all acciden¬ 
tal pleasure, etc., how is it said that in Mukti the soul gets all. This 
objection is thus met by our author:— 

The highest class of Jivas naturally possess from eternity a nature 
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in which there is no pain and which has perpetual bliss and intuitive 
knowledge. 

[The essential nature of such Jivas is to be free from pain and to 
have the foundation of bliss and wisdom in themselves. The experience 
of pain and ignorance, through which such souls pass, is not in the nature 
of these souls, but in the veil of ignorance, which temporarily covers 
souls. The commentator however by using tho words “ highest 
class” (Uttama Jiva) indicates that class of souls, which are by nature 
fitted to go to heaven, and excludes that class of Jivas, who are Tamasie 
and are fitted for the region of darkness.] 

This natural form of the highest Jiva /consisting of innate free¬ 
dom from pain and possession of perpetual bliss and intuitive knowledge, 
is covered up by ignorance, and so the Jiva does not realise his true 
nature and it is merely made manifest by Brahama-vidya alone (and not 
created by it). (It is not something newly acquired by tho soul, but is an 
old thing, which the soul possessed from eternity, and which is made 
manifest, Brahma-vidya alone has the power of removing the ignorance 
that conceals the true nature of the soul and it reveals its real form.) 

The holy ones say:—“ This natural form of the Jiva is hidden by 
ignorance, and the Junctions and of Brahma-vidya is to remove this cloud 
of ignorance, which obscures the nature of the soul, and makes manifest 
the real form of the Jiva. Brahma-vidya alone (and not ritual worship 
or sacrifices) can remove this obscuration.” Regarding this statement 
some men entertain notions like these: —“If oven souls’ true natuie 
becomes manifest by Brahma-vidya, then when Brahma became every 
thing and full, then did He also become so by knowing his true nature.” 

The object of their question is this •—When men by Brahma-vidyfi 
come to know the true nature of their own self, does the Supreme 
Brahma also pass through the same stages of acquiring Brahma-vidya in 
order to realise his own nature. 

The question is rather unnecessary. Brahma-vidyfi or the 
direct knowledge of God reveals to man the powers and perfections of 
his own soul. It is rather absurd to say that God himself stands in need 
of the knowledge of his own self in order to acquire the omniscience and 
omnipotence that Tie possesses. The true answer however to the question 
is that God also has God knowledge, but His knowledge is never subject 
to obscuration as is the case with man. Man is also essentially all-joy and 
all-knowledge, but he does not always know himself, and therefore it is 
necessary to have Brahma-vidya. But God is not only essentially all-joy 
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and all-knowledge, but He is eternally conscious that He is so. His 
nature is never obscured by ignorance, so Bralnna-vidya is always llis 
hand-maiden and not his mistress. 

The commentator therefore says : — 

True, God even knows TIis own self, from eternity, by direct 
knowledge, without any lapses in such knowledge. (Therefore, God is 
from eternity all-perfect, while a freed soul becomes perfection in time.) 
This is the answer to those who ask whether Brahman also stands in need 
of Brahma-vidya. God knows Himself from eternity and consequently 
Ho is omniscient and all-powerful from eternity. (Man knows himself 
through Brahma-vidya at a certain point of time, and becomes all-knowing 
and powerful, after such Brahma-vidya. Herein lies the difference 
between God and God-like, men. 
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^ Idam, of this world, m Agre, before the creation, Brahma, Brah¬ 
man. Asit, alone was. % Vai, Verily, m fat, it, that Brahman. Aliam, 

that which cannot he deserted (Iieyam) or abandoned on account of being cons¬ 
tant, unavoidable. ^ Brahma, full; whole. *iR*f Asmi, always present, 
ever existent, R=moasure of all. *ru Iti, tlius. wtrr’ Atmanam, the Atman, the 
Self. ** Eva, only, nothing more or less, vftn Avet, knew, swra Asm&t, there¬ 
fore ; since lie was full. wj Tat, that Brahman, Sarvam, all; full. 
Abliavat, was. ^Ri Devanam, among the Devas. ^r: Yoyah, whoever. Tat, 
that; that Brahman is A hey a, etc. Pratyabudhyata, knew ; comprehended. 

Sab, lie; that Deva. ** Eva, only, m Tat, it; fullness, ww Abhavat, got; 




